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AN

ESSAY ON FAITH.

* WE read in the Scriptures,. ¢ that a man
“ is justified by faith, without the deeds of
‘ the law,”” Rom. iii. 18.—that ¢ by grace
« are ye saved through faith,” Eph. ii. 8.—
that the glory of the Gospel consists in this,
that ¢ God’s method of justification by faith
‘¢ is revealed in it,”” Rom. i. 17.—and that
¢ he that believeth on the Son hath ever-
* lasting life, and he that believeth not the
‘¢ Son shall not see life,” St. John iii. 86.
And these texts do not appear as insulated
‘observations, nor are they liable to be ex-
plained ‘away as figurative expressions, or
B
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strong language ; they constitute most, im.
portant parts in the reasoning of the sacred
writers ; and the general tone of the cop-
text is that of sober and unimpassioned ar-
gument. We ought not then to. .wonder,
that there should be a very lively and in-
quisitive interest excited in the minds of
those who receive the Scriptures as the in-
spired word of Ged, about the precise mean-
ing of the term faith. Neither ought we
to wonder that many different meanings
have been assigned to it. For as faith om
.the one hand, and unbelief on the other,
describe states of mind, which appear often
to be abso]utely inveluntary, being the ad-
mission of evidence which it is impogsible
to reject, or the rejection of evidence which
it is impossible to admit ; men have: found
it difficult to_reconcile their minds to .the
association of eternal happiness with. the
one, and of ete¢rngl misery with, the other,
as their just and equitgble conseguences.
To lessen this difficulty, or. to .remove it,
some have supposed that faith was a sym-
bolical expresgion for the whole regenerate
character, or all virtues.; and that unbelief
was a symbolical expression for- the uunxe-
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generate character, or all vices. Others have
supposed that faith is one of two necessary
. “eonditions of pardon, the other condition be-
ing dbedience, the absence of either of which
made the other nugatory, and effectually
excluded from the Divine favour. ' Others,
¢learly perceiving that these views could
rot be reconciled, either with the general
tenor of the Bible, or with many most de-
¢ided and unequivocal texts, have talked
‘disparagingly of holiness and obedience, and
ave treated of faith as if it were the chan-
nel of justification, merely in viitue of an
arbitrary appointment of God, and without
any reference to its moral eﬂ'ect on the
human character '

In the observations whlch Iam now to
make, I shall point out the sources of some
of the errors which have prevailed on this
subject—I shall explain what appears to
me to be the correct view of Christian faith
in its exercise and object—and I shall at-
tempt to describe some of its counterfeits.

Doubtless the great source of error on
this subject, is the corruption of the heart.
B2
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There is a great fallacy in, supposing that
faith is an involuntary, act. The Bible"
speaks of faith as a duty, and of unbelief .
asasin. There are some who object to
this language, and prefer calling faith a
privilege ; and truly it is a most unspeak-
able privilege. But if «“ he who believés not
¢ is condemned already, because he believ-
¢ eth not in the name of the .only-begotten
¢ Son of God,’” surely unbelief is a sin, and it
is our duty to avoid this sin; John iii. 18.
vi. 28, 29. According to the Bible, then,
faith is an act of the will, for duty and sin
imply the action of the will. And our tea-
son speaks in the same way. - If the belief
of any fact naturally and imperatively calls
for the performance .of a particular duty,
who is the man-that will most easily;be
persuaded of the truth of the fact?. He
who takes a pleasure in the begfoxmggce of
the duty, or he who detests it ? ; Fave not
love and fear, and indolence and . interest,
very considerable influence over our.belief?
A surgeon who,. in the midst of a-tempes-
tuous night, is assailed by a rumour, that
a beggay; at the distance of jtan miles:off,
has broken his leg, and claims his assist-
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ance, “will more readily admit of oppc')site
evidence, than if the circumstances were en-

" tirely changed; thatis, if the’ mght were

day, if thé ten miles off were next door,
and the beggar a rich nobleman. I do not
mean’ 'merely to say that he would more
willingly go in the one case than in the
other, but that his conscientious belief could
be more easily engaged in the one case

than m the other.” He who knew what W

« who' béliéveth on the Son is not con-
«demned, but-he that believeth not is con-
« derined alieady,” adds immediately, * and
« thls is the condemnation, that light is
«“ come into the world, and men have loved
“ darkness rather than light, because their
% déeds were evil ;” thus most explicitly
referring belief and' unbelief to the state of
the heart and affections. But though the
sin of the heart is the root of all errors in
religion, yet it is of importance to consider.
those errors separately, that we may know
them, and be prepared for them ; for it is
by blinding our understandings that the

deceltfulness of the heart operates.
‘B3
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In the Bible, Christianity is.given us as
a whole; but men are apt to take confined
and partial views of it. Faith is.connected
in Scripture, both with the pardon of sin,
and with the deliverance from the power of
sin; or in other words, with justification
and sanctification,according to common lan-
guage. Inits connection with justification,
it is opposed to merit, and desert, and work
of every description ; * It was by faith that
¢ it might be by grace, or gratuitous, or for
“ nothing,” Rom. iv. 16. Some exclusive-
ly take this view, which in itself is correct,
but which does not embrace the whole
truth. Faith, as connected with sanctifi-
cation, ¢ purifieth the heart,” ¢ worketh
“ by love,” and ** overcometh the world,”
and produces every thing which is excellent
and holy, as may be seen in that bright roll
which is given in Heb. xi. Seme again
are so engrossed with this view of the sub-
ject, that they lose sight of the former.
This is a fruitful source of error. Inorder
to understand theroughly the separate parts
of a whole, we must understand their con-
nection with the other parts, and their spe-
cific purpose in relation to the whole. The
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first of the-two classes thdt have been de-
scribéd; call the other legalists, or persons
who dépend on their swn performances for
acceptancé with God. And they are per-
haps right in this accusation ;—but they
are not aware that they are very possibly
guilty of the same offence. They dre al-
most unconsciously very apt to think, that
they have paid faith as-the price of God’s
favour. The man who considefs faith mere-
1y as the channel by which the Divihe tes-
timony concerning pardon through the blood
of the Lamb is conveyed to his understand-
ing, and operates on his heart, cannot look
on faith as a work, betause he views it mere-
ly as the inlet by which spiritual light en-
ters his soul. Whilst he who considers
the declaration, * he that believeth shall
« bé saved,” as expressing the arbitrary con-
dition on which pardon will be bestowed,
without referring to its natural effects on
the character, requires to be very much on
his guard indeed against a dependance on
his faith as a meritorious act. He will

! -not to be sure speak of it in this way, but

he runs great risk of feeling about it in
this way. And it i$ not unworthy of ob-
B4
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servation, that those, whose statements in
this respect have been the highest, have of-
ten, in their controversies, assumed towards
their opponents a tone of bitterness and.
contempt, most unbecoming the Christian,
character. This looks like self-righteous-
| ness, and seems to mark that they are trust-
: ing rather in their own faith, which elevates
i them, than in the cross of Christ, which
" would humble them. :

In like manner, the second of theae
classes charge the other with antinomi--
anism, though they themselves are liable to
the same charge. They hate the name of
antinomianism, and they wish to.escape
from it, as far as possible, but they mistake
the way. They are so much occupied with
the Christian character, -that they forget.
the doctrine of free grace, by the influence
of which doctripe alone, that character can,
be formed. They: endeavour to become:
- holy by sheer effort. Now this will never
do. They can never love God by merely
trying to love him, nor can they hate sin
by merely trying to hate it.. The belief of
the love of God to sinners—and of the evil
of sin—as manifested in the cross of Christ,
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can ‘alené accomplish’ this change within-
then.© Those who substitute effort for the
Guspel, preath antinomianism; because they -
preacks & doctrine which can never, in the |
nature of thmgs, lead to the fulﬁlment of»
the law.

- {.shall have. occasion to illustrate theset
topics farther in the conclusion of the Essay;
and, in-the meantime, let us consider how,
and, .to what extent, the introductien of
scholastic metaphysics into religion has ob--
scurgd-and perplexed the subject of faith.
« ‘Theological writers have distinguished:
and .deseribed different kinds of . faith, as
speculative and practical,—historical, sav-:
ing and realizing faith. It -would be:of little
consequenee what names we gave to faith,:
ar'to any: thmg else, provided these names.
did: not -interfere with the distincthess of
our ideas of the things to which they are
attached ; but as we must be sensible’ that
they do- very much interfere with these
ideas, we ought to be on our guard against
any false impressions which may be receiv-
ed from an incorrect use of them. Ts it
not evident that this way of speaking has
a natural tendency to draw thé attention

BS - '
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away from the thing to be believed, and to.
engage it in a fruitless examination ofi:the
mental operation of believing? And- yet
is it not true, that we see and hear of more
anxiety amongst religious: people, about;
their faith being of the right kind, than
about their believing the right things?
A sincere man, who has never questioned’
the Divine autherity of the Scripture, and:
who can converse. and reason well on its
doctrines, yet finds perhaps that the state
of his mind and the tenor of his life do not
agree with the Scripture rule. He is very
sensible that there is an error somewhere,
but instead of suspecting that there is some~
thing .in. the very essentials of Christian
doctrine which he has never yet understood
thoroughly, the probability is that he, and
his advisers if he ask advice, come to the
conclusion that his faith is of & wrong kind,
that it is speculative or historical, and not
true saving faith. Of course this conclu-
sion sends him not to the study of the Bible,
but to the investigation of his own feelings,
or rather of the laws of his own mind. He
leaves that truth which God has revealed
and blessed as the. medicine of our natures,
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and bewilders himself in a metaphysical la-
byrinth. ,

- The Bible is throughout a practlcal book,
and never, in all the multitude of cases
which it sets before us for our instruction,
does it supposé it possible for a man to be.
ignorant, or in doubt whether he really be-
lieves or not. It speaks indeed of faith un-
feigned, in opposition te a hypocritical pre-~
tence—and it speaks of a dead faith when
it denies the existence of faith altogether.
We deny the existence of benevolence, ar-
gues the Apostle, when fair words are given
instead of good offices ; even so we may de-
ny the existence of faith when it produces
no fruit, and merely vents itself in profes-
sions,—in such a case faith is departed, it
is no more, it is dead—there is a carcass to
be sure to be seen, but the spirit is gone.
In the place to which I am now referring,
viz. in the second chapter of James, the
writer gives another account of dead faith,
which is very important; it occurs in the
19th verse. This faith he calls dead, be-
cause it relates to am ‘object which, when
taken alone, can produce no effect upon our

- minds: ¢ Thou believest that there is one

B6
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«“.God, thou dost well, the devils also be-.
¢ lieve and tremble.” Now the mere be-
lief of the unity of the godhead, however
important when connected with othertruths,.
cannot of itself make a man either better
or happier. What feeling or act is there,
which springs directly from a belief of the
unity of the godhead? When connected
with other thihgs, it does produce effects;
thus the devils connect it with a belief -in.
the avenging justice of God, and hence they
tremble, because there is no other God, no
other power to appeal to. Christians con-
nect it with a belief in the love of God
through the Redeemer, and hence they have
good hope, for none can pluck them out of
His hands. But the abstract belief that
there is one God, leads to nothing. Since
the Epistle of St. James has been thus in-
troduced, it may appear proper that some
explanation should be given of the appa.
rent discrepancy between his doctrine and
that of St. Paul. The two Apostles are

~ speaking evidently of two different things
~ —St. Paul is speaking of the way in-which

a sinner may approach God—St. James is
speaking of the way in which the Christian
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charaeter is confirmed by the various events
and duties of' life, and in which it manifests

its reality to the conviction of men. When.
Paul says that «“ a man is justified by faith.

«-without works,” he means that a man re-.

1 :

ceives pardon through the channel of faith "

without any good desert of his own. When

James says that ¢ a.man is justified by.
“ works, and not by faith only,” he means
that - the character is perfected, not by a
principle which lies inert in the mind, but
by a principle which exercises itself in . ac-
tion. The use made of the instance of Abra-
ham seems to favour this interpretation.
“ Was not Abraham our father justified
“ by works, when he had offered up Isaac his
“ son upon the altar? Seest.thou how faith
“ wrought. with his works, and by works
“ was faith made perfect ?” The word &-
wuoypesr, 1 am justified or pardoned, as it
generally denotes, may signify, I am made,
or I become a just or good man; and it
does occur in this sense in the version of the
Old Testament by the Seventy. I am much
disposed to be of opinion. that this is the
proper meaning of it, in .the passage before
us.  The general text or subject of the two

?
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first chapters is contained in the 2d and 8d
versesof the firstchapter: ¢ Brethren, court
it all joy when you fall into divers trials,
“knowing this, that the trial of your faith
¢ worketh -constancy, or giveth it (your
“ faith) consistency and ‘endurance.” The

) Apostle enlarges upon this text; he teaches

:

i

!

P

them, that faith unexercised grows weaker,
and at last dies; and, on the other hand,
that everyexercise of it adds to its strength.
The character thus advances one way or
another, and we are ripening either for the
harvest of eternal life or of eternal misery
continually ; because either the principle of

» faith or the principle of self-will is exercised
- by every thought, or word, or deed, that

" proceeds from us. This is certainly a very
* important view of the subject, whether it

be the right view of the passage or not;
but I think that the context favours it.
Thus the reference to Abraham would have
this meaning: ¢“Did the character of our
¢ father Abraham advance so, that he be-
“ came the friend of God, by sitting still
“ and allowing his belief of the Divine kind-
“ ness to him to lie dermant?—No; it ad-
“vanced by action, it was both proved and
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¢« exercised by the offering up of Isaac, and
« by sach exercise was the principle of faith
« caxried on to its perfection.”” The com-
mon interpretation of the passage supposes
that “ to be justified,” here signifies to be
proved just, and means the same thing as
the expression in the 18th verse, « to shew
« faith by works;” and this. may be the true
meaning, though I prefer the other as be-
ing more coherent with the rest of the ar-
gument. !

But to return from thxs digression. . It is
not an easy, because it is not a natural ex-
ercise of the mind, to look into itself, and
to-examine its various susceptibilities, and
the mode or law according to which these
are excited by external objects; and whilst
we are engaged in this manner, we must
necessarily remain to a great degree unaf-
fected by those external objects, which we
are using merely as parts of the apparatus
required for making the experiment on our
own faculties. We must endeavour to be
in some degree affected by them, in order
that -we may observe the mode in which
they affect us; but that degree will neces-
sarilybe very inconsiderable, in consequence

2
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of our attention: béing -chiefly directed to~
wards our own feelings.. If I am intent- on
examining aind investigating that pleasing
emotion, which is-produced in the mind: by:
the.contemplation of the beauties of nature;
it-is impossible that I can:féel: much’ of that:
pleasure.* I may be swrrounded by all that
is sublime and all that is fevély-in creatiom
—the rising sun may invite my eénthusiasm,
but -Memnon’s lyre is. silent; I remain: un<
touched, for I am contemplating my. own
mind, .and not the’scene before: me: and
that power unsgen,. which Akeunside dex
scribes as “ throned in_ his -bright; descend-
ing cgr,” ‘must attract and -absorb the at-
tention, before it can diffuse afar any tens<
derness of mind. , The delightful feeling
is produged by contemplating the externak
ubject ; not: by observing nor by knowing:
how we enjoy it. The more thorpughly we
are occupjed by the object, the more tho-
roughly -will eur . .pleasurable susceptibili-
ties be excu:ed and $he more interrupted
and. dnstractedour cppterplation of the ob-
ject:is, the more inconsiderable will -he :the
gratification arising- from it.- We cannot
excite the pleasing emotion.by mere effort,
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without the real or imagined presence of its
natural exciting object, and whilst we at-
tempt to amalyse the origin and progress of:
the emotion, the object fades from our view,
and the sensation dies along with it. ~ Our.
minds are in this respect like mirrors, and.
the impressions made on them resemble
the images reflected by mirrors. No effort.
of ours can produce an image in the mirror,
independent of its proper corresponding ob-,
ject. When that objectis placed before it,the.
image appears,and when it is withdrawn, the,
image disappears. And if, in the minuteness
of our examination of the image, we look:
too narrowly into the mirror, we may find,
that we have interposed ourselves between
the mirror and the object, and that, instead,
of the image which we expected, our own,
face is all that we can discover. I beg the,
reader to bear in mind, that these observa-
tions do not at all interfere with the Christ-
ian duty of self-examination, which relates
not to the philosophy of the human mind,
but to the actual state of the human heart.-

The science of the human mind requires.
this reflex exertion, because its object is to;
examine and discover the laws according to-
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which' the mind acts, or is acted upon ; but
Christianity requires no such act, because its
object is not to discover the laws according
to which the mind is impressed, but actually
to make impressions on the mind, by -pre::
senting to it, objects fitted and destined for
this purpose by Him who made the mind,
- and fixed its laws.. The objeets of religion’
were not revealed to us, to sharpen our fi-
culties, by observing how they were fitted to
impress the mind, but that our minds might
really be impressed by them with the charac-
ters. of happiness and holiness. These cha-
racters are the subjects of self-examination;:
and - they are all contained in the Divire
precepts. Do we love God and our neigh-'
bour, and do we give proof of the reality of
our’love by cotresponding action? Thisis
a very different process from that to which
I am referring. My object is, to point out
the folly of attempting or expecting to
make any impressions on our minds by mere
effort, instead of bringing them'into tdn-
; tact with those objects which God has made
. known to us ih the Gospel as the proper
! means of producing those impressions—'

and especially to warn against that parti-
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cular species of this general error, which
consists.in considering rather how we be-
lieve than what we believe. :

From this metaphysical babit of consi-
dering and attending to the mind itself,
and the mode in which it is impressed, ra-
ther than to the objects which make the
impression, arose the division of faith into
different kinds ; and thus the feelings: of
men, were substituted in the place of the
tangible word of revelation. ‘

A true faith does not propetly refer to
the made of believing, but to the object be-
lieved. It means the belief of a true thing.
As a correct memory does not refer to the
process. by which the impression is made,
but to the accurate representation of the fact
remembered. It means the remembrance’
of a thing as it happened. = When, after
hearing a person relate incorrectly any his-
tory with which we are acquainted, we say,
¢ he has a bad memory,” we mean merely
that he has not remembered what happened.
So when we say that a man has a wrong
belief of a thing, we ought to mean merely
that he does not believe the thing which:
really happened. The way to correct the



