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belief that it was merely actamu ...

rary blindness, was rejoiced to find that the ideal of human
perfection which it proposed, coincided with the Christian
spirit, and that, except as to what is mystical and ritual, the
method of sanctification which it begot coincided with that
of the Roman Catholic Church, as practised by its reli-
gious orders. It differed from mere intellectual certitude
of the existence and authority of God as being a potent
ally against temptation, as enabling needful self-denial. It
enabled its subject (let him be known by the name, Mark
Smith) to live in a purgatory of ascetic severity, until

B



2 INTRODUCTION.

conscience instructed him to be more gentle to nature. It
seemed to be supernaturally sanctioned, and especially by
the visits of a spirit so like the Paraclete that, if vouch-
safed to a Christian, he could not doubt that his heart was
for the time a temple. It lasted about fourteen years, and
then one night exhaled during sleep. Smith went to sleep a
believer, and awoke an infidel—an infidel, if that name can
be applied to one in whom the spirit of holiness survives,
and who was never more tenacious of sanctity, never so
intolerant of its opposite, as he is at this moment.

By the term, spirit of holiness, I mean the sentiment of
the sacred. Itis to sacredness what seeing is to colour,
hearing to sound, asthetic feeling to beauty, wonder to the
marvellous, fear to danger. It is emotion given as
intuitive, the object of the intuition being the attribute,
sacredness. In its commoner manifestations, it is known
as reverence, of which filial piety is the most conspicuous
example. In its higher forms, wherein it refers to the
supernatural, and above all to the divine, it transcends what
is commonly accounted reverence ; and, as apprehending
sacredness in beings inferior to man (for, in its perfection,
it apprehends all conscious being as sacred) it exceeds
what is comprehended under the idea of reverence.
Reverence is but a species of the sentiment of the sacred.
It is embarrassing that language has provided no names for
the several species of this genus, nor for the Aalit of the
sentiment, nor for the faculty which the sentiment supposes.
Under the name spirit of holiness, I chiefly refer to the
habit of the sentiment, and to a sentiment of the sacred
that seems to be a manifestation of a divine person. The
heart which experiences this beatitude secems to have be-
come a holy of holies, pervaded by what may be described
as a vague personality that disposes to, and joins it in,
worship.  The beatitude is so vague in respect of the
personality, as to leave room for a doubt whether it be not

mere exaltation of reverence to which imagination, in



INTRODUCTION. 3

fulfilment of the promise of Christ respecting the Com-
forter, annexes, or essays to annex, the personality.

To make known the strange event, of which I have
given an outline, is the object, or rather the primary object,
of this work. But how make it known? A narrative of
the event unauthenicated by the person in whom it
obtained, and by a name and character of known dignity,
would not command credit. Good taste excludes such an
authentication ; and, moreover, Smith is an obscure man;
his name would count for nothing with the public. But the
event itself has produced certain records which seem to be
proofs of the fact from which they have proceeded. They
are for the most part the footprints of a moral and religious
progress. Bent upon the life of perfect obedience exacted
by faith, Smith found his effort to obey thwarted by a
principle of intentional action which, deceived by the
common error that all intentional action is voluntary, he
had thitherto mistaken for will. He found that he had not
power to keep his purpose constantly in view, that its
absence, when an impulse to some violative action beset
him, was the absence of a condition of choice, and
that, thus, he was made agent in respect of involuntary
intentional action, violative of his will. Sometimes the
impulse, especially when one of anger, would transport
him into violative action in spite of the utmost resistance
of his will. He cast about for means to modify his mind,
so that it should always have in view his purpose of
obedience and conduct. Practice, he thought, begets habit.
By obliging the mind to revert frequently to this purpose,
and the heart to God, I shall beget a corresponding in-
tellectual and emotive habit. Accordingly, he made it a
rule to revert for about a minute every quarter-hour to
the purpose of obedience in an act of worship, to meditate
and worship three times a day, to retire monthly into a
three-day retreat, and to make minutes of characteristic
psychical events, indicative of success, or failure, or sug-
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peative of rules of conduct. Experience recommended
thesystem of record thusinitiated as a sanctifying influence.
'I'v write about what pertained to the business of godliness
wan puewing the time with God, and contributing to develop
4 luhit of attention to things divine. The scope of the
notes wis augmented so as to include every new judgment
reparding theology and morals. These notes it is presumed
will serve to authenticate the event of which they are the
product.

II.

Tue annihilation of our annotator’s faith during sleep is all
the more wonderful, that while under its influence he be-
licved it to be a condition of mind imposed in part by an
act of will, and one that, in the normal state of his mind,
could not be annihilated but by an act of will. He sup-
posed that the evidence to which he was partly indebted
for faith, merely disposed him to believe, but authorita-
tively, by a moral imperative which he felt it would be
irreverent and culpable to disobey, and that the faith was
a condition of mind begotten of an answering volition or
act of obedience—a fiat or decree that God is and governs.
To this volition, analogous to an act of allegiance, he gave
the name arbitrium, or arbitrament. The term arlitrium
signifies a mental act in which a certitude, or an opinion
and a volition are combined, for example, a verdict. When
one says of himself after deliberation, I have made up my
mind, an act of will is, or seems to be, compounded with
an opinion—the act is an arbitrament. The life of the
resolute—of men who stem where others drift, who are
prone to feel that “the power and corrigible authority of
this lies in the will,” who have it in them to become masters
of themselves—to substitute a life of conduct for one of
lmpulse, proceeds mainly on arbitraments, involving mere
o= n. Now, Smith had been drifting between atheism

ren deism during the greater part of his life, and
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so prevented from anchoring a moral life in God. He had
vainly endeavoured to intrench himself from sin in stoicism,
He had no rock on which to build his moral edifice—only
sand. Were his moral longings to be kept thus for ever in
abeyance? No: he would no longer be postponed by the
impotence of reason. In what relates to the practical when
reason affords only opinion, why should not will take a
part, and raise the opinion, in an arbitrament, to the equi-
valent of a certitude? The opportunity of helping reason
by such an arbitrament, and thereby securing ground for a
moral and religious life, was afforded when the existence of
a Divine Creator and Father became probable to his heart.
Decree the truth of the thesis, that God is and governs,
and, having landed on this truth, burn your ships. Man-
hood, reason, and duty, concurred in this injunction. Even
though truth were not with us, they said, dignity and wisdom
are with us. Is it holy, noble, or wise, to follow probability
to perdition? If not, what shall be thought of him who
will not bestir himself to follow probability to Heaven—
who will not budge if certitude be not the guide? The
disposition to believe under the influence of which, as
Smith supposed, his will pledged itself to God, might
vanish, or he might be assailed by atheistic evidence, ap-
parently demonstrative. Could he not moor himself to
Heaven by a moral obligation—by putting perfidy between
him and infidelity? Could he not keep the fortress for
God unaided by sentiment, and even against demonstrative
evidence? He believed that he could—that a condition of
mind competent to this fidelity would be the result of his
arbitrament, and that so long as his mind should be in a
normal state, nothing could extinguish this condition but
his own volition.