20

memory is not to work with the faculty it~
self independently-of -its object, but to at-: -
tend more minutely and carefully to that.
object. * Ard-this is. the -only way of cor-
recting the belief too. - Were a man, when’
endeavouring to recollect somecircumstance:
which ‘had escaped him, to direct his atten-:
tion:to the act of recollection rather than'
to the thing to be remembered, he :would:
infallibly fail in his purpose. In like man-
ner; if he wishes to believe any thing, there.
can-be no more successful way of thwart-
ing his own wish, than by directing his at-:
tention to the mental operation of béliev-:
ing; instead:-of considering the thing to be.
believed, and the evidence of its truth. - -

But is" there no -such thing as a wrong!
or false way- of believing what is true?.
Are not the most important truths often.
believed without producing the slightest’
effect on the ¢haracter? - Do we not some-.
times find men who are prepared to die as’
martyrs to the truth of a doctrine which:
never influenced a feeling of their hearts?’
Let us pick out two of our acquaintances,'
and let us question them separately as to:
their religious belief, concerning God -and.
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eternity, and their own duties and their
-own hopes; the answers which they give are
JAn ‘substance.the same, and yet their paths
-in life. are diametrically opposite; the life
-of the one is in harmony with the belief
swhich heprofesses, the other’s is not. They
-are bioth incapable of deceit; how then are
-k to-aceount: for this difference, except by
-supposing that there is a right and a wrong
-wgy. of believing the same:thing ? ' This is
ccertainly a’very important question, and it
-seems to mé capable of a very satisfactory
solution.  Altheugh these two persons-use
similar langiiage,-and appear to believe:the
-saime things; yet .in reality they differ es-
sentially in' the,subject-mattér: of their be-
Jief. But.this réquires. farther ilhistration.
‘We are so much accustomed tb satisfy our-
selves with’ vagile.ideds on the subjeet of
religion, that we are. easily deceived by a
:gevneral resemblance of statements with-re-
-gatd to it; ‘and the word fafth :has beemso
much withdrawn from common usé, and so
‘much devoted to religious purposés; that it
‘hds. -very much lost its real-ithpert. .' To
hate faith in. a thibg, to believe.a thing,
and to understand -a thing. as a truth, are
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expressions of the same import. No man
can be properly said to believe any thing
which . is addressed to his thinking faculty,
if he does not understand it. Let us sup-
pose a Chinese, who can speak no language
but his own, brought before an English
jury as a witness. Let bim bring with bim
certifioates and testimonials of character
which place his truth and: integrity above
all suspicion. There is not a doubt enter-
tained of him. But he gives his evidence
in his own language. I ask, does any one
juryman believe him? Certainly mot,—it
is absolutely impossible—nobody under-
stands a word that he utters. If, during
the course of the evidence, the jury were
asked whether or not theybelieved what he
was telling them, would they not smile at
the question? And yet they know that it
is truth. They understand that the wit-
ness is an honest man, and they believe as
far as they understand, but they can bélieve
no farther. An interpreter is brought—
he translates the evidence; now the jury
understand it, and their belief accompanies
their understanding. If one of the jury had
understood Chinese, the difference between
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his belief and that of the rest, would have ,
been accusately measured, by the diffe-
rence. of their understandings. They all
heard the same sounds, and saw the same
motions, but there was only one of them,
40 whom these symbols conveyed any mean-
ing. . Now the meaning was the thing of
nnportance to be:believed—and the proof
of the man’s integrity was of consequence
merely on account of the authonty whwh
it gave to his meaning. '

. Faith and reason are so. often talked of as
nat only distinct from, but even opposed te
each: other, that I feel it of impertance to
press'this point, by farther examples: from
familiaxr life. Several merchants receive
from. their. correspondent. at a:distance, let-
ters:pécommending them to follow: & parti-
cular course in their'trade, in orderto escape
a threatened logss, and to.insure u consider-
able profit. And this adviceis accompanied
by the information and reasons on which it
is founded.  The speculation requires a
good deal of hardihood, and a most implicit
confidence in the information communicat-
ed.. One of the merchants, on reading
his letter, oannot believe that he. is in any
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such danger as is represented to him—he
declares the letter a forgery, and throws it
into the fire. Another knows:the hand-
writing too well, to doubt of its really
coming from the person whose name it
bears ; but he does not believe its contents,
and therefore does not act according to its
‘instructions. A third reads his letter as
-an essay on mercantile affairs in general,
. without observing the application of it to
his own immediate circumstances, or the
call that it makes on him for instantaneous
action; and therefore he also is unmoved
by it. A fourth acknowledges the signa-
ture and the. authority of the information,
but reads the letter carelessly, and takes up
.a wrong idea of the course recommended,
and sets about a speculation, before he has
made. himself acquainted with his corre-
spondent’s plan ; and consequently receives
as little benefit from the communication as
any of the former. . Now it is quite clear
that not one of the four believed the in-
formation of their, correspondent. Their
unbelief is of. different kinds, but the re-
sult is the same in all. A letter is merely
the vehicle of ameaning, and if that mean-
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ing is not believed, the letter itself is not
believed. '~ The two first understood the
meaning of the letter, and rejected it open-
ly ‘and prof'essedly on its own merits. The
two last openly and professedly assented to
it, but they believed their own interpreta-
tion of it, and not the meaning of the writer.
It is an absolute absurdity to say that a
meaning can be believed without being un-
derstood—and therefore nothing which'has
’a meamng can be fully believed until the
meaning is ‘understood: When a thmg is
said or done, of which we don’t perceive
{hé meaning, we say, we don’t understand
that. We are sure that the word has been
spoken or the action performed, but we don’t
apprehend its import. Can we possibly
then believe that import? In such cases,
understanding and belief are one and the
same thing. The third and fourth mer-
chants could, perhaps, both of them, repeat
their letter by memoty; and the third espe-
cially, though ignorant, and therefore un-
belxevmg as to its immediate apphcatlon,
could probably talk well of its general prin-
ciples, and quote Adam Smith in illustra-
tion or defence of it. There is a fifth, who
c
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reads, acknowledges the signature, under-
stands the contents, believes them, and acts
‘accordingly. This man believes the mean-
ing of his correspondent, and if the infor-
mation was good, he reaps the full advan-
tage of it. :

- In religion there cannot be any cases pa-
rallel to that of the secand merchant. Neo
man can believe that the Bible was written
by Ged, and at the same time openly pro-
fess to disbelieve its contents; and there
are not very many who avow their unbelief
of the Divine inspiration of the Scriptures.
But there are many nominal Christians in
situations very closely resembling, that of
the jurymen above mentioned, and of the
third and fourth merchants. Are there not
many who would be astonished and buxt if
their Christianity were doubted, who evi-
dently attach as little meaning to the words
Judgment, Eternity, and  Justification by
Jaitk in Christ, as.thgse men, did to the
Chinese vecables? Can these be said to be-
lieve ? - Are there not many. who can speak
and reason orthadoxly and logically on the
doctr:mes of the Gogpel, and yet do not un-
derstand the urgency of these doctrines in
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application to their own.souls ?” These do
not believe the meaning of the Gospel sure-
ly. Andare there not many who, mistaking
the whole scope of the Bible, find in it,
what is net. there, a plan of justification,
in which man performs some part, if net the
. whole, in the work. of redemption; or see
in it merely-a list- and a description of du-
ties, by. the performance of which, a:man
mayirecommend - himself to the favour. of
Geod ? Those who believe this, believe their
own vain imagination, and not the Gospel.
A.man who is honest: in his belief of that
which be professes to believe, is certainly
free from:the charge of deceit'and hypo-
erisy ; but his honesty will not convert a lie
into a trmth: it cannot make: that good
news, which is not good news; it canvot
change the import of the Bible, or the will
of God. * Understandest thou what thou
*¢ readest?” was Philip’s question to the Eu-
nuch ; and it is a question which each read-
er-of the. Bible sheuld put most jealousty
to himself; for, as it is said in the parable
of 'the.spwer, * when any one heareth the
* word of ‘the kingdom, and understundetk
“ it no¥; then:.cometh: the wicked one and
c?
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¢ catcheth away that which was sown in his
¢ heart.”

~ The Jews believed in the Divine autho-
nty. and inspiration by which Moses spoke
—they had much more reverence for his
name and. honour than the great bulk of
professing Christians have for the name and
honour .of the Saviour—and yet He who
knew the thoughts of the heart, declared
that they did not believe Moses; ¢ for,”
says Jesus Christ, ‘ had ye believed Mo-
¢ ses, ye would have believed me, for he
« wrote of me; but if ye believe not his
4 writings, how shall ye believe my words?”
He does not mean here to question.their
belief that God had indeed spoken by Mo-
ses; but.to deny:their belief of - Moses
meaning. ; They did not understand Moses,
and therefore they .could not believe him—
they believed their own interpretation of
his law, not his own meaning in it.
- 1 may understand many things which I
do not believe ; but I cannot believe any.
thing which I do not understand, unless it
be something.addressed merely to my senses,
and not to my thinking faculty. A man may
with great propriety say, I understand the
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- Cartesian system of vortices, though I don’t
believe in it. . But it is absolutely impos-
sible for him to believe in that system
without knowing what it is. A man may
believe in the ability of the maker of & sys-
tem, without understanding it; but he can-
mot believe in the ‘system itself, without un-
derstanding it. Now, there is a meaning in
the Gospel, and there is declared in it the
system of God’s dealings with men. This
meaning, dnd this system, must be under-
stood, before we can believe the Gospel.
We are not called' on to .believe the Bible
merely 'that we may give a proof of our
willingness to submit in all things to God’s
authority, but that we may be influenced
by the objects of-our belief. When the,
Apostle of the Gentiles gives a reason why
he is not ashamed of the Gospel of Christ,
he does not say because it is a message
from the King of kings ; he does not found
its importance simply on the authority-of
the promulgator of it, but in a great mea-
sure on its own intrinsic and intelligible
value—« Fer it is the power of God unto
« salvation to every one who believeth,”

Rom. i. 16." Salvation here signifies kealing,
c3
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or deliverance, nat from the condemnation, .
but from the influenice of :sin. His reason
" for not being ashamed of this ‘Gospél then
was, because it. was the mighty instrument
which God had prepared for healing -the
spiritual diseases of mren. Tlie great.im-
portance of thie object to be attained by the
publication of the Gospel invested it with its
high dignity. But hedoes not.leave'his Ro<
man disciples here ; he explains to ‘them,
how this great object is attained—he tells
them what it'is in the Gospel which pro-
duces this effect—¢ for,”’ continues' he: it
the 17th verse, * herein is revealed God’s
« plan of justification by faith.” Righteoas-
ness, through this Epistle, almost withoat
exoeption, signifies the mercy of God ma-:
nifested in pardoning sinners for the sake
of the atonememt of Christ. He is after-
wards at much pains to demonstrate to
them, that the belief of this mercy has, from
the very nature of man, that healing infla-
ence which he had ascribed to it. I may
remark here, that the passage of Malachi,
in ‘which the Messiah is predicted under
the figure of the Sun of Righteousness, or
forgiving mercy, bears a striking resem-
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blance ih meaning to the versés which have
been quoted froin the Epistle to the Ro-
mans. The Apostle represents justification,
or the rentission of sins, as'the prominent
feature and characteristic of the Gospel,
and to this he ascribes the whole of its
healing or salutary power,—and the pro-
phet’s eye, in like manner, is ¢aught by the
absotbing glory and brilliancy of this plan
of redeniption—he sees from afar & new ma~
nifestation of the Divine character rising
on the dark world. -Mahy and diversified
are the high attributés of that character;
but as'the different tays of the natural light,
whien combined, appéir but one brightness
—s0 the many rays'6f that spiritual light,
when combined, #fjpear but oiie Sun of
mercy—and the behms which this Sun
shoots forth, are pardons, which heal the
hearts they enter.

In order then to the beheving of the Gos-
pel, it is necessary that the plan of justific
cation by faith should be understdod ; he-
cause this is the ‘prominent feature of the
Gospel, and ‘because the beénefits bestowed
by the Gospel, are. communicated to thé
soul through the knowledge of this doctrine:.

c4
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What is the difference between know-
Jedge or understanding, and faith? .Our
understanding of a thing means the concep-
tion which we bave formed of it, or the im-
pression which it has made on our mind,
‘without any reference to its being; a reality
in nature independent of our thought, or a
‘mere fiction of the imagination: And faith
is a persuasion, accompanying these impres-
sions, that the objects which produced them
_-are realities in nature, independent of our
thought or perception. This persuasion of
reality accompanies all the different modes
in which our knowledge is acquired, as well
as the testimony of others, When an ob-
ject is presented to my eye, the impression
which it makes upon me is accompanied by
the persuasion, that the object which pro-
duced it is truly described by the impres.
sion which it has made, and that it is a
reality independent of myself. . When a
proposition in mathematics is demonstrated
to me, a persuasion accompanies my under-
standing of it, that these relations of quan-
tities are fixed and unalterable, and altoge-
ther independent of my reasoning. . When
the generous or kind conduct of a friend
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meets my difficulties, my impression of the
fact is accompanied by a persuasion of the
reality of that generosity or kindness, as
gualities existing in my friend’s heart alto-
gether independent of my thought or feel-
ing on the subject. When I hear through
4 channel which appears to me authentic, of
some melancholy or some joyful event, there
is an accompanying persuasion that there is:
é'rea‘l‘caus"e' for j’oy Or SOITOW.

"Faith, then, isjust an appendage to those
faculties of the mind by which we receive
impressions from external objects, whether
they be material or immaterial. It stands
at the entrances of the mind, as it were, and
passes sentence on the authenticity of all
information which goes in. Now, as faith
is merely an appendage to another faculty,
is it not evident that its existence and- ex-.
ercise, with regard to any particular object,
nust depend on the existence and exercise
of that faculty to which the object is ad-
dressed ? A man born blind has no impres-
sions from light, and therefore he can have
no faith with regard to such impressions.
‘He has not the slightest conception of what

- cd
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is meant by a coloured body, and therefore
he cannot believe in a coloured body.  He
may believe that bodies have a quality
which he is incapable of perceiving, but
what that quality is he does not know, and
therefore cannot believe init. Faith is the
persuasion that the impression on the mind
was produced by a real object. But if. no
impression is made upon the mind, what
room is there for the exercise of'belief? If
he, like another blind 'man, has formed an
idea that red is like the sound of a trumpet,
the impression is a false one, and the belief
appended to it is also false, that is, it is ap-.
pended to a false impression. For faith
must always derive its character from the
impression to which it is appended.

If the impression is correct, the faith is
correct ; and if the impression is incarrect,
the faith is incorrect. And when we are
considering impressions as produced by ob-
jects supposed or known to be real, we may
very properly explain faith to be the im-
pression made on our minds by some such
‘object.

A man altogether destitute of the facul-
ty of discerning the relation of numbers
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and quantities, could not understand how-
two and two make four;—there could be
therefore mo impression on his mind corre-’
sponding to this truth, and therefore there
could be mo faith in it. There are many:
persons whose minds have been so little
exercised in this way, that, though they’
may not by ndture be incapable of receiving
such inpressions, it would yet be absolutely
impossible to make them compretiend a ma-
thematical process of any intricacy. These'
persons may believe certain abstract truths
on the authority of others; but they never
can believe in the processes by which they
are demonstrated, because there are no im-
pressions on their minds corresponding to
these processes. The same reasoning holds
good with regard to our knowledge and be-
lief on subjects which address our moral fa-
culties, and other internal sensations. We
must have impressions made on our minds
eorresponding to moral qualities, or to the’
eonditions which address our sensitive na--
ture, before we can believe in those quali-
ties, or in the meaning of those events and’
eonditions. How, for instaiice, do we be-

come acquainted w1th6 the idea of danger;
c
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but by an impresgion of fear produced in
aur minds?- Can we become .acquainted
with it by any other .way ?. Impossible; for
the only meaning of danger. is, that it .is
something fitted to, excite fear. : How do
we become.acquainted with. the meaning
of generous. worth .and excellence, but hy
the love, esteem, and admiration, which they
exciteinus? To a man: whose heart is ut-
terly dead to kindness, what meaning could
kindness convey 7 -Where. there are no mo-
ral impressions on the mind, there can be
no belief on moral subjects; and accord-
ing to the degree of the impression. is the
measure of the belief: For, in fact, the.im-
pression is the belief, and the behef is the
impression. o
. In illustration of thls, letus ‘suppose two
men travelling together whose minds are
_differently constituted. One has.the ordi-
nary degree of alarm at the idea of death;’
the other is entirely devoid of any such
feeling. They .come into a situation in
which their lives are endangered. A stran-
ger passing by, imterposes between them
and the danger, and saves their lives, but
at the expense of his own. Our two tra-

)



37

vellers have both of them the use of their
eyes:and their'ears ; they bhave both of them
seen and heard precisely the same things,
and wlhen they tell their story, their two
parratives agree rhost minutely: And yet
they believe two essentially different things.
The one believes that the disinterested and
heroic -generosity: of a stranger has saved
them from what he cannot but consider as
a.dark and awful fate. In consequence of
this, he rejoices in his safety as far as his
sorrow for his noble benefactor will permit
—he feels himself laid .under the most sa-
cred obligation to reverence the memory of
this benefactor, and to repay to his surviv-
ing friends or family that debt of gratitude
which he owes for his deliverance. The
other understands nothing, and consequent.
ly believes nothing of all this—he saw no
evil in the death with which they were
threatened, and of course no generosity in
him who rescued them from it by encoun-
tering it himself—he neither feels joy, nor
sorrow, nor gratitude, excited by any part
of the history. ‘These two men do not be-
lieve the same thing in two different ways;
they in fact believe two different things
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Examine the two impressions. They. may
be compared to the traces left by the same
intaglio on two different substahces—the
one substance too solid to yield to:the pres-
sure, or receive the mould of the sculpture,
exhibits nothing perhaps but.the oval out.
line of the stone—whilst the other, possess-
ing the right rcomsistency, and coming in
eontact with every portion of the substance,
receives and retains its perfect image, and
exhibits, it may be, lineaments which ex-
press all that mind can grasp in thought, or
feel in tenderness. The mind of the one
traveller has come in contact with every
part of the action, and bears away accord-
ingly the impression of the whole; the
mind of the other was incapable of coming
in contact with the whole, and of course
has received a most imperfect and partial
impression. We can dnly know the quali-
ties of things by eotresponding susceptibi-
lities in our ewn minds. TFhe absence of
the susceptibility of fear absolutely incapas
citated our traveller for understanding dan-
ger, and consequently for comprehending
the generosity of the stranger’s interference,
or for perceiving that there was any thing
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joyful in his own deliverance. The actions
of men are not to be considered as mere ex-
ternal shells, or dead carcasses—they in so
far resemble those who act them; that they
bave a spirit-and internal life, as well as an
outward form--and that this spirit consti-
tutes their character. Of cowrse then we
do not understand nor believe a moral ac-
tion, whilst we do not enter into its spirit
and mesgning : and we can only enter into
the quality of its spirit, threugh the excite-
ment of the corresponding susceptibilities
" of our own minds. In merals, we really
know only what we feel. We may talk
about feelings which we never experienced,
and perhaps even correctly enough; but it
is just as.a blind ph:losopher may talk about
~ colours.

I have here put: the extreme case of the
total destitution of a particular suseepti-
bility, and in sach a case there can be ne
doubt of the result. But it is no less
cleat, that, even when there is no absolute
destitution, there must always be a rela-
tive proportion between the degree of sus.
ceptibility possessed by the mind, and
the capacity for wnderstanding and believ-
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ing in facts which. address these suscept‘abl-
lities. . .- ot oy
There is a conslderable ‘analogy Between
faith and memory, : which may:setve té il-
lustrate the character of both. : As faith
accompanies the exercise of the' different
faculties by which we acquire a knowledge
of things external to ourselves, as a judgé
of the reality ‘or non-reality of the objects
which produce the impressions of which the
mind is.conscious; so.memory accompanies
these same faculties as a judge, whether
the impressions made on them are new to °
the mind, or have been present to it before.
It is quite evident that no blind man could
be said to remember a colour—and that no
man whatever could be said to remember
what he never received an impression of.’
‘We see, then, that the impression. which
any object makes on our minds, whatever
that impression may be, sums. up and: de-
fines our knowledge and belief of that ob-
ject. We ought then to guard against be-
ing deceived by names. A number of men
may receive impressions from the same ob-
ject, and all these impressions may be dif-
ferent, and yet each of them will give to his
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.own impression, the common name of the
" object which produced it. - An indifferent
hearer may, when he listens to their story,
suppose that they all know and believe the
same thing; but a judicious and curious
questipner might .discover from their own
mouths, that amongst the whole, there are
not two. impressions alike. - Compare, by
~way of a broad instance, the belief of a
moss-rose entertained by a blind man—a
man without the sense of smell—and a man
in the full exercise of his external senses.
There are evidently three different impres-
sions made on these three minds, that is,
‘there are three different beliefs; and yet
there is but one name given to tbe three,
and that is, the name of the obJect, to which
they all refer.

. -Every object is composed of many parts
and qualities, but all these subdivisions are
summed up in the name given to the ob-
Jject which is their aggregate, and he who
uses the general name is presumed to im-
ply all the parts belonging to it: Thus a
pillar of a hundred feet in height is talked
of as if it were one and indivisible, whereas
it consists of an infinite number of parts,
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the existence of each of which may be a
distinet subject of knowledge and beliéf.
A blind man who runs against it, knows
and believes in a few square feet of it; but
he does hot believe -in the remaining feet,
for he has ‘recéived no impression frem
them. After ke is informed of the dimen-
sions of the pillar, he believes in a quite
different thing'from what he did before ; ot
rathier, 'perhaps, ‘to dpeak more correctly, he
believes in-a number of things which he
could ‘not 'believe in before, because his
mind had not come in dontéct with them.

‘In the same way, actions which combine
a variety ‘of parts are commonly talked of
as indivisible unities, ‘although each miotive
may ‘bé -a distinct subject of knowledge and.
belief, and by its presence or absence make
an important change ih the general im-
pression. The naine remains the same, but
the ideas are very different.

The Gospel is a general name likewise
for an object which consistsof several parts,
and contains various appeals to the moral
understanding of man. But this general
name may cover a great many different im-
pressions and beliefs—and  yet there is but
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one impression that-can be the cotrect re-
presentation of the object ; all:the vest-must
be filse in a greater or less degree. And
it'#s only the true impréssion that can be
préfitable to-us. And 'what is ‘that true
impression? This is only another way of
puttingthe question, What is’the Gospel ?
for: the true impression must ‘be a correct
representation of the Gospel in all its' mean-
ing. This is the important pdint; for if
we really understand what the Gospel is,
and understand it as a truth, we need not
be very solicitous-dbout the mode in which
we believe it. - What is the iitention of
the Gospel 2 Its intention is to renew the
character of man after the likeness and
will of God. It is to give happiness and
holiness to the human heart. And ‘this
intention is accomplished by the revelation
of the character of ‘God in the work of re-
demption. - This is evidently a moral in-
tention, and: the object presented to our
view for the accomplishment of it is a mo-
ral object, even the character of God; the
impression therefore on ' our minds must
correspond to this object, that is to say, it

must be a moral impression, otherwise we

\/r"‘



44

do not understand it, and therefore cannot
believe it. By impression,'1 never mean
the effect which an object: when understood
produces on the mind ; I mean simply -the
conception which the mind- forms of' the
object, independent altogether of its influ-
ence on the character. . These two things
are distinct from each'other, the one being
the cause and the other the effect. In or-
der thea to a full belief of the Gospel, there
must be an impression or conception on our
mind, representing every moral quality, and
every truth contained and embodied in the
facts of the Gospel history ; for the Gospel
consists not in the facts, but in the mean-
ing.of the facts. We are not left to inter-
pret the facts ourselves, but, along with the
history of them, we have received the inter-
pretation of them in the word of God. It
_is there written, ¢ that God so loved the
“ world, as to give His only-begotten Son,
‘¢ that whosoever believeth in- him should
“ not perish, but have everlasting life.”
In order to understand and believe this,,
it is not enough to believe that Jesus
Christ died on the cross for sinners. We
must receive impressions ‘on our minds
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corresponding to the circumstances of our
situation, which called for the interposition
of Divine.compassion ; we are here describ-
ed as perishing.. We may have the gene-
ral.idea of perishing in our minds, without
fear or concern, and we may have the idea
of others perishing, without being much
moved ; but it is impossible that a man can
be impressed with the fact of his being him-
self in a perishing state, under a just con-
demnation of eternal misery, without much
fear and concern. If then the Gospel im-
plies that we are in this condition; and if
the value of the deliverance which it pro-
claims, rests on the truth of its statement
in this respect ; we do not understand nor
believe the Gospel, unless we have on our:
minds an -impression correspondmg to the
fact that this condition  is our’ deserved
fate. . .
We must .also receive on our minds im-
pressions corresponding to a deliverance
from -this state.” 'This impression must be
joy; for. deliverance from misery. means:
that which. produces joy. If the Gospel
contains tidings of deliverance for persons
in our circumstances, we do not understand
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it unless there be on our minds, the corre-
sponding impression of joy. '

If this interpositiem om our behalf pro-
ceeded from holy love; on the part.of God;
we cannot understand the nature of the
Gospel, unless we know both what holiness
and love mean ; and this we canmot know
by - mere -description. We must: have -on
our minds impressions correspording te ho-
liness and love, before we can believe in
holy love. Had we no affections, the Gos-
pel would ‘be in: vain proclaimed to us, be-
cause it is addressed to the affections, amd
without them we could not understand it.
And when they are unexercised upon it, it
comes to. the same thing as if we were with-
out them. '

- Is:it then with my heart or affections
that I believe the Gospel ? No. No more
than I believe colours with my eye. I can-
not. understand or believe in colours with-
out the information which has been receiv-
ed threugh my eye. Neither can I under-
stand or believe in happiness, or misery, or.
moral qualities, except by medns of the in-
formation which: has been received through
my . affections.. If.I am . told 'by a friend
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that he has lately seen a flower of a parti-
cular colour, to which he applies a name
that I never heard of before, I.cannot un-
derstand his information until he .explains.
to wme what colour he means, neither can I
helieve it. although I. have.perfect confi-
dence in his veracity. There is ne-impres-
sion on my mind corresponding. to- my.
friend’s information, and so there can be no
belief. And the case is the same with re-
gard to the affections.. In the Bible, the
heart generally means the whole mind, and
does not stand for the affections exelusively,
as it does in our common langnage. In
Rom. x. 10. the internal reception of the
truth is opposed to-tke external confession
of it. 'The heart, in Rom. i. 21. evidently
means the understanding. We¢ cannot be-
come acquainted with. any thing, exceptby
the impressions which it makes upon us.
And these impressions are made on our dif-
ferent  senses, external and internal. As
we know the taste of a substance by our
palate, and its colour by eur eye; so we
know the joyfulness of an evemt, by the
happiness which it produces in.us, and the
amhbk:neﬂs of an, object by the love or ad-
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mlratlon ‘which we feel for 1t.‘ Whele t
external sense is awantmg, 9r, 'dlsease r'
dormant, the lnformatlon whlch e o
: 5o 5

to receive from lt is deﬁelent “c’f i!fx‘e
the mternal sense ls dormant or Wea ',mhe)re
is enther no 1mpressmn recewe , 01 8 geﬁ-'
c1ent one. Our externai senses co&n? &n-
contact with the external form of ob_]eqts
and actxons, and our ;nternal senses .come
in contact with then' splrlt and mepmhg
If we do not come in c‘ontac WLth th
who]e, we do ‘not understand the whp)e
" we receive only a partial lmpressu;n,' Hn
that impression limits our belief. A “be:
lief of the Gospel, then, comprehend
“not only the impressions . correspondmg to
the external facts of the history, but also
the impressions which correspond to all the
moral qualities and conditions, ‘therein dt-
tributed to God and man. If the Gospel
was made known to us that if might con-
form our characters to the image of that
God who is manifested in it, the perfection
of our characters will depend on the perfec-
tion of the impression which we 1receive
from the Gospel. And the perfection of
that impression will depend on our coming
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in contact with every part of the Goapel ;
and: we 'only oome in full contact with it,:
when those affections which are »addressed
by it, ate really excited by it. :
But can a ‘corrupt ‘mind receive ahy im-
pression which may with fairness be said to-
represent the: holy love of God? We can-:
not believe in holy love without knowing-
what it means,;and how can a polluted heart’
acquire such an idea? .Is faith in the Gos-:
pel a holy principle ? ‘Is it.a new faculty ?*
I weuld answer this question by another.’
Is the remembrance of the atonement, a holy
principle or a.new faculty ? Both the belief
and the memory are here exercised on a ho-
ly thing, the impressions to which they be-
long are received from a holy object, and
that object has been presented to the heart
by. the holy Spirit ;. but yet belief and me-
mory are natural exercises of the mind, and
are conversant with. the things of earth as
well as the thmgs of heaven. ,
Conscience gives.us an idea of sin, and
the idea of sin enables us, in some measure,
to form a conception of its: opposite, holi-
ness. The corruption of man does not con-
sist in his acquiring wrong faculties, nor
D
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does the renewal of man consistin s having:
new - facultigs bestowed emhim,. Hisieot
ruptionrcongists in ¢the misdizection-of his
faculties, .and his remewnl conststs i, tiheif:
being directed to theirproperobjeots. . -Her
liness comsists: in this right divection of. the
thoughts and affecsions, inia love for, :their:
propez . abjeets, -and:.a distaste .for - theiv.
wreng objeots. Man,in his deprawity, bus
al tﬂlﬁ:fﬂcﬂumt 'wbieh K w -Of! God xhw
in this life.. . And he has g matural ability;
to-use ﬁ_aeae MIW 8& Jhe: willy . FI‘ hﬂvlnn .
ahility, therefare, of . & pelluted crentume to-
‘receive.an impression of bely love, is;mot a,
natural inghility; if he would, he.eould; his;
inability, is. moral, it lies in.the opposition
of his; will and affectians, and this:is his
crime. .., But whatever the cause.of pollution -
\ may be, and whethexr the impossibility he
%natural or moral, a polluted heart sgnnot
receive an impression ,of holy loves IHow
‘then does the (xospel enter the heart;. for
.are not all hearts polluted ? Yes; but there
is a Divine and Almighty agent, who opens
the eyes of .the understanding, and prepares
the affections to receiveithe truth, even the
Holy Spizit,. who 4akes of the things that
<. - :
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ard Clirist!s) iane shows :thehw atite the séuls
of menil Andthere is-ulsd a swonderful
adaptation wppdrent in the Gospel itself to
the:heart of- men in every: condition. - 'Its
 first! addvess: iisita the very elements of our
nataze, tothat dsstinct. which - seems com-
mon 't0-us: and the inferior animals,—selfs _
-’Fhis ptinciple vis 'a ‘most powerful. one.
Joy and sorrow ate mereexpressions of self-
love, ‘and these are cur:ruling feelings, and
maintain their- sway most sniversally and
cohstantly, They ard the sources of éur love
and' hatredy dur ‘hope and-fear. We ‘love
atid hope for'that in which we find joy; we
dislike, ‘and ‘avoid, and fear, shat in which
we find sorrow.  ‘These feelings exist, and
are in exercise, in- every mind; and the cha-
racter depends on the obJects by 'which they
eieextcited :
" ‘THe form in which the Gospel was an-
. nounced by the -angel to-the shepherds of
Bethiehem, marks its -distinguishing cha.
racteristic to be joy, and points to these na
tural instinctsas the feelings to which it is
addressed. * Behold,” said the heavenly
messenger, “ I bring you good tidings of
D2
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« great joy, which shql be to all
“ unto ybu is ‘born th s day m';)f?: o
«David,d Sav‘xbm', who is xlsﬂ
THis ' meéssage was dictated’ Bmf-ﬁ m"
madé the heart of man, and knew Y what #32
fitteddo gIVeit joy. 1tis ﬂ)eref‘ re névxsie nt,
thdt ‘uilless we see joy in the sﬁ‘s“(’ ce’c 0
the meskdge, we do nbt und’erstand 1@. a}sé
meant it, ‘and’ therefore’ cannot Be'h 'é
We' cantiot believe. that‘ tlﬂmg"s“are Jéyxllui
to- ourselves, ,unless we see Eh?VE ,}x_x At.hger[n
Whld; excites oﬁr ~"Ihe. na 3 elt‘o(
lay 1d t’hebtrth of ‘:he Dellverer.h aé ﬁ)er-
son had appeared on earth who, accozi ling
to Damél’s predlctmn, was 'to make’ an end,'-
of" sm, and to brmg in an everlastmg rlgilt1
eoushess. “If weare convmceﬂ tha.t‘ }t’le,age
in‘a‘state of ruin apd condemnatxon, we can-
not Kt co.nsuier the news of delweﬁénejems
tidings of great Joy. But deliverance saul
poor to a’manwho dpes not féel that. Le re-
quires it ‘The words of the message, it m}l
be abseried, do not merely refer to the mora{
nature of thg Gospel it addresses pamcp-
larly the ﬂeelmgs of joy and sorrow. '

* Behold' thése feel’,ngs, and then’ contem.

'pla.te the glonous character of God; and let



53

o’ i REHE in'p ranse ,to Him who hatl; conde-
g dﬁ{,” ;‘h‘rl ‘such. obscnre avelues,to
m Yoducs tﬂ wﬁzt ‘of . that character into the
u" IP Igthe Gospel addressed mere:
ty 4 opr genemus l'eehn;s, our ,love of what is
pd excellent, our’.sense of vwhat is

ea hf and lov,eiy, it would be a very difs
eren hfn from: what 1t u, 1t woyld be
1t’ed to anpther Ql'dﬂl‘ of belqgs, and, with
5‘{1 to  us; would scarcely Be deservmg the
Hane of of ta tidings. But, blessed :the

' hanle of ut God—,l;le h‘ath addsessg w in
b 't characéer whxch cieawes closest to.us—
ﬁe ﬁaiﬁ sp poken to us as base and polluted,
‘fu} f)ove ail as selfish bemgs Th(; very
first it b Fincir ls wlnch he addresses, is that of
fnstmct“ ive self-preservatnon e meets the
Aitural cr cry of’ mlsery, and’ the, weary and un-

efined cravings of ‘the unsatnsﬁed spmt
His Ioudest ‘and ‘most, general invitations,
botb in'the Old and New Testa.ments, are
addresséd, not to the moral but to the na-
tiral feelmgs. to the sense.of . misery, and
the desire of happiness. ~ “ Ho,, every one
#¢that. thnrsteth conte ye to the, ‘waters,”
Jsaiah lv. L. .« Come unto me, all ye that
« ate weary and heavy laden, and I will give

D3
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“you rest,” -Mat: xE 28: °i'% Whosoewer
sewill, let him take-of-the watet of life free
“ly,” Rev.xxif. 17. /' At this! déspised dogr
of hature the 'Saviour kmoeks, snd through
it He deigns to-enter.  Helcame to-bind op
the broken heart, and to- comfort -ail that
mourn. And ‘many come,. as it seems; led
by the mere instinctive longing: after enjoy.
| ment, and try'tie Godpel-asa lastand: for
. lorn experiinent, aftér the failure of every
! other attempt to obtain' happiness. . . Andy
" Oh, what an unlookedifor discovery do they
make ! he who -had found 'no resting-place
in theéwarld, and who had wanileved throagdh’
it in quest of some objeet, however insigni
ficant, that might-intesesd him, and fora
mament: at least remove the. senss of shat
hapéless languor whicly lay- dead: wpon: hig
heart, finds now an object which his widest
desires’ cannét grasp, even filial comimanion
with God hére, and’ the full enjoyument: uf
Him througl a magnifieent eternity, onzthe

} very threshold: of whick ‘he alrendy stamiw

]

r

He who has felt himself too weak to resist
the storms and roughnesses of life; leams:to
lean with confiden¢e on Omnipatence.: Hé
whose condeience of sitr bas matlq'life wbar

4
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~ demtahiuy, and atshesamp time hag.tanghs
himtoiloak witha vague horreritp futyrity;
applits o tht Fountain which wes apensd
iothehonse: pﬂmeld for. .5in_gud for un:
glednrigss, and -ha. hast peace. with, God,
shrough faith in Jemig Chuist. : The joy of
tise Gonpsl, shongh it mwy be at first sought ¢
anil embwaced - in gntifioasion. of natural ins
stidchy: consdias. in. it the pripcipigs.of .the
Christinn chatravter. At first-it may appear | <
theve deliverawoe  frou misary, and. in, this
vigw it attveets thevmisgrable;. .bus.as: the
mesns by which:this-delivemnce. was. effect-
¢4 are:maon, itg moral power develops itself,
sind. that Spivit whose unfelt influence lod
thesn beve foxgpmfort, opons the eyesiof their
wndemstandings . to. discem. the tyuth, and
prepazes their affections o receive 1t in the
m“‘l’t;{'Y)"fT, :
«..Joy - precedes: love, -We. mwtakede-
¥ight:in an; object -befora:we cyn love it. . We
viss take delight. in: Gog’s: gifts before. we
ciinknow: them to be: benefits, or: feel grate-
ful for them. We .must :takedelight in
bis;-charaqter. before we.cany- laye. Him.
When: we perceive that thesafety and. hap-
piness of : owr:-seuls for eves sest. upon the

D 4

D U
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character. of.God as manifested in theoress
of Christ; we must.teke delight ¥ that ma-
nifestation, and. in the character;soomani-
fested ; and thus we learn]t0..lore dShem.
When. we see the faithfubngsa: andsjustide
of God, formesly so alarming.to enp-guilty
~ consciences, Bow pat- merely smilingoon us,
but actually becoming the foundation.of as<
sured hope through the satisfaction of the
Saviour’s.blood, : we must delight in, them,
and this delight; will teaich us:lose. : This
love and.this delight, wilk: grow amareand
more disinterested. . The glory-of Gad will
be contemplated with a rapture. upmixed
with selfish. thoughts, -« Thy loving kind-
+¢ ness.is.hetter than. life,” says David,»ih
the genexaus spirit.of a child of God. - Thy
gifts are good and -worthy .of thyself, hut
still that love which bestowed them is far
.dearer tomy heaxt than they—without that
Jave even shy gifts would appear poor to msi
“The lave of God produces likeness to God;
-and thus the joy of. the Lord s the, mength
«of his people.. .