Other things contributed to enhance, in his view, the
notion that will is in part the source of a species of faith,
In the first place, the notion seemed to agree with the
Christian doctrine that men are responsible for faith. How
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should they be responsible if faith be independent of will ?
Secondly, temptations of faith are known to the spiritual
of the Roman Catholic Church as affording occasion for
an exercise of the highest form of devotion, that which is
termed dry devotion. The sentiment of God seems to be
extinct, and in its stead is an aversion to, and something
like scorn of, things holy: the soul seems to itself, in so
far as faith is concerned, to have been the dupe of an illu-
sion : if it put forth no effort it is an infidel ; but it puts
forth the needful effort, it cleaves manfully to God, and
apparently without support. This holding to God by bare
will, and especially when duty exacts severe self-denial for
God’s sake, is regarded by the Church as one of the highest
and most salutary forms of devotion. Faith, in this
militant phase, scems to be identical with volition. Thirdly,
the relation of works to faith, recognised by the Roman
Catholic Church, seems to imply that volition is either
essential or indispensable to faith. The Church has not
declared hersclf upon the subject, but gives room for the
belief that she implicitly holds grace to be one element of
faith, and ecither volition or a condition of mind caused by
volition, another.  This view is countenanced by the
declaration that faith was counted to Abraham for righteous-
ness. If will had not to do with faith, as it has with
righteousness, one fails to see why Abraham’s faith should
be regarded as being, on the scale of merit, the equivalent
of righteousness.

I11.

THE idea of will contributing an element to faith, is ab-
horrent to the dogmatic mind. It presents an aspect of
consistency only to those who are intimately conversant
with the radical fallibility of the human mind. To men
moved by godliness, have vainly explored the domain

n in quest of a rock on which to erect religion,
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who have come back from the search with a conviction
that there is no such thing as a criterion of truth, and that,
so far from affording a demonstration of God, Reason
threatens to requite scrutiny with atheism, it appears not
only consistent but reasonable, and, when possible, even a
duty that, as regards the thesis, God exists and man owes
him obedience, will should make itself a party to assent.
An eminent divine of our time, who seems to have ex-
amined the resources of Reason, as regards religion, with
rare ability and diligence, has fled for refuge from private
judgment to authority. Was not either the volition where~ -
by he thus maintained his hold on Christianity, or a
consequent state of mind an element of assent and of faith,
the complementary element being the grace that disposed
him to cling to Christ?> Godliness, common sense, con-
viction of the impotence of unaided Reason to evolve belief
in God, together with manliness, intolerant of postponement
by infirmity, conspired to engender in the heart of
our annotator a conviction that there is an epoch of mental
development at which Reason finds it reasonable that Will
shall dictate to her a major premiss on which all judgment
respecting conduct shall depend—the axiom that there is a
God, and that we owe Him obedience. It seemed to him
that he was both logically and morally bound to annex to
the beatitudg which disposed him to believe and worship
the supreme arbitrament, that would make perfidy the
alternative of faith. Smith is a born sceptic; in other
words the congenital structure of his mind is such that,
with fair opportunity of intellectual growth, it must ulti-
mately conform to the conviction that the human mind is
radically fallible. To minds of this order, if they hunger
and thirst after righteousness, if, in other words, they yearn
to break from the shell of original sin, the possibility and
dignity of this transcendent function of the will is intelli-
gible.

The term scepticism, as here employed, does not signify
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the Pyrrhonic absurdity, universal doubt, but mere cogni-
sance, serving as an habitual mould of judgment, that we
are liable to erroneous certitudes, and are incapable of dis-
tinguishing true from erroneous certitudes ; in other words,
that we are liable to error and are destitute of a criterion of
truth. The following extracts from a manuscript of our
annotator will explain more fully and exactly and justify the
sense in which the term is here used, and at the same time
contribute to make known the nature of the soil on which
had fallen the seed of a faith destined to so strange a deve-
lopment and death.

Definitions of the Terms, Superficial Fallilility, Radical Falli-
bility, Scepticism, Dogmatism, Pyrrhonism, Dominant
Opinion.

. “When experience first discovers to us that we are liable
to error, we do not suspect how inconsiderable is the sphere
of our infallibility. It is not until we have sounded certi-
tude, and ascertained how small a part of it excludes room
for error—how many of the most important kinds of certi-
tude, for example certitude of identity are, if true, only
accidentally true—that we get at the root of the matter.
Let us give the name, superficial fallitility, tp that which
ordinary experience exposes, and the name, radical fallilility
to that which it takes a profound study on the mind to lay
bare. Radical fallibility extends indefinitely into the region
of what is held to be necessary truth; for privation of a
thesis sometimes gives an aspect of necessary truth to what
is untrue, and there is therefore room to suspect every
certitude of what seems to be necessary truth, except
the certitude of one’s own existence and of what present
consciousness does and does not contain. The following
example will prove, not only that we are liable to err in

“neet of what seems to be necessary truth, but that the



INTRODUCTION. 9

constitution of the mind, and its circumstances, render this
kind of error inevitable. Until the mere relativity of direc-
tion is discovered, the mind is necessitated to apprehend an
absolute up-and-down in space, and until weight is
discovered to be attraction, it necessarily passes for a
quality of body, not consisting in, nor in any way dependent
on, a relation of bodics, but, like solidity, independent on
such relation. Now, so long as the mind is, in respect of
these attributes, short of the truth, itis deprived of a thesis
in the absence of which, the thesis, that an unsupported tody
is necessarily in falling or downward motion, must pass with
it for necessary truth.”

“The name scepticism has been circling about two different
significations, lighting now on one and then on the other,
without finally settling on either, one being universal doult,
and the other conviction of the radical fullilility of the human
mind. Popularly the name signifies universal doubt; but
certain philosophers applying the name pyrrhonism to uni-
versal doubt, have employed the name scepticism, as
signifying conviction of the radical fallibility of the human
mind; and these, in my use of the word, I shall follow.
Scepticism is a kind of cognition. It is e¢fficient cognition
of the radical fallibility of the human mind. The cognition
1s efficient, as being, on every pertinent occasion, a groove .
of speculation and a mould of theory, not an inoperative
belief. Scepticism and pyrrhonism are alike opposed
to what has been hitherto named dogmatism. Their
likeness in this respect constitutes them a genus; but
the genus has not been named. Dogmatism may be
defined efficient belief that human infallibility affords suffi-
cient room for philosophy, religion and conduct. Pyrrhonism
doubts and scepticism denies the fundamental or determin-
ing thesis of dogmatism. Scepticism is agreed with dogma-
tism, that sanity excludes universal doubt: it regards
the profession of pyrrhonism as either a make-believe or a
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symptom of insanity. It differs from dogmatism as to the
scope of human infallibility which it limits to—1st, certitude
of one’s own existence ; 2nd, certitude of what the subject’s
present consciousness does and does not contain ; 3rd, certi-
tude of whatever else could not be unknown to the subject
of the two first certitudes. It agrees with popular common
sense, that it is absurd to disparage certitude for not
being guaranteed by inconsistency of the opposite, and that
it would be mischievous (if indeed it were possible) to deprive
the mind of certitudes, not so guaranteed.  Considering the
prejudice arising from the confusion of scepticism with
pyrrhonism and the unsuitableness of the name, dogmatism,
to signify the opposite of scepticism, seeing that scepticism
is founded on a dogma, I should prefer to substitute the
words, fallitilism and infallililism, but that an unknown
writer risks too much in venturing, without extreme occasion,
to express himsclf in terms of his own coining.

“We are sometimes uncertain whether our state of mind
in respect of a given object is certitude or opinion. The
highest degree of opinion is not immediately distinguishable
from certitude, and we act upon it with apparently no less
confidence than we act upon certitude. There are lower
degrees of opinion, in which the subject knows himself to
be merely opining, that afford rest and confidence to the
. mind, scarcely inferior to what is afforded by certitude.
These and the highest degree of opinion, constitute what
may be distinguished as duminant opinion.”

Of'the Perversion of Philosophy ty Dogmatism.

“Scepticism in Europe originated with Socrates, and as
remote as Socrates is from Pyrrho, so remote is scepticism
from pyrrhonism. Socrates promulgated scepticism in the
- ~laration, “I know that I know nothing.” This know-

_¢ of ignorance appeared to him to be the difference in
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virtue of which, according to the oracle, he surpassed all
other philosophers. Literally taken, the declaration is con-
tradictory. It is therefore to be understood as signifying,
“I know that only an insignificant part of what scems to be
my knowledge, excludes room for error.” On this foundation,
so little is scepticism antagonistic to religion, was constructed
the theology of Plato.