It will be; absarv.ed. thal: whﬂt I h&ye aL
.rgady said on this subject, applies equally vo
those who. were eyewitnesses- of the events
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' cobtheiiSaviows life; nAd bo those whe have

—

-ainces diewtd: oy réad thie réport of them. - I
-ammobsperkingof- the evidence on” which
oG ogsd] {9 belicved, biut on‘belief itself.
Wiaieltoo much aosustomed ih a 1adsé way,
tiopposefulth and sight to each other, with-
entrioonsiderini whit it is which ts'seéir and
-wilit do isivbiich 16 believed. " Our-eyés chn-
ailxt beein nheaning, nob cany they seka mioral
puinbipie, sltkoligh they inay seé'the action
énl¥hich Miiszembodiéd: *Ple distiples and

" sompanion¥'of ChiHst when upon eafth; were

Kalidd upbnite exercise faith; just'as we are
In Al present time-Land the same causes
whichu hindered: their ‘faith, hinder ours.

~ {hdir/fYith was exercised in 'receiving the

mtérprdvation (of the:eveiits ‘and’ aotions
whichithey witnessed. ~ Thdt interpretdtion
achsistel fa ithe delineation of''the moral
govtrument and chavacter’of God; and his
jadgment onithe chatactér of ‘man. * “This
whas-kevidenfly-dddressed totheir motal feel-
i t-ahd the-accaracy 6fithé fmpression on
their minds, and consequently oft their' be-
Yif,2d6pehdéd entirely orf the state of these
feelingyi If they had:wo suéh féelings at
ally they:could not believe at all. . "And in
DO
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proportion to the staength and sewndnessof
these maral feelings, would he the cprreet-
ness of their understanding and their faith
on the subject. - We:axe very apt ta think
that ene man is a8 mueh- in a:condition: 1o
believe any moral histpey as ambther ;~—~hut
if there be any differenae in the strength ex
habitual bent of their neoral feelings, there
must be & proportional differenee in the im.
pression which the bistory will make: on
thew, and of course iin; theirbelief.” What

‘can hinder a man of oxdinary understemd- °

ing from believing in a;generous action, sup-
posing that there is sufficient evidenge of
the fact ? If the man has never felt a ge--
nerous emetien in his own mind, be does nat
know what generosity is, and therefore can-
not believe i it. If he has had some ge-
nerous feelings, but has left them unculti-
vated and unexercised, the impression of
generosity on his mind will be weak and
imperfect, and so also will be his belief of
it. If a man has never suffered from an
accusing conscience, nor perceived any des
formity in sin, he cannot understand nor
believe the statements which the Bible
gives of the corruption of the human heart.



Our ‘motal 'fasulties; nusti thee ba s right
-and. Wealthfl .exerciag, .iny order .that we
may howt bocomect - belief of maval twths.
‘Jemdsosaw:in the' vain-gloniouw feelings, of
‘the Jews, a. bar to their belief:of his doe-
“trinea ;. *- Hiow can ye believe,’ says he,
%.whu receive honour one of apetber,; and
1% deelc nat: the honouy which cometh’ from
 #-God only?” John v. 44  How often, in
-iour interacurse: with the world,.do:we hear
it said, :** that such:8: men cannet estimate
< the . character: of such avother, that he
4¢cannot camprehend hig feelings 2  And
itdis-sa. There is-great.diversity.in human
charaé¢ters:amd. eapacities, ' Thexze is a fer-
vour in the feelings of ‘some,  which colder
irits: cannot: ¢onceive, and therefore can-
not helieve. Oh! what then shall we say
.of the: highest impression which mamican
have of the character of God? - What :
‘heart ean conceive the fervour of that love -
wherewith he so loved the warld, as ¢o give -
for it: His.only-begottea Son? What no-
tions: of sim, or of justice, have: we, that.can '
enable us ta receive an adeguate impression
of ‘the necessity of the sacrifice of Christ, in -
order that the pardon of man might be re-*
. p 6
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. - conciled with -the. honour . of .God? . Ne
~ “created 'mind: ean xeceive a fiill-impression;
. -of the Divine character,~~the highest arch-
. angel camot look om-the erossof Christ]
; -asGodleoks omit;~how much less can man,
. .whedsia wort |- Perfeet faith in a‘history of
* highmoral-excellence, supposes moral facut-
| ties in:a-high dtate of power and.exercise:
" for. no-faculties except: in. that:state are ca-
pable of receiving.such an impressioss. . .-
What then ?: Is.faith theiresuit.of. cha-
racter, instead of'-being the cause-and the
former of character.? . It-is both. . The ob-
jects .of faith do not create faculties.in the
mind, which- had no- previous: existence
‘there; but they:call into action, and.direot:
-and strengthen those 'which they find there.
The greatest variety of colours presented to
a blind man cannot give him sight; but.if
they are.presented to.a man who sees, they
will exercise his sight, and give him a power
of discriminating: their. varieties, which. is
inconceivable 'to those  who have not been
trained to.it. ‘So also an estimable object
" presented to.a mind destitute of moral feel-
ings, cannot. create esteem or love; but if
the faculty be there, though in a weak and
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Iarfguidistate from-want of exercise; its pro--
per-objeet:will in some-measure: excite and
eall it forth, and by exercise strengthen it.
Phis is- theonly: way of correcting and
streagthening our faculties, either intellec-
tual or maral. - If they have been allowed
to-lie: dormant; thieir exciting causes must
be ‘presented to them—if: they. have beea
aetive, but dirgated: to wrong-ohjects, they
must be brought in comtact- with their pro-
per and: legitimste. ohjects. The impres-
sidn made by these objects, may be at first
very weak and-imperfect; and such-of neces- |
sity will also be the belief of them; but by .
exercise the faculties will gain their proper

‘bent, and will increase in strength,.and the |

faith:which is attached to their impressions :
will keep. pace with. them. How -can a
feeling which lias.a wrong direction.be turn-
ed-into its proper channel, except by baving
a-proper exciting object presented to it?
We- cannot - alter the course of a feeling,
without presenting- to it,seme other object
more attractive. The superior attraction of
this - object may . not at first be felt, but it
.will produce seme effect; it will act at least
as a disturbing force; it will shake. the su-

v
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. premacy of ‘the former chject, ‘sud’prapsre
the way- for its own more cordial reetptitn
upott the next oecasion, 'Where wi cannhot
use mrechawical force; the only 'way: that
‘we have of dperating upon stesl filigs isiby
a magnét—and if they are detatned by
‘magnetic attraction‘in the place from which
we wish to remove-themy, all that we can do,
is to find -out and apply a stronger magwet.
‘Fhe filings cannot be addressed in any otiver
wdy. - So we cannot, as it-were, lay hands
upon our feelings, and force them in whit
~ -directions we think fit ; they donot feey any
coercion of this kind: we must use magne-
tic influence ; we must apply a more proper
and a stronger exciting.cause. The under-
standingof the true excellence of this new
object inereases by degrees as it is. exer-
cised, and' faith along with it. Thus it
was that ¢ Abraham’s faith wrought with
< his works, and by- works was faith made
« perfect,” James il. 22. - Abraham’s faith
. in the character of God was different at
last from what it was a¢ first. Every view
which had been given him of the Divine
perfeetions, had tended to expand his capa-
cities,- to correct and strengthen his meral .
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and,me lmly Wof tb;awhamc

Aen.in future, 'As be. grew: in holiness, he

would hetter understand :the. meaning and
excellence of the Divine holiness ; and as
Jre grew in lave, he could:form more ade-
guate cenceptions.of the Divine love. And

~shus would bis faith be as the. shining light,

/

which shineth more and more unto the per-
fect. day. The haly love. of. Gad is the at-
tribute . most .glorified in. the. atonement.
This is the crown; thisgives its. character
tothe whale work. The more.polluted and
depraved, therefore, a mind is, the less ca-
pable is it of . understandmg and. behevmg
the Gospel.

~And yet the Gospel was sent into the
world, that the polluted and depraved might
be saved by the faith of it, both from the
condemnation and the power of sin.. And
well is it fitted far their case. Even in the
most polluted and the most depraved, there
are feelings still remaining which, in the
hour of sorrow or fear, may melt to the
voice of kindness and compassion. There
are in the store-house of Providence, events
which will bring the.stoutest heart to a
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Stmdmandi foxreey it 4o, feel jts Weakpasomy
and, then. ther,charge;-of) gpilt Biex Fefess
any.longar.ta be despised,-and the sracios;
inyitgtigns.;of..an . Admighty: Father. . ays
nof be \disvegarded. . Besides, 15in, Mhaught
it .misdirects, .«dogs. naty mn!wmelﬁloa%
Anguigly, a4, daubss, .and fears,and, sprsevss
and.pain,| entey; the sinners &0y ABS 1A}
thesg, feelings. (ave vhe -glad. tidings of e
Gospel addressed. -, All the,parts of: Risingr
truthtaze lipkpdi togethery,so $has, i nne:
part.is.received, there isaipreparation;ef:
heart -far. the xests.. They.ate not, wnited.

‘merely aa parts of an: intellectual. syatemy:

though: they have this unien, [bnt. they, are:
united ialso : by :a.. sympathy. between, the,

- feelingy excitad by the: oljects..whichi the.

tfﬂth,prmnpss +Thusg, 3f lbvaxrtML‘hﬁJ
sufferings and death, of the inearnate Deity!
were required (o, expinte -sin,.  and thad he;
submitted to this for eur sakes, my reason-
is prepared: fay. the  conclusion,,np doubt.
that sin js & yerybatefil and fearful thing:

and this(is the..connection. of the:two dacy.
trines ay pasts ofsan intellectual system.
But there is still 8. far move important cops

nection between the feelings: produced by .
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thetwo doctrines. If-my mind is fmpress-
edt by ‘the love of: Christ - it dying for the;
the sensé of his overwhelming kindaess'and
céripassion will: 1ay melow in the dust be-
fore 'him, airdmake me-loathe myself, bothr
as’being 'the cause of his sufferings, and on
aceouttt: of the totil inadequacy of my gra.
titude, in' propoition to the favour bestowed:
orr'me. “Even s0-also joy in the atonement,.
merely as the means of eseape from: misery,
iz blessed by the Spiri¢: of Ged; to bring
fowth: the fruit pfrholy love,.ta the praise of
the glory of his grace, in the hardest-and
the foulest heart. The joy of ai free deli-
verance-softens :and expands the heart..” It
is'thus-prepared to-loek at the blood. whichi
was its ransom,: with- tendeiness and gratis
tude—and thus is: it Jed to rejoice in the
love of Him whose blood was shed. There
are many entrances, through which the Spi-
rit introduces his-powerful weapon, some of
them to human reason more: likely than
others; but- where He works,. there is suc-
cess 3 and without His influence,. the most
probable ;means--fail. - We only; know so
much concerning the ndture -of: that influ.
ence, &3 may humble us,-and keep us'in-a
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eoutimudl state of deépendence on' DiHins
éidi ‘We seemmxﬁf,ﬁawavéﬁ’@on&amgi
the modé in iwhvich-it 'is- applied;’ Gthd Gol
worrlcy upon’ our ‘miinds by théi operation 88
the truthion these h'atural Tacultied whitl
he Ras: bm‘m‘e‘““ wss e neise 1030
- Theé man" whot i$ continially' édetisiny
hix faith in those:titithst which he loidw's; ¥
daily beeoming fitter toreceive othér truthyb
Whilst: the man whose affections abe directs
ed'td wiong objects; is daily Hecomi'ng lésh
sosceptible of *impressions! from’ right  olic
jeets; and s thus becoming bre:ad rootd
hardenedmnbelief. Co T s et
 Let'us:suppose that an: awgel hadbeeny
kept ignerantof the work of ‘atonement uris
til mow, ‘and that ‘the Gespel ‘were for thé
first time declaréd'ts him-and:to'a kardeh
ed sinner together, - Oh; what o difbrencé
would there be $n their reception ‘ofiit] hnd
feelings from 'iv! With ‘what'hwmble and
grateful rapture would that holy being wets
eome ‘and- etnbrace ‘this ‘new and gloriewy
manifestation' of  his' Father's: éharactés?
As he' dwels and/ fed wpon it; he would
sensibly grow ‘in’ love; ‘atd holiness, and
happiness. - ‘He ‘would feel no difculty;
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na doabtyan:she, suhject ; -he woukd delight
g Gody, »W}“VGWWM» cAwd why
would he be $lms xeady to repeive ifas soon
a8 he heard.it 2; Becaus, his affectigns thad
alseedy bean exercised by.and formed ypon,
other manifestations of the Diyine charac.
tex;.and thoygh this last werk excrlled them
in glary, yet it, enly carvied. inte brighter
display, principles. which, had already been
adored and -loved-by. the heaveply bows.
The . same pdectigns. with. whighy. frpm bis
cEeationy, he had segarded, Ged,-andiwhich
- had heen, strepgthened. by : continyal. exexs
¢ise, are addressed by the Gospel ;. they.are
oplycalled intomoxe intenss antion s they are-
aligady tuned to. this pew. sang, anly. their
M‘hﬂ‘ IQWQ’!JBF‘!WM wi‘p mth&
sipper. give it:?.. Lat each of our hearts an»
SWEE, how often, how obstisately, we have
xjectediit, , The angel was happy: before ;
this new discovery only malkes an: addition
to & bappiness which was-already great :

pal misery, and whose. only shope.of heving
the darkness of hell exshanged forghe light
of heaven, lay in this. Gospel~rwe hear it
with. caelessness.and indifference, perhaps
with scorn and indignation ;—and even if

L/

but we, whese.lawful inhesitamee: Was gter.
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§ has. pledsed God; df his abindd t““ {&r
passloni: o force u‘pon us'some 'sensesnf itg
excelidndy,’Oli how indolent HiVe' we 'f)eelt}
i the enjoyarédt of it how Eold and f
‘gatful in ¥he expréssiohs of oii £ ut‘afjti“tfls §
foru® Andwhy ‘does this'happen ? “What
is MXépraﬁbﬁen olUtHis iiserablielan '““;
tiable oMty 7 ! Oiiraffecsions’ have beeﬁ’ :,a
 habltualky diréetéd.to objedts diffédent from
and:dppesed: to ithe tharatter #nd Wil of
Gody: that'they sedicely feel'thie att?aéé’ié
of ‘thielis ‘proper’ dbjects’ wher pré ated to
them. ' ‘There'is,’hotwever, o' other m&fe
of .xedetery for a“mind in'tHat state, tﬁqn'
the ‘centemplation’ of theése” ‘pi'oper obJects‘
IFivfocktes. disease, it is prepared fo receu'e
the good#idibigd with joy, and to- cry ear-
nestly and- impbrtinately to Him, who can
sawm, und wHl save, all who ¢ome to I-Ixm
" /Theraffections of the angel's mind have
beén: sa-hubituated to excitement from’ thelr
propex objectsisthe character of God, and
his works and‘ways, ak iuterpreted by Him-
self,~«that' they ' would' foel no movement
from :shie - predence of an fmproper object.
His: heart-is.se-full of ‘God, that it rejects
every thing opposed to Him :- Whilst the
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hardened sinner's peart is scarcely ttwmd o
aﬁuby the yresence of &, proper ebjeat. for
M ﬁéctlons. and is so full of self andosin,
“) g’ eqpires the hand of Omaipetenss ta
?m?i?:’ pon, it the oluects ofetermtyp 11/ Whe
mﬁn ﬁm ;s {ndped so: far like.g, mitrer,
tfnmprpsslons can: enly be » madeupoty it
by correspondmgotgec&sg—-andtbgmnpeﬂort
| of' °""s’& without the instrumentality ef these
f Jlecfs, can ;nqke the Jmprpsswns; but in
u respgct. it, d;ﬁ’qra from-a mirrpr, that, by
at;lt it becomes. increasipgly qusaeptible of
anressnons from any class of ohjgets. Ob-
serve the. growth of avarice. and ambition.
'Mmdg long habituated. to. receive - impres:
sions- frorp the objects. of thege disardered
aﬁ'ectxoxis, ‘géem at last to yield themselves
entlrely to them, and. ta zefuse all other ex:
cxtempm; The view of thl;law,pﬁpur mo-
ral ‘Bexng, has somethlng very. stiiking: and
awﬁfl in, it. Every thoughs, every: wish;
gvery, actxqp, is making us mer¢ secessible
enthe‘r tp the  invitations of ;heaven .or the
gemytauops of hell; : The Jmevements of
our mmds may be forgotte,n by, ys bt they
have lef.'t traces behind .then, .Which! may
aﬂ'gc,t ony, etempl destiny,. . Theydo net
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terminate in themselves—«in their bwn'réci’
titude, or their own sin} they have Strenpth-
ened somre principle, and weakenied s 6ps
posite. Think-whether that pnﬁcfpie ‘foriifs”
a part of the character of heaven or “thechal’
racter of hell, ‘If it be a part of the charscs’
ter of heaven, ant advance has been madeifi”
evércomiing the enmity of the heart; and' if’
it be 4 part of the character of hell, unbeliéf
is mote: confirmed, because the mind is less
open toimpressions from the trath: ‘The
affections, when hahitaally misdirected;
clothe the soul as with impenetrable afri
mour against all “assaults of the truth. - 1¢
is this armour which Isaiah'describes; wheti’
he predicts the rejection of Christ by the
Jews; « Make the heart of this people fat,
«and make their ears lieavy, :and shut their
« eyes, lest they see with their éyes, ahd”
« hear with their ears, ‘and convert and be.
« healed,” Isaiah vi. 10. - This passage’ is
quoted in the New Testament by St. John,
who sttributes the unbelief of the people‘to
the state of mind here described, Jnhn :m
89, 40.

It appears, thets, that the belief of anyone

moral or spiritual - truth :operating .on' the
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mind,, prepaves it for: the readier reception
of any. other, hecase it exercises,the same
c}gns of @ﬂgptwm, and thus increases their
sswctamhnht: of dmpressions fzom » farther
nqvelahon' 1t.was to be expected, thexefore,
that those.Jews who, had received the truth
cqmmpnicated through their own, digpensar
tipn, would welcome the doctrine of Christ ;
and that these who did not believe in .the
sp;ritual sense of theirown Squptureg, wounld
rejept the true Messiah when he appeared.
Thus, Smmq and Anna, and those to, whom
she spoke, .and John the Baptist,. and, all
who wnderstood and believed in the spiri-

tual natuxe, of the Mesaial’s kingdom, bes
lieved in Jesws Ghrist—whilst these: whose
affections had heen unexercised by: the spi-
ritual character of .God, and occupied by
wprldly expectations, were prepared to re-
jest him. Our Lard seems tp: refer to this
distinction in the 10th chapter of John.
Those whoseaffections had been xightly ex.
ercised by the truth already, revealed, knew
the voice of Christ whemever they heard it.
Fhey were his sheep. They were prepared
to regeive him, not merely by their belief
in the prpphec:es relating to him, but .by

3
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having the temper of theirminds harmoniz-
ed to the'spirit of his doctrine. - In the 16tk
verse of ‘the chapter, he may either allude
to thosein the Gentile world, who had, by
the teaching of the Spirit, received that
- truth which is revealed in 'the works and
- ways of Ged, and in the testimony of con--
science, -and had thus been. prepared for.
greater light; or te those in general beyond -
the Jewish boundary, whose hearts should
afterwards be opened to attend to the Gos-
pel. In Acts xiii. 48. there appears to be
a reference made to the distinction above
~ mentioned. The translation dees not give
the meaning of the original. We surely
are not to suppose that all the Gentiles. in
that place, who ever were to embrace the .
Gospel, did so at that time, and that their -
number was then summed. and shut up.
The spirit of the passage would require
some: such phrase as *‘bound towards,” or
¢ under orders for,” or ¢ prepared for” eter-
nal life, substituted in place of ¢ ordained.”
The meaning seems to be.this.:. Those of
the Gentiles who, by attending the Jewish
synagogue, had learned the doctrine of eter-
nal life through an atonement, or who,

.~
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w1 hout tl}is advantage, hdd been convirced
thex were sinﬁers, énd ‘must ‘be' saved
ésqu& ‘at 4l *by free grace, embriced the
ospel w‘henever théy heard' It, ‘as thé' de-
veIopment, and fu]ﬁlment, and harmomzmg
epranatlon of those truths which’ they had
already’ partnal]y feceived. This 'View of
fhe suluect ‘does not at’ alt mterfere with
that most premous truth, that the work of
6bnst is a foundation of hope broad enough
{ a,ncf strong enough for the chief of sinners,
i and that the spiritual medicine of the Gos-
el is adequate to the cure of the most des-
erate moral maladies. We daily see in-
t stances of the Gospel being pertinaciously
; reJected by those whose amiable aﬂ‘ectlons
' would lead us to anticipate for it a very
! differerit reception ; as we often find it em-
Braced by thosé whose tone of mind séem-
ed ‘most averse fo it. And we are herice
taught to look to the great Disposer of
hearts But still there is a certain fitness
in some minds for the receptlon of the Gos-
pel beyond what there is in others. Thus
. a conviction of sin naturally prepares the
way to receive, with eagerness, the good
" news of forgiveness. A conviction of the
B
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" insufficiency of this world to give perma-
nent happiness, is certainly a preparation
of mind for entertaining a higher hope.
In these cases the truth has been partially
received already ; and the affections exer-
cised even by a fragment of the Divine
-will, are prepared to receive impressions
from other manifestations of it. We may,
with.humble confidence, trust to the Divine
promise, “that those who seek shall find,*
as an -encouragement to us in our search
after more spiritual light; and we may
have this confidence - confirmed, when we
consider the provision which has been made
in the constitution of our minds for its ful-
filment. The man who walks faithfully
under the influence of one moral truth, be-
comes necessarily more qualified for receiv.
ing a farther measure of truth. For it is
the will and appointment of God, that by
faithful action, and the steady exercise of
the affections, under the influence of known
truth, our capacity for moral knowledge,
and consequently for believing moral truth,
should be expanded. No ome is justified
in sitting still, until he knows more. Let
present duty be influenced by the truth
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which is at ptesent known. But then it
‘must be a fruth ; for otherwise the princi-
ples opposed to the Gospel are exercised
and sfrengthened by it. A man who per-
forms the external duties of life strictly,
who is a liberal contributor to the mecessi-
ties of -athers, and who attends Divine or-
dinances regularly, with the expectation ex-
pressed or understood of thus creating to
himself a claim on the favour of God, and
a plea for the pardon of past sins, is hourly
strengthening a principle in- the most di«
rect opposition to the cross of Christ, and
is hourly becoming more inaccessible to the
glad-tidings of salvation. It is quite ab-
surd to recommend to such a man to go on
in his course, with the hope that his faith-
ful walking ‘will be rewarded by farther
light. The farther he advances on that
road, so much the deeper is he involved in
condemnation and darkness, and the more
unlikely is it that he will ever return.

. The truths which must be received, with
respect to man, are his guilt and helpless-
wess ; and with respect to God, are his ho-
liness and his mercy. The man who be-
Ireves in these truths, perhaps has not the

E2
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¢ joy of the Gospel, but he believes in:the
X elements of the Gospel ;-and when his affec-
; tions are exercised by them, they are exer-
; eised in conformity -with the spirit of the
! Gospel. But.the Gospel itself is as intel-
ligible as these its elements, and as intelli-
gible also as any precept in. the moral law.
Its address to our natural principle of self
Ppreservation is surely simpler than any mo-
ral exhortation can be—and the manifesta-
tion of the love of God, and of his abhor-
rence-of. sin, in:the cross of Christ, is sure-
ly as intelligible as :the .commandment to
love: God, or the declaration that ¢ cursed
¢ is every one who continueth not in all
¢ the words of the law to do them.” Why
then may not. the :Gospel be preached, as
well as the law, upon any occasion? There
is something very inconsistent with reason
in supposing, that. abstract preceptive mo-
ral truths can be more intelligible, or more
easily .received, than the same moral truths
when exemplified. in the Gospel history.
The same. faculties qualify us for receiving
impressions fiom both. There is, however,
a difference ‘in the .impressions made in
these two.ways. The impression received

/ - .
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from the' precept, is necessarily a cold, and
Jjoyless; and lifeless impression, because its
object addresses merely the sense of duty,
Whilst the Gospel, not only addresses the
sense of duty, but makes an irresistible ap-
peal to every feeling of self-love, and every
principle of gratitude and generosity. And
let this also be remembered, that It is
“ by grace we are saved, through faith.” .

Now, it is very possible that a man may
be in a state of confirméd hardness, and
darkness, and unbelief, and yet have what
may ‘appear to himself and his friends very
clearviews of the Gospel. It has been already
frequently repeated, that although moral ac«
tions are truly understood and believed only
when there is an impression on the mind
significant of the moral principle contained
in them, yet: their external form can be be-
lieved and- talked about; when their prine
ciple is not at all perceived. Thus the
outward form:of the facts of the Christian
history may .be believed 'implicitly ; and
yet if the love of God is not perceived, and
- the freeness and undeservedness of the re-
demption through His Son,—~the Gospel
is. not believed.. ‘But if actions are liable

E3
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in this way to misinterpretation, words are
even more s0. A man may say that be
believes the history of the Savieur, and
that he receives it as a manifestation of the
love of God, without being:in the: slighest
degree hypocritical, and yet lre may not.be
a believer. Love is a word symbolical of a
particular state of feeling. A. meaning,
therefore,  must be attached to.it by every
individeal correspanding to his own- state
of feelimg. 1If his state of feeling is disor-
dered; of course: the meaning attached to
this word will be a. wreng one. But it of:
ten happens that we de not attach to ouv
words. even such meanings as our. minds
are capable of atiaching to them. The
meaning is perhaps s complex idea; and we
cannot allow ourselves time. to receive.a fulk
impression of it ; whereas the word. is:short
and convenient, and. perfectly answers .all
purpeses of conversation ar reasoning. We
accordingly use the weord, and leave the
meaning for another. occasion. Now,. the

i Gespel is addressed not to ouwr: conversa-
tional or argumentative powers, but to our

! moral prirciples and natural feelings ; and

; therefore it is not really received, unless
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the impression of its moral meaning is ae-
tually made on the mind. Oh, the waters
that proceed from this fountain are deadly
waters, and many there are who drink
thereat!. Philosophical thinking minds are
very apt, unconsciously, to fall into this ers
ror, especially such as: fill the office of reli-
gious teachers, and most difficult it is to es.
cape from its paralyzing habit and influence.
Who is there, even amongst. serious thimk-
ers, that does not often feel horrified at the
lightness and unmovedness with which he
can speak ow write that name which repre-
sents the eternal Majesty of heaven, in con-
versation called religious, or in private study
called theological! Could indifference, or
improper warmth, or a vain desire of vie- -
tory, find place in a mind, to which the
idea.of such an ohject as God was really
present ? Impossible—~—and yet how often
are such feelings in the mind, when that
word is in the mouth ! It is evident in such
a case that the great thing is not believed
at the time. What is the impression on
the mind ? None corresponding to the
mighty objeet: assuredly; the word only
has impressed the mind as a logical datum..
E 4
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It is no doubt most convenient for the in-
tercourse of life, and for the purposes of
conversation and reasoning, to have such
symbolical abbreviations to represent our
ideas; but it is a dearly bought convenience,
if it cheats us out of the reality of heaven, by
enabling us to converse about it, w1thout
thinking or feeling what it is.

What ‘wonderful love was that which
brought Christ from heaven to earth to die
for sinners! Do we think of this wonder and
feel it at all ? or when we speak of it even ?
He is at this moment looking ‘into our
hearts. Oh what indifférence he sees!
But T do not talk of gratitude; I ask, is
there in our minds even an idea of Christ’s
. love every time that we speak its name ?
Have we an impression corresponding to
the fact, that had it not been for that love,
we should all be within a few hours of eter-

">~ nal damnation? Have we: this impression

when we speak of this atonement ?

Let the reader pause here and ask him-
self, how much of his religion is of this
kind—how far his faith is conversant with
words, and how far with things—how far it
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rests in' mere symbols, and how far it em-
braces the spirit and meaning. What ef-
fect has your faith on your heart and con-
duct ? If your faith is conversant with the
true things of the Gospel, your heart will
be growing in humble and holy peace, and
your conduct in conformity to the whole
will of God. If these effects do not result
from your-faith, look again at the Gospel,
for you have not yet come in contact with
it. A poor, ignorant; naked-savage, who
knows and feels so-much as this, that he is
a sinner, that God hates sin and yet has
mercy on the sinner, knows and believes
more of the Gospel, than the most acute
and most orthodox theologian, whose heart
has never been touched by the love of
God. . o -

No; it is impossible really to have clear
views of the Gospel, whilst the affections

are muddy. . What adequate impression

can an impure mind-have of the holy love
of God? Yet this is the chief attribute of
God revealed in the Gospel. ¢ Blessed are
« the pure in heart, for they shall see God.”
The blessing here mentioned is not an ar-

bitrary reward,. irrespective of the charac-

B S5
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“ter, to which it is promised. There is a

comnection between purity of heart and
communion with God on earth, as well as
the beatific visiom hereafter. The puress
heart has. the most correct faith, because it
is susceptible of the truest. impressions from
holy love.. It knows best what holy love
means, and therefore it can believe best
Clear views of the Gospel do.not consist in
having our:logical lines, all dmwn accurate.
ly from premises. to conclusion, but in hav-
ing distinct. and vivid impressions of the
moral facts of the Gospel, in all their mean-
ing, and all their importance, accampanied
with the strong convictiom of their inde+
pendent reality. But how is purity of heart
to he attained? It can only be attained by
faith, Acts xv. 9. So then, it may be an-
swered, we cannot believe without purity
of heart, and yet we can only have our
hearts purified by believing. There is,
however, no contradiction here. It is evi-
dent that we cannot believe in pure and
holy lave, unless we know what it is; and
our knowledge of this must be proportion-
ed to the purity and strength of our own
feelings. And yet these feelings can only
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be purified and strengthened: by being dir |
rected to pure objects, and by being much |
exercised by them.  The Gospel is, suited
to inan. He has affections and principles
corresponding to every address contained
in it; although, from eorruption and habi.
tual misdirection, they may be, to a' great
degree, unmoved by these addresses. There
is, however, no other way of regenerating
these misdirected affeetions, but by bringe
ing them in comtact with their proper- ab«
jects. There is no other resource,~—we have
no other means of operating on them:
They retain to the last somewhat of their
natural susceptibility of impressions from
their proper objects, and therefore they
ought to be assailed through these objects. .
And we have seen that the first address of
the Gospel is to a principle, which continses
strong and vivacious in the midst of spiris
tual corruption and. death, the instinctive -
desire of self-preservation. and happiness.
Whilst, therefore, it is vain to expect.
really clear views of Gospel truth in an un.
holy mind, it is equally hopeless to attemps
the cultivation of holy affections in any
other way than by exercising faith on the
E O
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1

true character of God. These are two im-
- portant errors, and their chief danger arises
from their having so much of truth con-.
nected with them. There is an aphorism
quoted by that loly and heavenly-minded
man, Archbishop Leighton, but from what
author I do. not recollect, which, under the
form of paradox, contains most sober and
valuable counsel: <« If you would have
« much faith, love much; and if you would
¢ have much love, believe much.” We
cannot love unless we discern amiableness,
and this we can only do by the light .of
love. There is no puzzle in this. Every
day we see cases analogous to it in common
life. - A man whose stomach has been
ruined by artificial and highly exciting
food, has no appetite for plain wholesome
nourishment, and yet the only way to re-
cover his appetite, is to take this plain
nourishment. This food has a natural
suitableness to his appetite, and this appe-
tite has a natural desire after such food,
although that desire, from habitual misdi-
rection, feels little excitement from it. As
he takes the food, however, his appetite
gets better, and as his appetite gets better,
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he takes more food. Thus the food and
the appetite act and react upon each other,
till the man’s health is restored. Even so
a diseased soul has no appetite for the
truths of the Gospel, and yet nothing but
that truth can restore it to health. As the
soul improves in health, its desire after its
proper food. increases; that medicinal food
gives additional health to the spiritual sys-
tem, and this- additional health is accom-
panied by an increase of desire after the

truth. Clear views of the character of God

can exist only in minds, whese affections
are pure and strong, and properly directed;
and-in perfect consistency with this, and as
deeply rooted in the necessity of things, is
the fact, that the affections. can only be
purified and strengthened, and rightly di-
rected, hy being brought in contaet with
.the truth.. Thus perfect faith supposes
perfect sanctification, and perfect sanctifi-
cation supposes perfect faith. What else is
" the meaning of a holy mind, than that it
delights in and feeds on holy things? They
‘are wrong who suppose, that the sanctifica-
-tion of a soul consists simply in the truth’s
abiding in it—and they also are wrong who

wna
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suppose, that a soul can be sanctified by

any other means. - An unholy soul bas lit-
tle -susceptibility of impressions from hely
objects; and although they have a natural
suitableness to its affeotions, yet it is scarce:

ly moved or stirred, when in contact with

them, and when absent from them, feels ne

desire after them. Whereas a holy soul,

in their absence, longs after them, and in

their presence is increasingly susceptible of
impressions: from them; and is at the same
time increasingly wnsusceptible of impres-
sions from their oppesites. '

This sanctification of the heart is evident-
ly a progressive work, but the progress may
be more or less rapid in different persons:
One may advance more in an hour than
another in a long life. An indolent appli.
cation to the truth ean produce but little
sanctification, and so faith cannot increase,
An admission of impressions from impro-
per objects, deadens the affections towards
the truth, and so faith retrogrades. Wilful
sin blinds the understanding, and confirms
the affections in their wrong bent, and in
their insensibility to the Gospel, and so
faith seems to die. The mercy of God, by
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. the visitations of providence and. the striv-
ings. of the: Spirit, may keep the spark from
uiter extinction; but. there. is.little progress
made,.little conformity to the will of God,
and little: enjayment of his presence and fa-
vour: But when: a man feels. his danger, .
and perceives . the. necessity of salvation in |
its full urgency, he is prepared to yield to ’
the Gospel mould; he is convinced that his
etesnal all rests oms this truth; he therefore
clings to it, and the closeness of his grasp '
insures the depth and truth of the: impres-
sion on his heart. . Lt Y
.We may believe that. the spirit of an in-
fant early removed from this.world, a trophy
of the cross, and carried to heaven, will be
at once impressed by the beauties and glo-
ries of the Divine character, and conformed
to the same imrage by the knewledge of Him
who is the spirit and meaning of the Gos-
pel. Bat even in heaven there must be a
progressive advancement. Greater know-
ledge of God will produce greater resem-
blance to him, and greater resemblance to
him will increase the capacity of knowing
him. It is the same.on earth. A free and
general pardon is proclaimed from heaven to
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the ‘sinful children of men; but it is con
veyed through the blood of atomement; =&
channel which displays all the perfections of
God. . The. heart of man is naturally op-
posed to the holiness of the Divine charac-
ter; and therefore until that character is seen
to be in truth our only safety, our only sure
happiness for time and eternity, we reject the
proclamation. As seon, however, as we feel
our danger and misery, and see the safety;
and happiness guaranteed in the Divine
character, as displayed in the cross of Christ;
we listen to the proclamation with joy, and
we come at the same time under the shade
of its protection, and under the operation of
its sanctifying power. And then the wotk
of grace advances;, just in proportion to-the
earnestness and constancy with which we
cleave to and abide in the truth. We see,
then, that as the mind dwells on this great
.theme, and as the affections are more exer-
cised by its wonders, there will be a gra-
dual dilatation of the whole moral system—
that lighter and feebler impressions will
give place to deeper and stronger—that the
external symbols of words and actions will
become more and more identified with the
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mighty realities of God and eternity—that
religion, - instead of being an .interrupted
seeking after God, will become an unbroken:
‘communion with him, a conformity to, his
image, and a participation of his joy. The
lewer orders of intelligent beings will thus
be gradually ‘pressing upwards in the scale
of spiritual excellence, and filling the places
which have been just left by the higher—
and the whole family of God, led by this
'glorious light, will through eternity be ad-
vancmg nearer to their Father. .