“When scepticism developed in the mind of Socrates,
his certitude must have surrendered a large part of its
territory to opinion; and of the subsequent additions to
the system of his beliefs, the greater part must have been
dominant opinions, not certitudes. Accordingly his disci-
ples, Plato, and the Platonists, must have founded the
philosophy, religion, and ethics of the Academy mainly on
opinion. 'The animus of the Academy as regards the
restriction of certitude to 4 narrow confine and the propor-
tionate enlargement of opinion, has been mainly, ever since,
the animus of philosophy. The Church contends for
nothing more of infallible certitude than what it considers
indispensable to Christianity ; beyond that, the temper of
opinion is, as better agreeing to humility, more congenial
to it than the temper of certitude. Inordinate certitude is
characteristic of the vulgar and of the weak-minded of
every class. It needs a certain strength to keep oneseclf erect
and proceed resolutely on mere opinion; and nature has
conferred upon this strength an aspect of dignitythat could
not be creditably overlooked. The man who, in doubtful
and perilous circumstances, studies to evolve a scheme of
action that shall exhibit some reason of preference and,
having found it, proceeds upon it as resolutely as though
he were certain of success, commands our approval irrespec-
tive of failure or success. At the opposite pole of our
esteem is he whose irresolution holds him gaping on while
blind causes are solving the problem for him. In propor-
tion as men are of larger discourse, their beliefs, as a rule,
comprise more opinions and fewer certitudes, and how
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should it be otherwise, seeing that the movement of scientific
research has been mainly from greater error to less?

“ Except a mere hope that we are ultimately to attain to
certitude in respect of all that interests us, there is no ground
for the belief that certitude will ever exempt us from
dependence on opinion, as regards the interpretation of
nature. Yet dogmatism assumes that opinion is a mere
scaffolding with which to construct certitudes—a region of
mere hypothesis affording no ground for theory. Theory,
according to dogmatism, supposes certitude, and the object
of opinion is mere hypothesis: in other words, hypothesis
is explanatory idea that is object of opinion, and theory
explanatory idea that is object of certitude. The idea of
theory grounded in opinion, however strong, is repugnant
to dogmatism. Moreover, dogmatism holds that certitude
affords ample room for theory, so that philosophy is not
condemned to put up for ever with mere opinion in respect
of any important truth—that what obstructs the march of
knowledge, detaining the mind in ignorance or opinion, is
mere accident, not any invincible necessity involved in the
nature or circumstances of the mind. It insists that per-
ception and reflection, although liable to superficial error,
are radically infallible, and afford to research, in the certi-
tudes that have been ever the terra firma of the
common-sense of mankind, a sufficient foundation on which
to construct universal science. But, so far as the constitu-
tion and circumstances of the mind are exposed to reason,
they do not justify the supposition that theory, outside
exact science, will ever find a suflicient and commensurate
support in certitude. On the contrary, they make it pro-
bable that it will always rest mainly on opinion, having
about as much support in certitude as the rope-dancer on
the rope, and extending into opinion and, beyond opinion,
into mere verisimilitude, as the balance pole of the rope-
dancer extends beyond his solid support.  Allegiance to
this probability involves an intellectual humility that serves
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as ballast to speculation and keeps it from perilous careen-
ing ; for example, from throwing philosophy on beam-cnds
as modern physiology has done, in denying temporal
identity to the human individual. According to modern
physiology, the human individual is, bodily and mentally,
a mere series without a durable element, like a wave or a
flame : there is no durable subject of consciousness, no
soul: a mere succession of consciousnesses constitutes what
1s called mind, as a mere succession of molecules or atoms
constitutes the body. The doctrine does not seem to be
inconsistent ; but pyrrhonism is not more repugnant to
common sense. It annihilates the ground of responsibility,
morality and dignity. Why should conscicnce restrain?
Being is a vortex of delusion and the sentiment of duty, a
sham! To popularise the doctrine would be to rot
society. The doctrine is the creature of dogmatism.

“ All cognition and opinion form upon two latent assump-
tions—1st, that of a durable subject of consciousness (known
as mind or soul), and 2nd, that of durable object. Reason
attacks its own point d'appui if it put either assumption in
question—it saws the branch on which it is sitting between
itself and the trunk. If the assumptions are not valid, it is
inconsistent to reason ; for there is nothing to reason about.
Reasoning supposes the veracity of the mind as regards
these fundamental assumptions. To deny the truth of
either is to deny the truth of both. Idealism blundered in
dogmatically discarding the durable object. A judicious
scept1c1sm trusts in the mental constitution and respects
its assumptions so long as they are not stigma-
tised by inconsistency. It is even on its guard
against appearance of inconsistency, knowing that the
appearance may be specious, so that its conservatism does
not easily surrender a primary belief, even to appearance of
inconsistency. It is saved by its faith in the mind and by
its attachment to common-sense from such extravagances
as that of idealism and the negation of human identity.
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INTRODUCTION.

I

A MaN, who had been oscillating from his fifteenth to his
forty-second year, between atheism and a barren deism,
coming at last by what seemed to him, sufficient evidence
that Cosmos is the creature of a paternal Creator, derived
from it a faith that excited and, to the extent of possible
obedience, enabled and obtained a life regularly conform-
able to what he conceived to be the will of God. The
evidence was the manifestation of the dependence of
wisdom on authority and obedience. By wisdom I mean
knowledge of good and evil, that has for its basis intoler-
ance of evil. It differs from knowledge that is merely
intellectual as involving motive. The faith thus elicited
neither adopted nor rejected Christianity. It was always
reverentially disposed towards Christ, harbored a hope
that it would ultimately become Christian, was prone to the
belief that it was merely detained from Christ by tempo-
rary blindness, was rejoiced to find that the ideal of human
perfection which it proposed, coincided with the Christian
spirit, and that, except as to what is mystical and ritual, the
method of sanctification which it begot coincided with that
of the Roman Catholic Church, as practised by its reli-
gious orders. It differed from mere intellectual certitude
of the existence and authority of God as being a potent
ally against temptation, as enabling needful self-denial. It
enabled its subject (let him be known by the name, Mark
Smith) to live in a purgatory of ascetic severity, until
B
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conscience instructed him to be more gentle to nature. It
secemed to be supernaturally sanctioned, and especially by
the visits of a spirit so like the Paraclete that, if vouch-
safed to a Christian, he could not doubt that his heart was
for the time a temple. It lasted about fourteen years, and
then one night exhaled during sleep. Smith went to sleep a
believer, and awoke an infidel—an infidel, if that name can
be applied to one in whom the spirit of holiness survives,
and who was never more tenacious of sanctity, never so
intolerant of its opposite, as he is at this moment.

By the term, spirit of holiness, I mean the sentiment of
the sacred. Itis to sacredness what secing is to colour,
hearing to sound, asthetic feeling to beauty, wonder to the
marvellous, fear to danger. It is emotion given as
intuitive, the object of the intuition being the attribute,
sacredness. In its commoner manifestations, it is known
as reverence, of which filial piety is the most conspicuous
example. In its higher forms, wherein it refers to the
supernatural, and above all to the divine, it transcends what
is commonly accounted reverence; and, as apprehending
sacredness in beings inferior to man (for, in its perfection,
it apprehends all conscious being as sacred) it exceeds
what is comprehended under the idea of reverence.
Reverence is but a species of the sentiment of the sacred.
It is embarrassing that language has provided no names for
the several species of this genus, nor for the Aalit of the
sentiment, nor for the faculty which the sentiment supposes.
Under the name spirit of holiness, I chiefly refer to the
habit of the sentiment, and to a sentiment of the sacred
that seems to be a manifestation of a divine person. The
heart which experiences this beatitude seems to have be-
come a holy of holies, pervaded by what may be described
as a vague personality that disposes to, and joins it in,
worship.  The beatitude is so vague in respect of the
personality, as to leave room for a doubt whether it be not
a mere exaltation of reverence to which imagination, in
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fulfilment of the promise of Christ respecting the Com-
forter, annexes, or essays to annex, the personality.