- We shall be saved from mueh perplexu;y
and error in our inquiries into the nature
and exercise of faith, by keeping in mind
what is its design or end. - We are. not
eommanded to beliéve merely for the sake
of believing, or to shew our ready submission_
to the will of God; but because the objects.
which are revealed to us for our belief, have
a natural tendency to produce a most im-
portant and blessed change on our happi~
ness and our characters. Every object which
is believed by us operates on our characters
according to-its own nature. If, therefore,
we have taken a wrong view of revelation,

~ that wrong view will operate upon us, and
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produce a bad effect on our characters.
This shows the importance of a correct
knowledge of the truth contained in revelas
tion. A man’s- character is formed by his -
beliefs. ILet us suppose a person of good
natural affections to have his mind occupied
continually by the history of an injurious
fraud which he believes to have been pracs
tised against him, en seme occasion. It is
impossible-that he can eseape being misers
able, and becoming morally depraved. His
bad passions, by being comstantly excited,
must grow in strength and in suseeptibility
of similar impressions, and his happier af:
fections, by being unexercised, must fade
and die. Let us again suppose a man with
less amiable natural qualities, whose life or
fortune had been at one time saved by the
self-sacrificing generosity of a friend. If
this event makes such an impression on
him, ‘as to be more present to his thoughts
than any other, it cannot fail of softenimg
and improving his character, and increasing
his happiness. His good affections are thus
continually exercised, and must, therefore,
be continually gaining strength, whilst bad
passions are at the same time displaced.
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‘Of these who have acquired the character
'of misanthropes, .probably nine out: of tem
have, like Timon, been men of generous
dispesitions, who, having been deceived in
friendship, have ever. after looked on fair
professions as the symbeols of dishenest. in~
temtions. Their feelings :of contempt and
hatred, and wounded pride, being thus con-
tinually exercised by’ this. unfortunate be-
lief, the whole frame of their character has
been ruined, and their. peace of mind de-
stroyed.. Andit is possible that, if we could
look into the bearts of men, sad trace their
history, we might find some of the brightest
examples of benmevolence amongst those
whase natural.dispesitions were most oppo-
site to it, but who. had allowed :the history
of the Redeemer’s love so to-abide in them,
that it had: softemed and changed their ;
hearts; and hesled their diseased affections. |
. Amy ciroumstance to which we attach
mach importance, is naturally much present
to:our minds. And on this point there is as
great room for deception as.on any other.
I have perhaps been unfortunate, or I have
been injured, and I am  distressed by -it:
but is this matter really of that importance
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which it assumes in my mind ?' I may have
been correctly informed in all the particulars
of .this- injury, which has been committed
against me. Imay not over-rate the malice,
or the fraud, or the baseness of the perpetra-
tors. I therefore do not believe so far what
is false. Yet I may attach a false-import~
ance to it.. And then neither can my im=-
pression. of the: act be a just impression; ndr
my belief of it a correct belief. This is a
question. which we- have often occasion to
ask ourselves in the course of this world’s
events, and this is a2 judgment and a conclu.
sion to which unbiassed reason must often
conduct us. But when we come to speak of
eternal things, the question must be put in
another form. Do I attach to this matter
the importance which really belongs to it ?
Its importance I cannot but admit to be
infinite ; my all depends upon it for ever;
and yet it takes but slight hold of my mind.
Surely then I do not understand its- im-
portance ; and if so, I cannot believe its
importance. I.do not believe the thing as
it is.

Our minds receive an influence from
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every thing by which they are occupied,
and. according to the: degree in which they
are occupied by it, and this degree, is de-
termined by the importance ‘which-our feel-
ings attribute to it. If then the import-
ance of the Geospel is believed, it will occu-
py the mind much; and if it does so, it
will keep the affections in healthy exercise,
and a right direction. If it does not occu-
py our minds, its importance is not seen,
and therefore its real nature is not believed.
Objects assume importance in our minds,
according to the relation which they bear
to the general bent of our affections. Thus
any event which promises either to increase
or diminish his wealth, assumes great im-
portance in the mind -of an.avaricious man.
The small importance, therefore, which is
often attached to the Gospel, by those who
may even have heard and read much about
it, and profess to believe in it, arises from
the circumstance of their affections having
an opposite bent. There is something in
the Gospel, and in the holy character of
Him whose message it is, from which they
shrink. No doubt this proceeds from their
ignorance that happiness is a quality of ho-
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liness ;- but this ignorance is not a gniltless
ignorance, nor is the unbelief conmected
with it @ guiltless unbelief. - They are: the
consequences of unholimess of heart. An
unholy heart hates holiness, and #herefore
is blind te its excellence, and will not be-
lieve that happiness is inseparable from it.
Our unbelief of the Gospel, then, and of
its importance, ought not to be regarded
as an act for which we can never be morally
accountable, nor should it be spoken of as
a mere misfortune. There is.a moral guilt
attached to it.  It.arises from a discordance
hetween the moral state of our minds, and
the character of God which is exhibited in
the Gospel. It arises from the depravity
of our affections. And this depravity it is
which makes the work of the Spirit neces-
sary. The things concerning Christ must
be taken by the: Spirit and shewn to the
heart, and brought in contact with the: af-
fections, and kept. there, before their ines-
timable preciousness can be felt or believed.
But this depravity of our affections, and
oeur absolute:need of Divine assistance, are
no excuses .for unmbelief. Sin consists in
this depravity. If a man were guiltless
s L
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because he acted under the influence of a
strong and overbearing moral depravity,
then the more depraved we were, the less
guilty we should be. There is .a .great
difference between moral necessity and na-
tural mecessity. We never say that a blind
man ought to see, because we know that he
lies under a natural inability ; but we say
that an unfeeling man ought to feel, and
that an implacable man eught to forgive
and forget injuries, because he lies under
po -natural disability to do so, but only
under the moral disability of his own eor-
rupt heart, which is the very thing which
constitutes his culpability. God levesright
so perfectly, that he cannet sin; he lies
under the necessity of his own moral attri-
butes to do always what is good, and in.this
‘moral necessity does his infinite excellence
consist. A sinner loves sin so well, that
he cannot but sin; and in this moral ne-
cessity does his culpability consist. This
moral necessity to evil is formed by the
misdirection of the affections to improper
agbjects, and it becomes stronger and strong-
er by every act in subordination to it. ¥t
is the mark of perdition upon the soul.

st SRS
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But how s this fearful barrier to berbreken
down? By no other means is it possible,
but by bringing the affections into:centact
" withthe high and holy objectsof eternits.
This is the true philosophers stone, -which
converts the iron fetters of sin intea gold-
en chain of love, binding the heart %o God
and -heaven.: The most bardened sinner
has yet some conscience left.- He knows
that all is not quite right, and hence he
has occasional ‘fears that: all is-no$- quite
safe. "This sense of sin, and these fears, if
he allows them' to operate on his:' rhind,
would lead him- to the Gospel, and there
would he find a cure. Every man-can
judge tolerably well for another, how he
ought to act or feel in particular circums
stances; -and this same judgment mwst
sometimes take cognizance of his own: con+:
duct and feelings. Even that very:seif-
leve which so eften gives a wrong direction’
to our conduct, shows us what is due'to
others, by its demands in our own favour.
Moral ignorance, therefore, is never innc-
cent ; though it is more or-less aggravated
according to the opportunities of mioral:
knowledge which have been neglected. A



97

man who rejects the Gospel when it is
presented to him in its truth and simplici-
ty, is in.a very different situation from a
man who has either never heard it at all,
or has heard it accompanied by absurd su-
perstitions. The one has fairly been con-
fronted by a message of holy love, and what
be. cannot help suspecting to have some
strong claim upon his ‘attention and. re-
gards, and he has turned his back upen it.
This of course gives an additional firmness
and acrimony to the opposition which his
mind feels for it. Its presence in some de-
gree rebuked  him, and this he cannot suf-
fer witbout irritation. The others, who ne-
ver heard the Gospel at all, or.never heard
it intelligibly, cannot have the same ‘acri-
mony. of .opposition to it. Besides, they
may have learned, perhaps, by the teach-
ing of the Spirit, that truth concerning the
Divine character which.is revealed in the
testimrony of. conscience, and in the works
of creation and providence; and in this .
case they would receive the Gospel if they
heard it ;. for true natural rehgzon zsclemen-
iary Christianity.. . :
The perceptaon of the 1mportance of thee
F
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Gospel is not only essential to the correct.
ness -of our knowledge and belief of it, -but
it is necessary alse in order to the accom-
plishment of its great design in our hearts.
Unless the truth is much present to our
affections, unless it abides in us, it canmot
influence our characters. And unmless we
feel its importance, it will not abide in: ws.
That Christianity is net worthy of the
pame, which just chooses a particular day
in the week, or a particular hour in the day,
for itself, and leaves the rest of the time
and the duties of life to the influence of
other: principles. It ought to be in us as
a well of water springing up unto eternal
life; its joy, its hope, its love, should be
ever cheering the heart, purifying the affec-
tions, and stimnulating the conduct. It ought
to be the root, from which the.duties of life,
. in all their branches, should derive :their

life and vigeur. The great truths of reve.

lation should be:ever present with us, that

we may be assimilsted to their principles,

and preserved from. opposite impressions.

We are invited to walk with Ged, to walk

in the light of his countenance, to take him

for our portion, and hiding-place, and ex-

}
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ceeding joy, and under the shadow of his
wings to make our refuge until all calami-
ties be overpast. He has been pleased to
illustrate his relation to us by all the most
endearing ties of nature, that we may more
easily. and constantly realize his presence.
He bas presented himself even to: our
senses, clothed in our nature, walking and
conversing as a man amongst men, fulfilling
all the offices and suffering: all the sorrows
of life, that we. might think of him not
only without terror and .strangeness, but
even with respectful confidence and inti-
macy. In the work of atonement, he has
given a tangible form to the high attributes
of Deity—he has made them there stand
forth before our eyes in the substantial rea-
lity .of living action, and. atthe same time
in all their grandeur and - loveliness,—he
has rendered them intelligible to our un-
derstandings, without' lowering their dig-
nity,—~he has fitted them to address the
feelings of human nature, ‘whilst they call
forth the praise -and the rapture of: angels
who surround the throne.  And in the lan.
guage of his word, in its rich and:beautiful
variety of parables, and allegories, and poe-
: F2
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tical allusions, what is the object in nature,
which bas not been employed to -explain
and illustrate his truth? .He has thus, so
to speak, written his. name upon every
thing that surrounds us. And are they
not all his works? Ought they not to de-
clare his glory ? . God hath thus enveloped
us with his glory,—he hath made himself
our dwelling-place—and all this, that we
may feed upon his love, that we may be
conformed to his likeness, and that. we may
enter into his joy. And is it possible .for
us, in such circumstances, to forget God.?
He even embitters other things, that we
may be drawn to himself—he takes away
an earthly friend, that we may be led to a
Friend from whom nothing can separate us
—-our hopes are blasted here, that we may
learn to plant them in a soil where .nothing
dies—he arms sin with remorse, that we
may be persuaded that it is a bitter thing
to depart from God. If it were possible to
believe in the Gospel without remembering
it, faith would be of no use to us ; but.the
belief of its importance fixes it in the heart.
The moral effects :of it on the charagter,
constitute  the great ressan. of. its .being
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urged on our belief. - We are not to think
\’t’hati pardon is created by believing. the
i Gospel, as if faith were the ground of for-
1giveness.. No; the Gospel itself is the
.proclamation of pardon through the perfect
atonement of Christ, and it is the belief of

' the all-sufficiency of this proclaimed ground
of pardon remaining in the memory, and
operating on the heart, which makes meet
for the inheritance of the saints. in light.
The apostle Peter, accordingly, in his second
epistle, stirs up the pure minds of Christ-
ians'by way of remembrance, and presses
upon their attention truths with which he
knew they were acquainted. In the 9th
verse of the 1st chapter, he ascribes the
deficiency in Christian virtues and graces,
to a forgetfulness of the atonement, that
great work in the belief of which they had
before found deliverance from guilt. - « He
¢ that lacks these things is blind, shutting
“ his eyes, and forgetting that by which he
« was formerly washed from his sins.” The
knowledge of the atonement it was, which
first produced these -qualities in the heart,
and it is the continued remembrance of the
atonement which alone can keep them in

F3
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life, and strengthen and expand them. Al
things pertaining to life and godliness, he
says, are given to us in the knowledge of
him who hath called us to glory and vir-
tue. And hence, when we forget him, we
lose the things which pertain to life and
godliness.

In the Epistle to Titus, ii. 11, it is said,
that ¢ the grace or forgiving mercy of God,

- < that bringeth salvation or a cure, hath

« appeared unto all men, teaching us that,

“ denying ungodliness and worldly lusts,

¢ we should live soberly, righteously, and
¢t godly in this present world.” Now the
forgiving mercy of God is not a precept ;
it does not produce these effects by autho-
rity, but by its natural influence it moulds
the character into this form. But it can
only do so whilst it is remembered. In the
next chapter of the same Epistle, Paul ex-
horts Titus to inculcate upon the Cretans
an attention to the relative duties of life;
and then, as if to remove his despondency
of success, he reminds him, that all the
most advanced Christians had been them-
selves but a short time before in a state of
enmity to God and man, and that they had
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been delivered from this state only by the ¢

knowledge of the kindness and love of God
our Saviour. Then, in the 8th verse, ¢ This
“is a faithful saying, and these doctrines
¢ (of free grace, contained in the four pre-
““geding verses) I will that thou affirm con-
“stantly, in order that they who have be-
‘lieved God in this matter, may be care-
‘“ful to maintain good works;” or, in order
that the same good effects which have been
produced in us by the belief of this Gospel,
may-also be produced in them. ¢ These
« doctrines are good and profitable in their
«effects on the characters of men. But
“ avoid doctrines of a different description,
¢ foolish questions and genealogies, and
* contentions and strivings about the law;
¢ for they are unprofitable and vain; they
“can have no salutary effect upon the
¢ character.” In our English translation,
¢ these things,” in the last clause of the 8th
verse, seem to refer to the good works men-
tioned immediately before; but this sense
is:not consistent with the centext. The
<« good and profitable” things of the 8thverse,
are opposed evidently to the ¢ unprofitable
¢ and vain” things of the following verse
F 4
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And what are these unprofitable and vain
things? Not bad works, which -they must
have been, had the other been good works;
but foolish questions and genealogies, - and
contentions and strivings about the-law; alt
of them disputes about doctrine, which'in-
dicates that the other things are doctrines
also, but differing from them in their ten-
dency and importance. Besides, the: tetior
of the Apostle’s reasoning through the chap-
ter requires this interpretation. - Titus'was
appointed to the pastoral charge of a peo-
ple, among whom there were mahy things
to be reprehended and ¢ rebuked sharply.”
But in the midst of these discourdgements,
Paul cheers him by displaying the power
and efficacy of that Gospel which he “was
commissionéd to teach. He reminds him
of their own former state and character,
and of the change which had been produced
in them, by the knowledge of the free graee
of God through Christ Jesus. Knowing
then and feeling that it was this great
truth alone which made you a friend and-a
servant of God, from being his enemy, cease
not continually to inculcate it upon the
Cretans, and be assured that wherever it
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i§ received it will produce the same effects.

J§.is the.confidence which I have in its sa-

Jutary tendency, which makes me prize it,

-and preach it, and urge others to preach it.
*And .it is the conviction, that disputes

abgut the observance of Jewish rites, and

.speculative and unpractical arguments upon

religious subjects, canmot, in the pature of

things, produce any good effects ppon the

Sharacter; which makes me avoid them my-

.self, and desirous that you should do so too.
Af 1 thought that such questions cauld pu-

rify, the heart, I should propose them in
-every gssembly; but their tendency is to
irritate and darken, and not, like‘thve' doc-
trine of the cross, to enlighten, and purify,
-and tranquillize. .

. Webgve thus a sxmple scnptural test, by
wh),ch we may try all the views, and inter-
_pretations of Christian doctrine.  Are they
geod and profitable in their influence on the

- heart and conduct? ., If they have not this

. tepdency, if the impressiqps naturally made

-by them are not of this description, we may
be assured that we have mistaken the doc-
trine. .
Thus, if the view whlch we take of ‘the
FS
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doctrine of election, or a particular provi.

' dence, be such a one as leads us to be ne-

- gligent in our callings, or to consider our-

selves free from moral responsibility, we
may be sure that this is a wrong view,
because it cannot be good or profitable to
the characters of men.

The doctrine of election is just another
,name for the doctrine of free grace. It
*teaches that all men are under deserved

. ;condemnation, and therefore can have no

“_,-"3 claim on God for pardon; and that this,

and all other ‘mercies, are the gifts of his

~ownfree bounty and choice. It thus teaches

us humility and gratitude, by impressing

. us with thie conviction that we are debtors
’ to God’s unmerited bounty, not only for
- the gift of Christ and the knowledge of it,

but also for the influence of the Spirit which

" inclines our hearts to accept it.

The doctrine of a particular providence
teaches, that the same God who gave his
Son to save us, orders every event in -our
lot. The belief of this will dispel worldly
fears and anxieties, and inspire confidence,
and impress with a continued sense of the
Divine presence; '

.



107

-It. is possible that the dactrine of the
perseverance of the saints should be so per-
verted by the corruption of human nature,
as ‘to lead to indolent security and un-
watchful habits. But this is not. the doc-
trine of the Bible. The true doctrine is,
~ that as it was God who first opened the
eyes of sinners to the glory of the truth, so
their continuwahce in the truth requires and
receives the sanre almighty support to main-
tain it. It is not in their title to heaven,
as distinct from the path to heaven, that
théy are maintained. No; they “are kept
“ by the power of God, through faith unto
« salvation.” ‘This doctrine then really
leads to humble dependence on God, as the
only support of our weakness; and to vigi-
lance, from the kmowledge that, when we
are not actually living by faith, we are out
of that way, in which believers are kept
by the power of God unto salvation. The
reality -of our faith is proved only by our
perseverance ; -if we do> not persevere, we
are not ‘shints.