To make known the strange event, of which I have
given an outline, is the object, or rather the primary object,
of this work. But how make it known? A narrative of
the event unauthenicated by the person in whom it
obtained, and by a name and character of known dignity,
would not command credit.  Good taste excludes such an
authentication ; and, moreover, Smith is an obscure man;
his name would count for nothing with the public. But the
event itself has produced certain records which seem to be
proofs of the fact from which they have proceeded. They
are for the most part the footprints of a moral and religious
progress. Bent upon the life of perfect obedience exacted
by faith, Smith found his effort to obey thwarted by a
principle of intentional action which, deceived by the
common error that all intentional action is voluntary, he
had thitherto mistaken for will. He found that he had not
power to keep his purpose constantly in view, that its
absence, when an impulse to some violative action beset
him, was the absence of a condition of choice, and
that, thus, he was made agent in respect of involuntary
intentional action, wviolative of his will. Sometimes the
impulse, especially when one of anger, would transport
him into violative action in spite of the utmost resistance
of his will. He cast about for means to modify his mind,
so that it should always have in view his purpose of
obedience and conduct. Practice, he thought, begets habit.
By obliging the mind to revert frequently to this purpose,
and the heart to God, I shall beget a corresponding in-
tellectual and emotive habit. Accordingly, he made it a
rule to revert for about a minute every quarter-hour to
the purpose of obedience in an act of worship, to meditate
and worship three times a day, to retire monthly into a
three-day retreat, and to make minutes of characteristic
psychical events, indicative of success, or failure, or sug-
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gestive of rules of conduct. Experience recommended
the system of record thusinitiated as a sanctifying influence.
To write about what pertained to the business of godliness
was passing the time with God, and contributing to develop
a habit of attention to things divine. The scope of the
notes was augmented so as to include every new judgment
regarding theology and morals. These notes it is presumed
will serve to authenticate the event of which they are the
product.

II.

THE annihilation of our annotator’s faith during sleep is all
the more wonderful, that while under its influence he be-
lieved it to be a condition of mind imposed in part by an
act of will, and one that, in the normal state of his mind,
could not be annihilated but by an act of will. He sup-
posed that the evidence to which he was partly indebted
for faith, merely disposed him to believe, but authorita-
tively, by a moral imperative which he felt it would be
irreverent and culpable to disobey, and that the faith was
a condition of mind begotten of an answering volition or
act of obedience—a fia¢ or decree that God is and governs.
To this volition, analogous to an act of allegiance, he gave
the name arbitrium, or arbitrament. 'The term arlitrium
signifies a mental act in which a certitude, or an opinion
and a volition are combined, for example, a verdict. When
one says of himself after deliberation, I have made up my
mind, an act of will is, or seems to be, compounded with
an opinion—the act is an arbitrament. The life of the
resolute—of men who stem where others drift, who are
prone to feel that “the power and corrigible authority of
this lies in the will,” who have it in them to become masters
of themselves—to substitute a life of conduct for one of
impulse, proceeds mainly on arbitraments, involving mere
opinion. Now, Smith had been drifting between atheism
and a barren deism during the greater part of his life, and
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so prevented from anchoring a moral life in God. He had
vainly endeavoured to intrench himself from sin in stoicism,
He had no rock on which to build his moral edifice—only
sand. Were his moral longings to be kept thus for ever in
abeyance? No: he would no longer be postponed by the
impotence of reason. In what relates to the practical when
reason affords only opinion, why should not will take a
part, and raise the opinion, in an arbitrament, to the equi-
valent of a certitude? The opportunity of helping reason
by such an arbitrament, and thereby securing ground for a
moral and religious life, was afforded when the existence of
a Divine Creator and Father became probable to his heart.
Decree the truth of the thesis, that God is and governs,
and, having landed on this truth, burn your ships. Man-
hood, reason, and duty, concurred in this injunction. Even
though truth were not with us, they said, dignity and wisdom
are with us. Is it holy, noble, or wise, to follow probability
to perdition? If not, what shall be thought of him who
will not bestir himself to follow probability to Heaven—
who will not budge if certitude be not the guide? 'The
disposition to believe under the influence of which, as
Smith supposed, his will pledged itself to God, might
vanish, or he might be assailed by atheistic evidence, ap-
parently demonstrative. Could he not moor himself to
Heaven by a moral obligation—by putting perfidy between
him and infidelity? Could he not keep the fortress for
God unaided by sentiment, and even against demonstrative
evidence? He believed that he could—that a condition of
mind competent to this fidelity would be the result of his
arbitrament, and that so long as his mind should be in a
normal state, nothing could extinguish this condition but
his own volition.

Other things contributed to enhance, in his view, the
notion that will is in part the source of a species of faith,
In the first place, the notion seemed to agree with the
Christian doctrine that men are responsible for faith. How
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should they be responsible if faith be independent of will ¢
Secondly, temptations of faith are known to the spiritual
of the Roman Catholic Church as affording occasion for
an exercise of the highest form of devotion, that which is
termed dry devotion. The scntiment of God seems to be
extinct, and in its stead is an aversion to, and something
like scorn of, things holy : the soul seems to itself, in so
far as faith is concerned, to have been the dupe of an illu-
sion : if it put forth no effort it is an infidel ; but it puts
forth the needful effort, it cleaves manfully to God, and
apparently without support. 'This holding to God by bare
will, and especially when duty exacts severe seclf-denial for
God’s sake, is regarded by the Church as one of the highest
and most salutary forms of devotion. Faith, in this
militant phase, seems to be identical with volition. Thirdly,
the relation of works to faith, recognised by the Roman
Catholic Church, seems to imply that volition is either
essential or indispensable to faith. The Church has not
declared herself upon the subject, but gives room for the
belief that she implicitly holds grace to be one element of
faith, and either volition or a condition of mind caused by
volition, another.  This view is countenanced by the
declaration that faith was counted to Abraham for righteous-
ness. If will had not to do with faith, as it has with
righteousness, one fails to sce why Abraham’s faith should
be regarded as being, on the scale of merit, the equivalent
of righteousness.

II1.

THE idea of will contributing an element to faith, is ab-
horrent to the dogmatic mind. It presents an aspect of
consistency only to those who are intimately conversant
with the radical fallibility of the human mind. To men
who, moved by godliness, have vainly explored the domain
of Reason in quest of a rock on which to erect religion,
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who have come back from the search with a conviction
that there is no such thing as a criterion of truth, and that,
so far from affording a demonstration of God, Reason
threatens to requite scrutiny with atheism, it appears not
only consistent but reasonable, and, when possible, even a
duty that, as regards the thesis, God exists and man owes
him obedience, will should make itself a party to assent.
An eminent divine of our time, who seems to have ex-
amined the resources of Reason, as regards religion, with
rare ability and diligence, has fled for refuge from private
judgment to authority. Was not either the volition where- -
by he thus maintained his hold on Christianity, or a
consequent state of mind an element of assent and of faith,
the complementary element being the grace that disposed
him to cling to Christ? Godliness, common sense, con-
viction of the impotence of unaided Reason to evolve belief
in God, together with manliness, intolerant of postponement
by infirmity, conspired to engender in the heart of
our annotator a conviction that there is an epoch of mental
development at which Reason finds it reasonable that Will
shall dictate to her a major premiss on which all judgment
respecting conduct shall depend— the axiom that there is a
God, and that we owe Him obedience. It seemed to him
that he was both logically and morally bound to annex to
the beatitudg which disposed him to believe and worship
the supreme arbitrament, that would make perfidy the
alternative of faith. Smith is a born sceptic; in other
words the congenital structure of his mind is such that,
with fair opportunity of intellectual growth, it must ulti-
mately conform to the conviction that the human mind is
radically fallible. To minds of this order, if they hunger
and thirst after righteousness, if, in other words, they yearn
to break from the shell of original sin, the possibility and
dignity of this transcendent function of the will is intelli-
gible.

The term scepticism, as here employed, does not signify
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the Pyrrhonic absurdity, universal doubt, but mere cogni-
sance, serving as an habitual mould of judgment, that we
are liable to erroneous certitudes, and are incapable of dis-
tinguishing true from erroneous certitudes ; in other words,
that we are liable to error and are destitute of a criterion of
truth. The following extracts from a manuscript of our
annotator will explain more fully and exactly and justify the
sense in which the term is here used, and at the same time
contribute to make known the nature of the soil on which
had fallen the seed of a faith destined to so strange a deve-
lopment and dcath.

Definitions of the Terms, Superficial Fallilility, Radical Falli-
bility, Scepticism, Dogmatism, Pyrrhonism, Dominant

Opinion.

. “When experience first discovers to us that we are liable
to error, we do not suspect how inconsiderable is the sphere
of our infallibility. It is not until we have sounded certi-
tude, and ascertained how small a part of it excludes room
for error—how many of the most important kinds of certi-
tude, for example certitude of identity are, if true, only
accidentally true—that we get at the root of the matter.
Let us give the name, superficial fallilility, to that which
ordinary experience exposes, and the name, radical fallilility
to that which it takes a profound study on the mind to lay
bare. Radical fallibility extends indecfinitely into the region
of what is held to be necessary truth; for privation of a
thesis sometimes gives an aspect of necessary truth to what
is untrue, and there is therefore room to suspect every
certitude of what scems to be necessary truth, except
the certitude of one’s own existence and of what present
consciousness does and does not contain. The following
example will prove, not only that we are liable to errin
respect of what scems to be necessary truth, but that the
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constitution of the mind, and its circumstances, render this
kind of error inevitable. Until the mere relativity of direc-
tion is discovered, the mind is necessitated to apprehend an
absolute up-and-down in space, and until weight is
discovered to be attraction, it necessarily passes for a
quality of body, not consisting in, nor in any way dependent
on, a relation of bodics, but, like solidity, independent on
such relation. Now, so long as the mind is, in respect of
these attributes, short of the truth, itis deprived of a thesis
in the absence of which, the thesis, that an unsupported tody
is necessarily in falling or downward motion, must pass with
it for necessary truth.”

““The name scepticism has been circling about two different
significations, lighting now on one and then on the other,
without finally settling on either, one being universal doult,
and the other conviction of the radical fallitility of the human
mind. Popularly the name signifies universal doubt; but
certain philosophers applying the name pyrrhonism to uni-
versal doubt, have employed the name scepticism, as
signifying conviction of the radical fallibility of the human
mind; and these, in my use of the word, I shall follow.
Scepticism is a kind of cognition. It is eficient cognition
of the radical fallibility of the human mind. The cognition
is efficient, as being, on every pertinent occasion, a groove .
of speculation and a mould of theory, not an inoperative
belief. Scepticism and pyrrhonism are alike opposed
to what has been hitherto named dogmatism. Their
likeness in this respect constitutes them a genus; but
the genus has not becn named. Dogmatism may be
defined efficient belief that human infallibility affords suffi-
cient room for philosophy, religion and conduct. Pyrrhonism
doubts and scepticism denies the fundamental or determin-
ing thesis of dogmatism. Scepticism is agreed with dogma-
tism, that sanity excludes universal doubt: it regards
the profession of pyrrhonism as either a make-believe or a
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symptom of insanity. It differs from dogmatism as to the
scope of human infallibility which it limits to—1ist, certitude
of one’s own existence ; 2nd, certitude of what the subject’s
present consciousness does and does not contain ; 3rd, certi-
tude of whatever else could not be unknown to the subject
of the two first certitudes. It agrees with popular common
sense, that it is absurd to disparage certitude for not
being guaranteed by inconsistency of the opposite, and that
it would be mischievous (if indeed it were possible) to deprive
the mind of certitudes, not so guarantced. Considering the
prejudice arising from the confusion of scepticism with
pyrrhonism and the unsuitableness of the name, dogmatism,
to signify the opposite of scepticism, seeing that scepticism
is founded on a dogma, I should prefer to substitute the
words, fallitilism and infallitilism, but that an unknown
writer risks too much in venturing,without extreme occasion,
to express himsclf in terms of his own coining.

“We are sometimes uncertain whether our state of mind
in respect of a given object is certitude or opinion. 'The
highest degree of opinion is not immediately distinguishable
from certitude, and we act upon it with apparently no less
confidence than we act upon certitude. There are lower
degrees of opinion, in which the subject knows himself to
be merely opining, that afford rest and confidence to the
. mind, scarcely inferior to what is afforded by certitude.
These and the highest degree of opinion, constitute what
may be distinguished as dominant opinion.”

Of'the Perversion of Philosophy by Dogmatism.

“Scepticism in LEurope originated with Socrates, and as
remote as Socrates is from Pyrrho, so remote is scepticism
from pyrrhonism. Socrates promulgated scepticism in the
declaration, “I know that I know nothing.” This know-
ledge of ignorance appeared to him to be the difference in
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virtue of which, according to the oracle, he surpassed all
other philosophers. Literally taken, the declaration is con-
tradictory. It is therefore to be understood as signifying,
“I know that only an insignificant part of what scems to be
my knowledge, excludes room for error.” On this foundation,
so little is scepticism antagonistic to religion, was constructed
the theology of Plato.

“When scepticism developed in the mind of Socrates,
his certitude must have surrendered a large part of its
territory to opinion; and of the subsequent additions to
the system of his beliefs, the greater part must have been
dominant opinions, not certitudes. Accordingly his disci-
ples, Plato, and the Platonists, must have founded the
philosophy, religion, and ethics of the Academy mainly on
opinion. 'The animus of the Academy as regards the
restriction of certitude to a narrow confine and the propor-
tionate enlargement of opinion, has been mainly, ever since,
the animus of philosophy. The Church contends for
nothing more of infallible certitude than what it considers
indispensable to Christianity ; beyond that, the temper of
opinion is, as better agreeing to humility, more congenial
to it than the temper of certitude. Inordinate certitude is
characteristic of the vulgar and of the weak-minded of
every class. It needs a certain strength to keep oneself erect
and proceed resolutely on mere opinion; and nature has
conferred upon this strength an aspect of dignitythat could
not be creditably overlooked. The man who, in doubtful
and perilous circumstances, studies to evolve a scheme of
action that shall exhibit some reason of preference and,
having found it, proceeds upon it as resolutely as though
he were certain of success, commands our approval irrespec-
tive of failure or success. At the opposite pole of our
esteem is he whose irresolution holds him gaping on while
blind causes are solving the problem for him. In propor-
tion as men are of larger discourse, their beliefs, as a rule,
comprise more opinions and fewer certitudes, and how
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should it be otherwise, seeing that the movement of scientific
research has been mainly from greater error to less?