Any view of the ‘doctrme of - the atone-
ment which can make us fearless or care-
less of sinning must be a Wrong view, be-
' F 6
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cause it is'not good nor profitable to men.
That blessed doctrine declares'sin pardons
ed, not because it is overlooked or winked
at, but because the weight of its condemne-
tion has been sustained on our behalf by
our elder Brother and Representative.. This
makes sin hateful, by connecting it with
the blood of our best Friend.

-There are many persons who may be satd
rather to believe in an -ecclesiastical polity,
than in the doctrines of the Bible. In sach
cases the impression must be similar to that
which is produced by political partizanship
in the governments of this world. Ard
there are some whose faith extends to higher
things, who yet attach toe much welght to
externals. - -

Any view of subjects that may be be-
lieved or disbelieved without affecting our
faith in the atonement, which can produce a
coldness or unkindness between those who
rest on the atonement, and live by the faith
of it, must be a wrong view, because it mars
that character of love which Christ declares
to be the badge of his people. Such a view
interfeves with the doctrine of the atone-
ment. - Love to Christ, as the exclusive
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hope ord . the compassionate. all-sufficient
friebd:of dest sinners, is the life-blood of the
Ghristian family ; and wherever it flows, it
cayries along with it, relationship to Christ,
aud a. claim:-on the affection of those: who
calll themselves his.. What is a2 name or a
sect, that it should divide those who are to
live together in- heaven through eternity,
and who here love the same Lord, and who
bave been washed in the same blood, and
drink, of the same river of the water of life,
and bave access through the same :Media-
tor .by the same- Spirit unto the Father!
This is a very serious consideration. It
teuches on' that final sentence which shall
be pronounced on:the sheep and the goats :
< Come, ye blessed ;” why blessed ? *In as
“ much as ye did it to one of the least of
«.these. my brethren, ye did it unto me.”
¢« Depart, ye cursed;” and why cursed ?
¢ In as much as ye did it not to one of the
¢ least of these, ye did it not to me.,” Itis
not a general benevolence that is talked of
hexe; no, it is love te Christ exerting itself
in kindness, and acts of kindness to his bre-
thren for his sake. This is the grand and
pre-eminently blessed feature of the Christ-
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ian character. Its presence, is the seal of
heaven on the soul ; its absence, is the ex-
clusion from heaven. We should take heed
to ourselves; for any flaw in this respect
marks a corresponding flaw in-our Christ-
ian faith. The importance of the blood
of Christ is not rightly perceived, if it does
not .quench these petty animosities. God
is love, and he that dwelleth in love, dwell-
eth in God, and God in him. An undue
importance attached to inferior points is
surely not good nor profitable to men. -

We take a wrong view of the Gospel if
we suppose, that any moral qualifications
whatever are required on our part, to fit
us for believing on Christ unto salvation.
No one will ask supply without a sense of
meed; that is not a necessary qualification,
but an exciting catse. A man will not ask
for food unless he feels hungry, but he kas
Jull liberty to ask it without feeling hun-
gry. ‘So also no one will look to Christ
for happiness, unless he is in some degree
sensible of wretchedness ; nor for pardon,
unless he is in some degree convinced of
his guilt. But these are only exciting
causes, not qualifications. In the same way,



111

no one will come without the teaching and
leading of the Holy Spirit; but this is not
a mecessary (ualification either, but only
an.exciting tause. That is to say, no one
is commanded to delay believing on Christ,
until Ke is influenced by the Spirit; on the
contrary, the command to repent and be-.
lieve the Gospel is universal; which proves
that it is in ‘the natural power of all men
to do %0, and that their inability is a mo-
ral, and therefore a criminal inability.
The ground on which pardon is proclaimed
through Christ, is a thing independent al-
together of our believing in it, because it is
firm: and sufficient in itself whether we be-
lieve in it or not. The sentence has been
already executed on the Surety, and the
prison-door has been thrown open ; but if
we refuse to come out, we exclude ourselves
from the benefit of it.. The Sun of mercy
is risen with healing in his beams, but if
we will niot open our eyes, we may not
know that he is risen. As soon, however,
as we open our eyes, we know that it is
light; and as soon as we understand and
believe the Gospel, we know that we

are pardoned. . I mean; when the truth is
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clearly’ ‘understood anhd firmly' believed,
and when its’ native influence is not pre-
vented by bodily disease, or the perplex-
ing influence of human systems.” The
first scriptural consoldtion received by the
believer, arises from his conviction that
the Gospel itself is true, and the mea-
sure of his cemfort corresponds with the
strength and steadiness of his faith.
Such is the nature of this revelation, that
he who is taught its true glory must be
convinced that' God had never unfolded
it, had he not designed to save all who
come to the knowledge of it. The pro-
mise of heaven confirms this view of the
grand object of the work of the Saviewr.
Many clog the freeness of the Gospel, from
the fear of antinomianism ; but this is itself
a most darngerous species of antinomi-
-anism. The law of God is written in the
heart by no other instrument but the free
mercy of the Gospel. The pardon has been
proclaimed simply, in order that the power
and influence of sin may be overcome; we
are therefore falsifying the record, and un-
doing its purpose, if we teach men to cast
off their sins as a preparatory work previous
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tobelieving, -and in order that they may
-aeqept ,of the pardon. The command to
« Repent and believe,” means nothing more
than that we should change our former-
views for those which the Gospel presents
to:'us. Repentance means a change of
mind, and therefore it necessarily accompa-,:
nies a new belief. When we take new
views, we must make a change, we must
leave our old ones. We may say, « Arise
‘4 and depart,” though we know that._the
'persan cannot depart without arising. But
the real sorrow of the heart, on account of
sin, can arise only from the sense of the
amazing contrast between . the subduing
and overwhelming mercy of God and our
unworthiness. It is when we loqk on him
‘whom. we have pierced, that we mourn.
truly; and it is when we know that God
-is pacified towards us, for all that we have
dane, that we remember. and are confound-
.ed,. Zech. xii. 10. Ezek. xvi. 63. When
the Lord said to Peter, ¢ Lovest thou me ?”
he could answer thas he did, apd could ap-
peal to his knowledge of the secrets of the
heart for the truth of what he said ; and it
was this love which made him weep bitterly,
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when his Master’s eye caught his, aftes
he had denied him. We may, without
faith in Christ, regard the consequences of
sin with dislike and apprehension ; -and we
may even feel it to be a pollution to the
dignity of our nature ; but our hearts can
never. loathe it for its own sake, until we see
it connected with the blood of him who
loved us and gave himself for us. It is
not health, but disease, that we carry to the
physician; and it is not any moral good,
but sin and sorrow, that we must carry to
the Saviour. It seems to have been: the
purpose of God, in adapting the first appeal
of the Gospel to the mere natural sense of
misery, and the instinctive craving after
happiness, to make it impossible to attach
any merit to faith, beyond what is attached
to the desire a child feels for its mother’s
milk. -
The absolute freeness of grace must be
preached, in order to make the Gospel good
and profitable to men. If man is required
to bring any thing to the Saviour, he is not
utterly lost, he has something to bring ; or,
in other words, sin is not so very sinful,
and man hath whereof to glory even before
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God. The more freely grace is proclaim-
ed, the more deeply sin is condemned; and
it is the belief of having much forgiven,
that compels the heart to love much. Love
therefore, which is the fulfilling of the law,
has its source in free grace. Oh the pre-
sumptuous vanity of men, who would dream
of inventing a defence for the interests of
holiness, better and securer than that which
God himself hds appointed ! That very pa-
rable which I have quoted from the conclu-
sion of the 7th chapter of Luke, is answer
sufficient to all objections against the doc-
trine of grace, in point both of fact and of
argument. This is a position which can.
not ‘be pressed too much. It.is no less
strong in reason than in revelation, and its
wisdom is as demonstrable on.the acknow-
ledged principles of the human mind, as
the fact of its existence in the Bible is de-
monstrable on the acknowledged principles
of fair interpretation. Ihave already touch-
ed on it before, and I shall again before I
conclude this Essay. In the mean time,
I shall endeavour to describe some other
counterfeits of the faith of the Gospel.

It is possible to believe not only in the
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facts, but also in the system of Chrijstianity
as a:philesophical theory,.and yet he. das-
titute of faith in the truth., There. issome-
thing very striking in the relgtive sui¢ahle-
ness which exists between the; susceptibili-
ty .of the human mind to receive certain
impressions,. and the power.of Christign
truth. to make an impression; and it is
conceivable that. a man way be captivated
by this intellectual and moral harmony,;and
take much ipleasure in tracing it through
all its detail, and yet derive no more, profit
from it, than from.the examination of any
curious piece of material mechanism. . This
can be easily explained. The object of
his belief .is not the Gospel itself, but the
adaptation of the Gospel to its purpose.
This is the shape which the. idea .of the’
Gospel assumes: in his mind, and from this.
he derives his impression of it. He ayows
his belief of the facts contained in the ss-
cred history, and he distinctly perceives the
moral qualities manifested in them; but
he does not consider them as things exist-
ing by themselves, and independent of -all
human reasoning upon them. He is.occu-
pied by the metaphysics of religion as,the
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formalist is occupied by the ceremonies.
e considers the facts and principles of
retelation simply in their philosophical re-
lation to those feelings which they address
in human nature; he is therefore impressed
not with the condescending goodness of
God; but with the skill which appesrs in
the adaptation of the manifestation of that
goodness to the moral defects of man. A
philosophical critic would have had much
delight in remarking the skill with which
Demosthenes selected his topics and ar-
guments, so as to excite those feelings in
his audience which were favourable to
his'own cause; but this philosophical de-
light left his passions unmoved, and  his
conduct uninfluénced. It was the ora-
tor’s ‘'wish to gain his cause, and this he
¢ould only do by moving the affections and
convincing the judgment of the Athenians.
But the affections could not be moved, nor
the' judgment convinced, unless his state-
‘thents and arguments were received as sub-
stantial truth in themselves, altogether in-
dependent of philosophical relation’ and
- “harmohy. ~ Had be delivered a- critical ana-

“Iysi¢ of his famous oratidn for the crown,
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instead of the oration itself, it is.prabable
that he, and not Eschines, would have.bgen
exiled. It is proper that-this beautiful re-
lation should be seen and admired; bust. if
it comes to be the prominent object of be-
lief, the great truth of Christianity is unhe-
lieved. A teacher of religion, who should
fill his discourses with the delineation of this
relation, might be a very entertatningand
interesting preacher, but it is probable that
he would not make many converts to Christ~
ianity. Our affections are excited by hav.
ing corresponding objects presented to
them, not by observing that there does exist
such a relation between the affections:.and
their objects. A man under the sentence
of death may well and naturally rejoice
when he hears that he is pardoned; -but. it
will be no consolation to him to be inform-
ed, that there is a natural connection be-
tween receiving a pardon in such circum-
stances, and rejoicing. As the bleod flowed
no better through Hervey’s veins than it .
does through the veins of many who never
heard. of the theory of circulation; so an ac.:
quaintance with the relation which subsists
between. moral impres;ions and their ‘ex-
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citing -causes does not give the philosopher
any advantage, in point of moral suscepti-
bility, over the peasant who never heard of
such a relation.

 As it is possible to believe in the philo-
saphy of the Bible, without believing in its
substantial truth; it is also possible to be-
lieve in its poetry, without any saving con-
sequences. There is much high poetry in
the Bible. There is a sublime in the God
set forth in it, altogether unrivalled; there
isa strange and beautiful combination of
overwhelming omnipotence, and the sweet-
est. tepderness; .there is an intimacy. of
union and endearment spoken of hetween
this' God and his creatures, which, when
stript of all that is offensive to mature, may
take a strong hold of the imaginative fa-
culties, and give a high species of enjoy-
ment to the mind. This enjoywent is of
the same kind as.that which a finely strung
mind derives from the treasures of Mil-
ton’s genius. The truth of. the Gospel is
net in -this case the object of belief. . The
love and  justice of God, manifested in the.
cross, have not:impressed the mind—for.
their :impression. could. only. be joy, .and
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‘grétitude, and awe. Alas, that a pleasing
reverie should ever be mistaken. for the
. counterpart of the Divine character in the
heart of man ! The person whom I am sup-
posing, believes in the simplicity, and beau-
" ty, and awful magnificence, of the revealed
system of religion, and in the touching pras
priety of the form under which it-has. been
communicated. But he does mot under-
stand it as a thing on which the: alterna-
tive of his own happiness or misery through
eternity depends. - He. does not under:
stand it as exhibiting . to him the character
of that Being who deals. out.to him every
breath that he draws, and appeints for him
every event which he meets in the race of .
his existence; who surrounds him continu-
ally, and from whose enveloping presence
he can never retire himself for an instant.
through eternity; who marks every passing
thought and dawning desire, and who . will
for all these bring him one day into judg--
ment ; he does not understand the Gospel
as a message from heaven, inviting him,
through the atonement of Christ,- to ap-
proach this great Being as a gracious Fa-
ther, from whose love nothing but his own
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obtinate apostacy can separate him; who
has promised to make all things work to-
gether for godd to his childien and who, by
this message of mercy, has converted the
appalling. attributes of his infinite pature
into reasons of filial confidence. - Unless
the history of the past facts of: the Christ-~
ian.gystem be connected with its' present
importance ; unless the work finished on
Calvary. be perceived in cits relation to the
peisonal fears and hopes of ourselves as in-
dividuals; we do not understand, and there-
fore eannot believe the Gospel. . .-

There is a belief in Christianityas a sub-
ject of eontreversy, which deserves a severer
censure than merely' that it is. incapable of
doing any. morsl good. - ° The great:facts of
" revelation are not the object of ‘which this
belief is the impression.. The real object
of: faith in a believer of this order: is, that
his view is-right, and that of his opponents
wrong. The impression from this object
is ‘naturally approbation of lumself and con-
tempt of others. . .

A man who forms a _;udgment upon.any
subiject on. reasonable grounds, cannot: but
believe that.an opposite judgmert is wrong

G
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~—if he.does not-believe this, he,hes form-
ed no judgment an the matter. ‘- But, this
cught. nat to be the prominent object of be-
Lief. Ifit be, the.character.is suined. There
1s. not. in. the world.a more hateful, thing,
than. to see:the Gospel of Jesus Christ con«
verted inta a piece. of ambitions scholsxship
—an angel of lighs and peace, txansformed -
into. .the . demon: of .daxkness and: discond.
We are required to :give onr belief to the
Gospel, for:a. fanther end. -Qun belief is pot
to .tenminate in.itselt Indeed, it cannot do
this; for every object which affects.qur belief
et necessanily affect ous characters. The
object presented to. aur faith in the, Gospel,
is the character of God manifested in Jeaus
Chris;: as:thg just’ God and| yet. the Savieur.
It.is the remissioniof sins shrough the hlood
of atonbmend: shied. for ms. by love unutter-
ablb. -1t God.in our mature standing: an
eur bekpif as.our jelder: Brother;and Repre-
sentdéive, beaxing dbe punisliment which we
hmbdnacm'e&,mﬁutbing.thmm_which we
had braken, and on the ground: ofithis finigh-
qu 'week;: praclaiming sin forgiven; .and in-
visingy thve: chief and the: moat wretched' of
sinaews fioshecopie: a: bappy child of God for

)
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| everand-ever. 'This object-is présented to
our belief, that it may stamp om: our souls'
its.own image, the likemess. of God.. The
precepts of Scriptare: describe accurately the:
offlect which ‘this faith will prodice oh the
character. © We are thus taught to refer the
deféets in our charucter to corresponding de--
focts in our faith. 'We have ¢ither origin.
dlly received an erroneous impression of the
Gospel, that is to say, we have misunder-
steod it, or else we have allowed, by forget-

© fulniews, the tight impression to'dig aiway.
The doetrine of the atonement is:the great’ "7 .
spiritual moul from which.the living form
of the Christian charsicteris to derive its
features. - Couild -re closely:and ‘aceurasely
fill éut anrd follow this mould:in: al-its k-
nedmeiits, though we: kad: rever licard of
the precepls, ourhearts ‘'weuld present an
exget tally or eountempart to them. Bug: -
as dur deceitful hearty are ‘prome: to leave:
this true mould of holiness ‘and happiness,
ad to: reeive::dpposite impressions from-
the peristing things ubout us, ithas pleased.
God- te-describe td us whiut we ought t6 be,
as'‘well in duty to Miny e for eur own. -
péacé, that! by daily: commpiming. surselves

G2
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with 'his law, we may daily see-not. only
how: greatly we need the blood. whi¢h cleans-
eth from' sin,i but- also: how fan:our.meral
fedtures are from' the: form of - the : Gospel
mduld;: #nd ‘how . unsteady .and unfrequent
our: 'view 'must have been -of that: truth
which sanctifieth. - ‘We are: thus instructed
to look into the precepts for an explanation
of any difficulties: which- we ‘may have .as
to the’true object:of- faith.. . If any. view
which ‘is-takenof the Gospel, does not .na-
turally produce on' the mind ‘that, impnes-
sion which is-deseribed in-the preeepts; it
is evidently an incorrect view. This is.a
testwhich: cannot: feil, and in which we
cannot ;easily be: deceived.: Thus, Christ.
ians.are commsanded fo rejoice alway ; and
iin the histery which is .given of them, we
find that .they did;rejoice with joy unspeak-
able and full of glery. . Now; we are:cey-
tain that they could not rejoice: merely. be-
cause:they' were commanded to do se.: A
precept of Ahis kind: could, not;possibly en-
foree or-elicit--obediance to - itself. . The
great use of the precept. thexefore iis, that
we may by.it, as by-a:test, try whether our
view of .the Gospel is.a right view, and whe-
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-ther oun:application to it issteady and con-
stant. -And-this joy in:the: first Christians
was:mot:the refult of -a:long process—they
rejoiced ‘as:soon. .as: they heard the Gospel,
Their joy, therefore,did not proceedfromthe
observation of anymoral improvement which
‘had taken place in themselves ; there was no
time for that; bat:it proceeded .from their
perceiving, thatthe Gospel contained .good
.news, perfectly adapted :to persons.instheir
eircumstances of sin:and sorrow. - In short,
it was-an annunciation of pardon and.fa-
vour from God to sinners,: on; account .of a
great work which preserved from all:stain -
the Divine :holinéss, and which -magnified
the .law :and :made it - homourable.: : Who-
ever understands this, and believes i, must,
inthe nature of .things, rejoice,: unless the
spring ‘of . the mind is clogged or deranged
by the disease of the:body. . A condemned
eriminal ‘must -rejoice: in a parden, -unless
he thinks: that death is:no.evily and. life no
blessing.. - Bat it (is impossible that .any
one can. think; eternal misery mo evil; .or
-eternal bappiness. no blessing. -And .deli-

-verance fram the ene, and #n éntranoe into -
G3
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the other, are embraced in the announce.
ament of the Gospel: < This is the testi-
 mony that God hath given to us etemal
“ life, and this life is in his Son,” 1 John
v.11. A want of joy must then proé¢eed
from some defect in the view which we take
of the Gospel, or from the unfrequency of
-qur viewing it, and the admission of oppo-
site impressions from other things. If we
:wish to see the refleetion of: an .object in a
mirrar, the object must be present to the
mirror } so.if".we wish to rejoice, we 'must
have the jayful object present to our minds.
An attempt to. feel the joy of the Gospel
when the testimony of the Gospel is not
‘present to our minds, is like an attempt to
-have an object reflected in a mirror, with-
.out presenting them to each other.