“ Except a mere hope that we are ultimately to attain to
certitude in respect of all that interests us, there is no ground
for the belief that certitude will ever exempt us from
dependence on opinion, as regards the interpretation of
nature. Yet dogmatism assumes that opinion is a mere
scaffolding with which to construct certitudes—a region of
mere hypothesis affording no ground for theory. Theory,
according to dogmatism, supposes certitude, and the object
of opinion is mere hypothesis: in other words, hypothesis
is explanatory idea that is object of opinion, and theory
explanatory idea that is object of certitude. The idea of
theory grounded in opinion, however strong, is repugnant
to dogmatism. DMoreover, dogmatism holds that certitude
affords ample room for theory, so that philosophy is not
condemned to put up for ever with mere opinion in respect
of any important truth—that what obstructs the march of
knowledge, detaining the mind in ignorance or opinion, is
mere accident, not any invincible necessity involved in the
nature or circumstances of the mind. It insists that per-
ception and reflection, although liable to superficial error,
are radically infallible, and afford to research, in the certi-
tudes that have been ever the terra firma of the
common-sense of mankind, a sufficient foundation on which
to construct universal science. But, so far as the constitu-
tion and circumstances of the mind are exposed to reason,
they do not justify the supposition that theory, outside
exact science, will ever find a sufficient and commensurate
support in certitude. On the contrary, they make it pro-
bable that it will always rest mainly on opinion, having
about as much support in certitude as the rope-dancer on
the rope, and extending into opinion and, beyond opinion,
into mere verisimilitude, as the balance pole of the rope-
dancer extends beyond his solid support. Allegiance to
this probability involves an intellectual humility that serves
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as ballast to speculation and keeps it from perilous carcen-
ing ; for example, from throwing philosophy on beam-ends
as modern physiology has done, in denying temporal
identity to the human individual. According to modern
physiology, the human individual is, bodily and mentally,
a mere series without a durable element, like a wave or a
flame : there is no durable subject of consciousness, no
soul : a mere succession of consciousnesses constitutes what
is called mind, as a mere succession of molecules or atoms
constitutes the body. The doctrine does not seem to be
inconsistent ; but pyrrhonism is not more repugnant to
common sense. It annihilates the ground of responsibility,
morality and dignity. Why should conscience restrain?
Being is a vortex of delusion and the sentiment of duty, a
sham! To popularise the doctrine would be to rot
society. The doctrine is the creature of dogmatism.

“ All cognition and opinion form upon two latent assump-
tions—1st, that of a durable subject of consciousness (known
as mind or soul), and 2nd, that of durable object. Reason
attacks its own point d'appui if it put either assumption in
question—it saws the branch on which it is sitting between
itself and the trunk. If the assumptions are not valid, it is
inconsistent to reason ; for there is nothing to reason about.
Reasoning supposes the veracity of the mind as regards
these fundamental assumptions. To deny the truth of
either is to deny the truth of both. Idealism blundered in
dogmatically discarding the durable object. A judicious
scept1c1sm trusts in the mental constitution and respects
its assumptxons so long as they are not stigma-
tised by inconsistency. It is even on its guard
against appearance of inconsistency, knowing that the
appearance may be specious, so that its conservatism does
not easily surrender a primary belief, even to appearance of
inconsistency. It is saved by its faith in the mind and by
its attachment to common-sense from such extravagances
as that of idealism and the negation of human identity.
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« Again, dogmatism hinders research by causing it to
hug the coast of certitude, when it should put to sea under
the guidance of verisimilitude. If research should attain to
a system of interdependent and consistent hypotheses, ex-
planatory of the 7o 7av and to but one such system, it
would be reasonable to receive the system as true; and it
might ground itself, like the theory of gravitation, in the
belief of mankind—in the certitude of some, and the domi-
nant opinion of others. Now the business of research is to
achieve such a system. It seeks at first, not certitude nor
even opinion, but, consistency; and it must not reject an
hypothesis because it does not, at once, take root in
certitude or opinion. It must proceed even upon what it
regards as provisional hypothesis. Itisin less danger of
being compromised to untruth by this boldness, than to dog-
matism by its distrust. As it proceeds intentionally on
mere hypothesis it is in no danger, through overlooking the
fact, of being duped into certitude or dominant opinion. It
is master of the situation until it achieves the desired

system of hypotheses, when reason requires it to surrender to
belief.” '

From the above extracts it appears that Smith’s scepti-
cism was an off-shoot from the school of common-sense, and
may be fitly named common-sense scepticism. He agrees
with Reid, Stewart, Brown and Hamilton that every cogni-
tion either is or hinges upon a datum which Reason cannot
consistently discredit or even question, except it be stigma-
tised by inconsistency. His method in philosophy enjoins
respect for data, not only for those which are guaranteed by
inconsistency of the opposite, such as the axiom, “ Things
equal to the same are equal to one another,” but also for
those that are not so guaranteed, e.g., “the object of my
vision or touch is a durable thing”—“It is external to
consciousness.” Not only are these axioms unguaranteed
by inconsistency of the opposite, but the second is only
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partially true. The champions of the common-sense philoso-
phy, in their zeal for the deference due to primary belief, over-
looked the fact that there are inconsistent as well as consis-
tent data, e.g., that the immediate object of percep-
tion exists otherwise than as object—that there is
an absolute up-and-down in space. Smith differs
from them as being cognisant of this disgrace of the datum-
giving faculty, wherein indeed consists his scepticism. The
fallibility of this faculty supposes room for error, even as
regards judgments that are otherwise guaranteed by incon-
sistency of the opposite, and it is only as to judgments
which are defended by the extreme absurdity of their
opposites that certitude seems to have the right of exclud-
ing mere opinion.

The philosophers of the common-sense school are
characterised by a spirit as well as a tenet. The tenet is
that every cognition either is, or depends upon, a datum,
and the spirit is the spirit of trust in the mental con-
stitution. When a member of the school becomes
sceptical, trust in the mental constitution succeeds to the
latent assumption of the subject’s infallibility which obtains
in every man in advance of experience of error, and, with
slight modification, survives in the dogmatist all discrediting
evidence. Despondency, as regards human capacity to
achieve truth, would seem to Reason, considering the
question a priori, to be the proper outcome of scepticism ;
but this is excluded by the trustful courage of common
sense.  Although the data on which all cognitions a
posteriori depend are unguaranteed by inconsistency of the
opposite, and many of them have proved to be inconsistent,
although we have reason to believe that every human mind
is plunged in error, and that the movement of speculation
in quest of science has been staggering from error to error
(it is to be hoped from greater to less), although we can
find no faculty in the mind on which the reasons of -
scepticism do not cast a shadow, at least no faculty capable
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of serving as a fulcrum of effort to raise our beliefs out
of inconsistency, absurdity and vagueness, the spirit of
common sense insists on the maxim, nil desperandum, and
that there is a “ truthward ” tendency in the mind which
will finally prevail against error, and is ever helping a pro-
gress of judicious originality from greater to less error. It
is a make-shift spirit: it does not suffer itself to be
prevented by the purism of reason. If, by the adoption
of any consistent hypothesis, it can hope to purge the
system of human beliefs of inconsistency and absurdity,
it will assign to that hypothesis, however wanting in
verisimilitude, the place and dignity of a self-evident truth,
considering that if, by any means, a theory of the 7o mav
(of its nature and history) altogether free from incon-
sistency and absurdity should obtain, the agreement of
that theory with such an infinitude of things could
not be fortuitous, and that, therefore, the theory must
be true. It dismisses Pyrrhonism because of absurdity,
while owning the irrefutableness of the Pyrrhonic
argument—‘“since appearance of inconsistency of the
opposite does not exclude room for error, the thesis I
exist may be erroneous.” It is not discouraged by its
inability to ascertain precisely, or do more than indicate,
the whereabouts of the boundary of human infallibility.
It is a conservative spirit. Faith in the mental constitution
disposes to faith in what the constitution gives as true,
except the thesis be discredited by appearance of incon-
sistency or absurdity. Therefore, the spirit is tenacious of
beliefs, and especially of fundamental beliefs——those that
have data for objects—and it 1s distrustful of all novelties
that are candidates for belief, except they be commended
by analogy, that is, likeness to what is already believed.
This spirit imparted to Smith a rule for the purification of
the system of his beliefs from inconsistency and absurdity,
Viz., the minimum of change of the system of human beliefs.
Of two mutually inconsistent data that one is to be ejected
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of which the removal costs the least change of the system
of human beliefs. In the following fragment, Smith ex-
plains himself regarding the origin and reason of this
method.

“There is a notable difference between reasoning that
has, and reasoning that has not, reference to the laws of
Reason. The former, on account of its tendency to question
and modify the beliefs engendered by the latter as well as
those begotten of apprehension, may be distinguished as
reactive ; the latter as irreactive : and the faculty, Reason,
according as it exercises reactive or irreactive reasoning,
may be distinguished as reactive or irreactive.

“Let the name primary belief be extended to all beliefs
that are not originated by reactive Reason, serving as a
common name of all such beliefs, and also as the proper
name of the kind. (Every general name is a proper name
of a kind.) It has been hitherto limited by those who have
used it with strictness as applicable only to data; but the
extension of its signification will be found to be highly
convenient. It enables us to state with clearness and
brevity the origin of philosophy, and to show that philo-
sophy has lost sight of the work to which it was primarily
called, and has thereby plunged into confusion.

“ When inconsistency or absurdity first appears in a
primary belief, and because of the inconsistency or absurdity
the subject judges that the believed thesis is untrue, his
Reason is, for the first time, reactive. He discerns a law of
Reason, viz., that Reason abhors inconsistency or absurdity,
and accordingly modifies the system of his beliefs. By
such exercises Reason discovered certain of the laws of
reasoning, a discovery and science whereon was founded an
art: the science and art were named logic. In originating
logic it originated a beginning and branch of psychology ;
for psychology is mainly concerned about the laws of mind
which include the laws of reasoning. But the evolution of

logic and psychology are only subordinate functions of
c
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reactive Reason, the main function being that which first
calls it into action, viz., the elimination of inconsistency
and absurdity from the system of our beliefs.

“It appears then that primary belief carries its system
of beliefs to reactive reason to have the inconsistency and
absurdity removed, as a Californian miner might carry a
nugget to a crusher to have the quartz detached. The
crusher undertakes to return all of the mass given to him
except the quartz, and reactive Reason all of the mass given
to it except the inconsistency and absurdity. What if the
crusher should cast away large pieces of the nugget be-
cause a fancy took him that they contained no gold, or
should hand back to the miner, as the most precious
residuum of his nugget neither gold nor quartz, but a
bubble of gas. So proceeds reactive Reason in respect of
primary belief when it casts away data not stigmatised by
inconsistency or absurdity, merely to simplify the process
of harmonising human beliefs, and gives back to the
common sense of mankind, as a substitute for its idea of
a man, the idea of a series of subjectless consciousnesses
unconnected by temporal identity; or informs common
sense that, as regards matter, there is nothing whatever to
return, the idea of matter being altogether delusive.
Pyrrhonism, idealism, materialism, and the like, are the
bubbles of gas which reactive Reason pretends to return to
primary belief as the precious residuum of the nugget con-
fided to it, and this because it presumes to meddle with
data not stigmatised by inconsistency or absurdity, and to
allow invention to substitute hypothésis for the matter
given by primary belief. A jealous conservatism should
control its operation, and it should hold its success to be
in proportion to the recognisability of the result by
common sense. It should be less concerned about truth
than about the exclusion of inconsistency and absurdity,
relying that, if it achieve a theory of the 7o wav pure of
these disgraces, it would therein achieve as much truth as
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the human mind has capacity to receive. This maxim
would exempt it from disordering scrutiny of such funda-
mental ideas as those of time, space, cause, &c., ideas not
discredited by an appearance of inconsistency or absurdity,
except the mind distort itself in order to look at them, as,
though a man should disorder vision by a violent effort to
inspect his back.”

V.

THE ejectment of our annotator from Christianity hap-
pened in this way. He had communed on an Easter
Sunday. A former school-fellow railed at him in the
evening as being a dupe of faith. Mark undertook to
defend his faith. “ You will find my argument,” said the
other, “in Volney. Refute that and you refute me.” Mark
had no doubt that he could refute all opposers of Christi-
anity, and undertook to read Volney in order to restore the
faith of his school-fellow. A faint fear of danger to his
own faith appeared in him as he was about to open the
volume, and he prayed to be protected from sophistry. He
took the volume to bed with him and read tll daylight.
How he winced at the name of pious impostor applied to
Moses! It was the first sacrilege he encountered. He
went to sleep a free-thinker and has never since returned to
any recognised fold of Christ.

In his twentieth year he lived a solitary life in the country.
A pantheistic sentiment of nature obtained in him. It was
evolved from the heart without any preliminary suggestion
from the intellect. It brought with it a disposition to a
sublimely moral life. When business called him to the
city he unconsciously left behind him this natural mysticism.
Two or three years afterwards it returned upon him in the
midst of a lonely and sequestered scene and seemed to
reproach with sorrow his long and impious neglect. Later,
when experience acquainted him with the spirit of holiness
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that exacts the life of the cross, he was able to discern in
the contrast that nature-worship abhors self-denial.

Smith was already in his fourth decade before he clearly
knew what was signified by the term, moral principle. After
he came to know the meaning, it amused him to think
how glibly he spoke of “men of principle” and “unprin-
cipled men,” without a suspicion of his ignorance and
probably without exciting such a suspicion in his
hearers. He had a vague idea that principle is another
name for goodness or virtue, but no idea that it meant
a rule of conduct conformable to virtue and that its
subject is one who lives by rule instead of impulse. This
fact attests the moral ignorance in which he was plunged
during early manhood. Another elucidates the coarseness
of his moral fibre at that time. Certain socialists broached
to a friend of his the doctrine of free-love, and challenged
him to oppose to it a valid objection other than the mere
repugnance of prejudice. 'The friend looked to Smith for
the objection and both were baffled. That they could
entertain the question showed that they were little better
than the brutes who proposed it.

The res angusta bore oppressively on the moral nature of
Smith up to his thirty-sixth year. Then commenced some
motion of the spirit of the noble towards the generation of
a moral code. Pride adulterated this spirit at first, and
made it abhorrent of obligation. Virtue forsooth is a code
which the will enacts for its guidance. Obedience to duty
is abject. 'The individual is sovereign and wills the good,
not in an abject spirit of obedience, but because it is his
pleasure to do so. Society is not superior to the individual:
its members are kings. This theory collapsed one day
under the fact, that the sight of a certain person on the
other side of the street quickened the pulse and coloured the
cheek of the theorist. A man at a distance can alter my
circulation, thought Smith, as though we were connected
by visible and tangible bonds, like the Siamese twins. Then
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broke upon him the truth that individuals are to socicty
what organs are to organisms. The individual begins as an
infant in extreme dependence upon society. He owes to
it the educauon of his faculties. If he and it be civilised
it is because the individuals of the society have practically
owned its sovereignty. To be detached from society, is as
a rule, to undergo moral starvation. When the logical
ground of his ethical system gave way, the superb spirit
departed and yielded the sceptre to humility and the senti-
ment of duty. He hailed the change with joy and gratitude.