We are commanded to love God with
all our hearts, and to hate sin and fice fram
it. But it is not by the direct attempt to
-excite and work yp in ourselves these affec-
tions, that we can ever hope, in the nature
‘of things, to render an acceptable obedience
‘to this precept. For who can love, by en-
deavouring to love ; or hate, by endeavour-
ing to hate ? No: We are not left to such
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a thankless task. In tbe Gospel, a view
of God is presented which allures the love
of the heart,. and. cails forth:its horror and
indignation against whatever opposes His
boly will. The law is written in our hearts
by the belief of the Gospel. If .our bearts
. really came in: contact with the whole of
the Gospel, the impression would be the
whole of the law ; and we may determine-
bow much of the Gospel we. are yet stran-
gers to, by observing how much of the law
is yet unwritten on our hearts. This is
the trye method of self-examination. The
distance which lay between the throne of
the universe and the death of the cross, is
the measure at-once of the love.of God,
and of the danger and guilt of sin. If there
is not an impression on our hearts of holy
love to God and of abhorrence of sin, it is
because we either have a wrong view of the
work of Christ, or because we do not view
_ it at all. Let then the discovery of our
spiritual deficiencies teach us to study the
truth as it is in Jesus more attentively, and
to cleave more closely to it. If we really
lived in the faith of the Gospel,” we would
G4
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live in umnterrupted Joy, and ]nvey an&ahe»
“dience. S
We are standing on the brmk of eter-
nity ; in a few days we shall be launched in- -
to it. Let us look over the precipi¢e before
we make the awful plunge.. It is a dark
and untried region. Do you seeany light,
or will you commit yourself to chancez?
Ob, in the midst- of that -obscurity, there -
shines a bright Star, which, even whilst-we’
gaze on ‘it, sends its own blessed light into
the heart, and-expels thence all doubts and
anxieties! The-King of that-country:is-he
who died here- for sinners. . He.loved us,
and gave himself for-us.. And he hath
gone to prepare a place for his-people. : If
you belong to him, you are safe,” and: you
may belong to him to-day. When he be-
comes your hope, you will have a joyful
hope—a hope that maketh not ashamed.
But till then,, there is no.hope for you: .
With him is the fountain of life, that is, of
happiness ; and we deceive eurselves when
we look for true happiness elsewhere. -When
our hearts wander from him, they, wander
from life- and joy. - Abide in me; he says,
and I will abide in you. What are all the .
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proutises which the-wortd eammakc in com»
parison of this?

.11 ]J4 mxay:appear to some that I have gwen
rather acomplex: view:of faith, » Some wri-
tersshawme thought. that they. simplified faith
« #any mwuch, by:.saying that it is a mere as-
" sent to the twuth of Divine testimony. I

consider i§;toe beino; more,: in -its own na-
ture:; but.does it-nat embrace a.wariety of

sruth,. and is-it. net ,obvious -then that its
simplicity: or complexness :depends entirely
on. the nature of. the. testimiony, to: which
the assent is given? , Anrasgent cannet be
given. to any thing - without receiving an
impression corresponding ‘to.:it ip -all res-
pects; for the meaning of belief is.just the
impression made on the mind by the object
presented to;it. - If the: abject.be simple,
the impression, ar belief will : be simple ;

‘and if theobject be a declaration involying

a-variety of subjects, the impression or be-

lief: will include them all. .- Now, as the

&ospel addresses. s variety ,of affections in

the . human mind, and manifests a variety

of the, Dijvine attributes, it cannot in one

semse , be callgd, very simple; at the same

time, ag ity meaning:is level ta the simplest
G5
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capacity, that is to.say, as the.actions.of
which it gives the narration, do most .un-
equivocally declare the primciples. from
wwhich they proceed ;. in this:respect it may
be called simple, - Some, in contending fer
-the simplicity of faith, are not satisfied with
affirming that it.is.always the.same in itssff
-whatever- be iits. object, -and. that. it is. no-
thing more thaa. the belief of the testimony
of a credible witness,. which is.certainly
true, but they go so far as to.maintain that
the faith of the Gospel comsists in the be-
lief of the bare facts only of which it testi-
fies, apart from' their import.. Now, . this
view of the subject-is very -much. fitted.to
mislead. The faith of the Gospel, for in-
stance, is not merely the belief of the fices
that Jesus. died  and was raised from the
dead, but alse, and chiefly, of the impers
of these facts. It is not merely the belief
of an insulated truth, but of a testimony
including a variety of truths, toall of which
it gives credit. . The Jewish elders and
priests believed a-bare fact when they were
persuaded that the resurrection. of Jesus
‘had in reality taken place, while they: did
not believe the traths which are- connected

AN
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fulness and kindness of God, a conviction
that his favour is the one - thing . needful, a
renunciation of all other hopes, an expecta-
tion of deliverance, and a desire after God,
while yet there is.mo:joy, because other
parts of the truth are.not clearly discerned.
Such a state of. mind, in-regard to the reve~
lations made to David, is described in the
42d and 43d Psalins. . Even in such cases,
however, there is a kind and degree of sen-
sation producéd in cerréspondence ‘to what
is really balieved,. so that the expression in
question is scarcely correct; - Faith in the
Gospel will produce peace and- joy in pro--
portion to its strength, except when disease
or constitutional -tendencies prevent its na-
tural operation : and when these fruits are
wanting, we may ‘consider the question as
put, Where is your faith ? The human mind .
is easily shaken. - Pain or wegkness, sorrow
or anxiety, temptation or remorse, may.dis-
tract the mind, and mingle.their dark im--
pressions with. the glory of -the. Gospel sal-
vation. It may please God to permit: a
jarring nerve, or a morbid sensitiveness of
frame, to mar Christian joy even.to the
grave. .It is seldom, however, -that this

)
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state of mind, though the effect of natural
causes, is alfogether blameless. Has the
Gospel remedy been steadily applied ? Have
self-indulgence and mdolence been steadi]y
resnsted ?

.- When we: apply the term .nmplwujy to
fmth we. are generally understood to mean
unreservedness :and unfeignedness of - prin-
eiple in religion, and an unquestioning -de-
pendence on the love of God in Christ, as
the only hope ‘and desire of the soul. ‘This
is the: child:like spirit which:is so much
commended. in Scnpture, and holy peace
dwells with it. Lo

Some ‘persoris,’ agam,-when they speak of
simple faith, seem to view it as a mere ab-
sence of expressed dissent, or as a readiness
to sign their names at the foot of a creed,
or a set of church-articles, as a proffer of
their sanction and countenance to this: or
that :'system. : To this it is a sufficient an-
swer, shat nothing can be correctly believ-
ed, unléss it . makes a correct impréssion on:
the mind. . The belief is merely an append--
age and seal to the impression; and unless’
our- impression of Christianity: correspond
o all the high objects revealed in the Gos-
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pel,. the simplicity of our fmth mll not en-
n\uensgoodness. o

. There iz another way in wlmh athe-ex‘
pression simple faith is used, namely, to
express the freeness of justification. We
become interested in:th¢ salvation of the
Gospel simply by believing the Divine tes-
timony, and not asa reward of the spiritual
fruite or .accompaniments of our faith.——
For the glory of Divine grace, then, and
also for the steadiness-of our own -comfort
and peace, it.is of great momeat that our
ideas on this subjeot: be siple. When we
confound faith with its effeets, either im.
mediate or remete, we mar the simplicity
and . the, conclusiveness of the reasoning
of Scripture on-the total opposition between
faith and works in the mltter of Juﬂnﬁw
tion.

- In the observations formerly made. we
see the comnection between faith in the
Gospel and senctification; but bhow is it
related to justification: or pardon ? What
is, the ‘meaning of’ such a sentence as this,
% Acmen - is justified by faith without
% works?” Insuchdffirmatians, the expres-
tion ' by £faith” means. sisaply, fthi-*gtatais-
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Yousmess:of the gift of pardon. - Paul says,
¢ Therefore it is of faith, that it might be by
t:grhioe,” ok firet moerey, Romu iv. 16, Faith
ia: hete \directly contrasted with works or
merits, as. it -is.also; in all passages where
justification is the. siibjest.. We have- fre-
guent examples in the Bible of the Gospel
being stated withowt : any mention of: faith:
{Fhus, * It is a:faithful saying; and werthyof
“all acceptation, that Christ Jesus came
ff inta the world: to save sinners)”’: 1 Tim. &
5., a9alsd: 3 . Jobn v. 11. Matt. xi. 28 Luke
aRix. 10; but im these instances the necessity
of faithi is always implied, bécause they arve
‘either: invitations: to. come. to; the Saviour,
¢hat i3, . to beliese ‘on. hims cor they nre de-
clarations, that. no unworthiness is‘a bar to
his salvation, if men will come to: him.
But another reason: of the: cohmection:be-
tween justification amd .faith lies :in: this,
that: faith in: the Gespel-produces a canfar-
mity tothecharacter of Godi Pandon: could
not be enjoyed. by those whese characters

were untenewed, - and. faith-is: the only in-
strunmtent by: which a spirifual  change:can
he effected. . Pardon is bestowéd: on sitiners,
because Chriat hath suffered the. pumishment.
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‘which they deserved, and:hath. magmified
the law which they Had dishonoured—-ditd
not on account of any good thing in-them-
selves. - ‘That pardon: may be'freély obtain-
ed -through Christ; is the very thing which
we are called on to believe, ‘and in believing
this we come to the actual possession of it.:
The act 6f amnesty is antecedent to our be-
lief, and independent of it—it remains firm
and good, 'thbugh we scout it and rejeét it;
but by so'doing, we exchude ‘ourselves from
its  operation. '~ 'Each .individual ‘becomes
specially interested in this amnesty, by his
belief of it—which special interest is called
by the Scripture justification.. This belief
gives the right direction to the -affections,
by presenting to-them their proper objects
—it restores their languid or feverish pul-
sation to a healthful tone—it expands and
elevates them'so,’ that:they take delight in
God, and in the way of all his command-
ments—it thus brings the worms of the

" earth into union with the King of Heaven,

by introducing - their. hearts into the enjoy-
ment of that glorious-work, in ‘which His
infinite mind rests with eternal .complacent
cy. This is generally called santtification,
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or.the renewing of the heart, begun on
earth, completed in heaven. : It is a pro-
cess perfectly reasanable and intelligible on .
~the acknowledged principles. of. the science
of the human mind. : It’is quite reason-
able, surely, in'a moral point of -view, that
Jjustification should be 'thus connected with
faith.in the Divine, testimony, seeing that
faith is intelligibly conneeted, by the very
constitution of nature, with a restoration to
that spiritual character, which can alone
fit for communion with God, or.the happl-
- ness of heaven, .
. But still let it he dlstmctly rememhered
and felt, that -the pardon of sin rests on a
work - altogether independent of the faith,
or love, or obedience of man. ~ The Friend, .
ahd Brother, and Representative of sinners,
has borne “‘the chastisement of their péace,” .
and satisfied the demands of justice an their
behalf, . The sentence has heen éxecuted,
and the records of heaven beax that “it is.
*finished.” The Divine. gracious deter-
mination to pardon sinners through Christ,
is freely and -universally proclaimed as an
act already-passed, in the 'history of. that
great work..on which it rests;-and gl are
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invited to come in and partake of tbe pro-
tection and healing influence. of the par-
don thus freely proclaimed. Those who
believe in it.are gradually sanctified by it.
But let it not be supposed that they are
graduaily. pardoned by it. ‘The pardon was
virtually obtained by Christ before they
ever heard of it. . By unbelief they would
have excluded themsedves from its protec-
tion, as well as influence, altogether. What
is the object of faith but that our salva-
tion is from first to last the fruit of pure
favour; and how can the necessity of believ-
ing it to be a free.gift, be inconsistent with
its being such ? By believing it, they come
under its protection; and, according to the
degree of their faith, is their enjoyment of
it, and their conformity to its spirit. He
who believes the Divine testimony that the
blood of Christ cleanseth from all sin, s
within the scope of the pardon; but, ac-
cording to the vividness, the constancy, and
the distinctness of the impressions which
this - truth makes on his mind, will  be
his Christian stature and spiritual joy.
We are ‘told that in the heavenly world,
there are great varieties- of glory and hap-
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piness. The fowest geat in‘that kmgdom
into which neithet sin nor sorrow enter, is
surely far beyond the brightest conceptions
of our earthly minds, and, Oh, hew opposite
to our deserts | but yet we are encouraged
to aim high, and to cultivate a holy ambi-
‘tion to be near and like our Lerd. The way
to this attainment is-to walk by faith whitst
we are here; to have the cross and the glory
of the Saviour ever present to the heart, as
the springs of holy love and'hely hope; to
receive: the events and duties of life'as the
. wholesome exereises by  which he tries and
strengthens the faitl of his- people; to-look
to him continually for abundant suppties of
his comforting: end quickening Spirit; to
consider ourselves as the' blood-bought ‘chil-
dren of our Father, whose eye'is ever upon
us, whose ear is ever open to us, whose arm
ever supports us, whose love changeth not;
and to.be in'longing and ‘watchful expecta-
) tlou of -the hour; when he will call-us hence
to. the full enjoyment of our inheritance;
to feel that our etemmity basalready begun,
- that our final choice is irrevocably made,
* and that, in this world and out of this world,
and in all possibile :cifcumstamees of exist-
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ence, Christ is: and must be our’ only full
and satisfying: portion for evers- -~ '+ v -
- My. object in this Essay has riot been te
represent faith' as a - difficult or perplexed
operation,..but. to, withdraw’ the attention
from. the act -of believing, and. to fix'it ott
the ohjeet of belief, by showing that we can
not believe any-moral fact without entering’
inte- its .spirit, and meaning, .and import-
ance ; ‘that we- eannot- believe in our- own
danger without apprebension, or in our own
deliverance witheut joy:;-and. that we cans’
not believe in- generoas.compassion, or selfs
sacrificing benevolénce; without having on.
our minds at the timé impressions - corre:
sponding to these affections ; just as wecan-
not believe in a colour, unless we recal to
our.minds the impression cortesponding to .
that colour. - Even had there been no mens
tion of faith- made'through the whole Bible,
v it is yet pvident. to common: sense that its
{ communications could be profitable.to nomne
| but to those-wha.believed them;.and. it.is
. no less evident that, unless these canimuni.»
catmns are-ynderstood; they cannet be ber
lieved i their true meaning. Our business
then. is $o.understand the meaning.of those
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commiinicationswhichGod has been pleased
to make to us in:his word, -and to receive
them,as substantial realities, altogether in-
depéndent of. our ‘admission. or rejeetion.
Certain facts have taken place, and certain
principles. exist in the government of: the
universe, whether we believe them: or not.
Qur disbelief of them neither destroys their
existence, nor takes from their importance;
they. cantinue.the same, and will-continue
to exercise.an unlimited and uncontrollable:
influence over our destinies for ever.. These
facts and.principles declare the character-of
God, and it:is life eternal to know them.
f To reject them, is to.clash with Omnipo-
| tence; and to be ignorant of them, is to be
| in-moral darkness. «~ . v oo
- 'We must prosecute:our inquiries ion tlns :
spbject, not as critics, or judges, or scholars, .
but-as sinners,., It.is-not an-interesting.
exercise for our faeulties,: but a pardon for:
aur sims, and a cure for our spiritual diseas-
es, that we must seek after. If we seek;, we
shall find, and we shall find them'in Jesus:
Christ. ' But the. discovety,: though it-will
gladden, will not elevate; .The:great end
for which. we aze called on to believe the:
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Gospel i, that: we may be comfoemed by it:
to-the likengss: of Him :who was meek and
lowly-in heatt. - Our.obediencs  tee the laws
of God is:thes the measune of” o~ faith iw
the Gospels . Hdly ove to Gdd and man e
the: natural freit of fai¢h in the Gapd,and
n;uaho thefulﬁllingof the: law: . :

: -;lmmahumn,.l mouid mutmmthe reader
(amd I.desire ta take thecaution to my own
hedrt) againsé entering on:thesesthings in
bis own strength. There is an.agent ne.
cessary im this matter, whose operation is
wonderful, whase high and gracious office
it.is, to take of the things thas agre Christ’s
and. show them to the souls of sinners, sud
without whom no son of mman has ever be~
lieved unto evenlasting life. © Am :absolate
and child-like dependence:en .the Holy
Spirit, for light, and strength,.amd:comfart, is
a consfitoent part.of  the:Cheistian charac-
ter. ‘The work . of restoratiom, in all its
pasts, -and in all its: glory; 38:GaV's. The
deepest.: humility is. thus névessarily: con-
recsed writh the highest: confidence. He
whe knows: thdt the. Almighty hath: entes-
ed. the field in thisicdose, and .thet. ow his
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arm the cause rests, will, while he feels his
own utter insignificance, yet confidently an-
ticipate the result. That anticipation must
be weakened by whatever confidence he
may place in himself. The assistance of
this agent is one of the gifts which Christ
now reigns to bestow. It is given to those
who ask it, and those who receive it, live
with God for ever. Oh what will one day
be the feelings of those who have not asked
it, and therefore have not received it !

THE END.

Printed by Balfour & Clarke,
Egn’hhngh. 1822, )
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