The moral change thus begun, was aided by a social
change which transferred him from an irreligious to a
religious circle. It was a change from Bohemianism to
respectability. It became clear to him that the self-denial
which is the condition of respectable conduct and of social
health, purity and progress, is not possible to the bulk of
men without religion. He attached himself to the party of
religion, frequented a Protestant church with his family,
and was solicitous to hide from all the world that he was
not a Christian. An old acquaintance once asked him,
why, being a free-thinker, he frequented church, and the
answer made in his heart was, “to eschew you and your
like.” He was above untruth. A lady appealed to him in
conversation, “ Of course we must believe there is a
God,” and, not receiving any affirmative sign, repeated the
remark. Smith still maintained silence. “ You believe in
God, Mr. Smith?” persisted the lady. Still no answer.
Embarrassment fell upon the company, and the topic was
changed.

About this time Smith’s reverence apprehended a sacred-
ness in his children that involved a rare and beautiful
authority. It made them seem to him as though they
were young princes and he a mere foster-father and tutor.
“You cannot make them better than yourself,” said this
authority, “ therefore see to it that you make yourself the
best possible.”
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i-%7ley did not alicnate Christ from the reverence and
wve of Smith, except for brief intervals, when his attention
%% be directed upon some repulsive part of Christian
“eresine, such as predestination.  His habitual sentiment of
C:.o st was expressed only a few days ago in these words :
“ NIy hicart is so affected towards Christ that I dare not
<zy He is not God.” In his thirty-fifth year, or thereabouts,
b, gznaprocess which still continues, viz., aneffort to interpret
Christian doctrine according to what is credible to himself.

V.

So much it is important the reader should know respecting
the mind of our annotator, anterior to the birth of the
faith that occasioned the following notes. That event
was preceded by a profoundly painful sentiment of the
desolation of existence ‘without God. The music of a
hautboy ascending from a valley infused one day into his
heart an Arcadian sweetness that set his imagination in
quest of conditions of existence sufficient for eternal happi-
ness. The conceivable was at its disposal. Exhausting
this, he found that, without God, he could conceive nothing
better than a beautiful headless trunk. Two or three weeks
later, while considering the law that makes obedience the
antecedent and sine qua non of wisdom, so that until man
has obeyed he is ignorant of the rationale of morality, and
also that wise parents proceed in deference to the law
requiring obedience of their children as an indispensable
preliminary of an explanation of the reasonableness of moral
law—considering these things, it appeared to him that man
is dealt with asa child, and it seemed a violation of common
sense to suppose that Cosmos does not include a cor-
responding father. 'The evidence unlocked a dungeon

and set free the prisoner to live, move, and have his being
in God.
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VI.

For several weeks following his conversion, as usually
happens in such cases, the spirit of holiness abode in the
heart of our annotator, maintaining what seemed to be
a constant worship, and enabling him, by the exclusion of
temptation, to transact life without effort or self-denial, in
a manner befitting the presence of God. Thus was set
before him a pattern of alife which he found himself bound
to copy when the beatitude departed. The departure was
the opportunity of what is known as dry devotion, that
is, the transaction of life as a service of God in spite of in-
difference and even sometimes aversion to things holy—a
state held by the spiritual in higher esteem than that in
which the will is sensibly and powerfully abetted by the
spirit of holiness. Smith’s effort to give God the homage
of a perfect life in the absence of the spirit of holi-
ness, at once engaged him in the struggle with
the principle of intentional action, to which I have already
adverted, a principle that excludes choice and has never-
theless been hitherto confounded with will. This principle
he found to be a species of instinct. As proceeding on
intention he distinguished it by the name, intentional instinct.
The discovery revolutionised his theory of the nature and
function of will and of the sphere of human responsibility.
It lays bare the meaning that has been hidden in the word,
conduct, and in the mystical obscurity of the terms new and
old man. It exposesa new and efficient reason of charity,
a capital defect in the spirit and method of criminal law,
the need of opposing to temptation severer manners and a
more exacting public opinion, and the importance of apply-
ing self-denial to the exclusion of temptation instead of
counting on it too confidently for resistance. The subject
is fully discussed in the following fragment, which readers,
averse to study, are recommended to skip.
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“Will and Intelligent Instinct.”

“Jtiscommonly supposed that all intentional action is voli-
tion. Tundertake to show that there is a species of intentional
action that excludes choice and is therefore opposed to
volition, and that, considering the genesis and differentia of
the idea of instinct, this species should be classed as a
species of instinct. 'To do this, I must in, the first place,
make and define several new terms and also define a few
known terms.

“ Intentional Action is action according to an anticipatory
idea in the mind of the agent and which the agent secms to
himself to be optionally bent upon realising.

“ Will is faculty of choice. It is a durable attribute of a
voluntary being—commensurate with the life of the
being, cxisting when its subject is not choosing as
well as when he is. It is active at the instant of choosing,
at all other instants inactive.

“A volition is a choice or act of will. It should be care-
fully distinguished from its immediate effects, especially
from the motions of what are called the voluntary organs,
¢.g., the hands, feet, mouth, eyes, &c., from the acts of the
mental facultics immediately consequent to its mandates,
and, of these, more especially from the psychical or conscious
nisus, whereby, a choice which is to take effect at a time
comparatively remote from that of the volition is executed,
I choose to forbear from such or such an indulgence on
such or such a remote occasion. When the occasion
occurs, I, with effort but without choice, forbear : this effort
is not a volition,

“We are sometimes occupied by an idea of something
apparently feasible by us, but with no more view to corres-
ponding performance than if the idea were a mathematical
theorem. The idea may be a frivolous one, as that of making
figures of cight with the forefinger in the air, or writing in



INTRODUCTION. 25

water, or it may be one involving expediency, or one which
it would be a duty to realise in act if thought under subjec-
tive conditions of possibility of corresponding performance.
In such cases, if we surprise them, consciousncss reports
that corresponding performance is impossible, the subject
having no view to performance. A contrast of this idle
contemplation of things apparently feasible by the subject,
and the practical contemplation of such things, dectects that
a tendency to action wanting in the former, underlies the
latter. A man may contemplate, in the idle way, enterprises
feasible by his nation, himself being included in his idea to
theagent. Contrast with this speculation the study of a
national project by a Richelicu or a Napolecon. The con-
trast makes distinct a state of conscious mind not other-
wise distinguishable, an animus that is at once a tendency
and a view to intelligent action. It testifies to those who
distinguish it that, without it, so far as man is concerned,
intelligent action is impossible.

“ Let us give the name practical tendency to this gravita-
tion to intentional action, and distinguish the mind under-
going practical tendency from the mind not in that state,
by the name, practical mind. Let us give the common
name practical idea to all ideas of things apparently feasible
by the subjects that are for an instant regarded with a view
to performance by the practical mind, and the name,
Dpractical occasion, to the circumstances that immediately
occasion practical tendency. The bodily state on which
hunger depends is an example of practical occasions, the
tendency involved with the hunger of practical tendency,
and the pertinent idea of eating, of practical ideas.

“The weight with which practical ideas bear upon the
mind, whereby they differ from impractical ideas of things
apparently feasible by the subject, supposes in them a con-
gruity with the mind, such as it is when they obtain, that
is wanting in the impractical ideas. Let this congruity be
named practical congruity, and the weight or importance
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which it contributes to generate practical importance. Prac-
tical congruity may be characterised as partial when it is,
and perfect when it is not, involved with something repug-
nant to a part of the emotive system.

“Practical tendency is sometimes emotive and some-
times uncmotive. Emotive practical tendency is desire.
We do many things without the intervention of
desire. The routine work of lhfe is for the most
part transacted without desire. A part of the
utility of the principle of halit seems to be to save us the
wear and tcar of emotion. Then there are actions unpre-
ceded and unattended by emotion that are not ascribable
to habit.  An honest man to whom money has been for
the first time confided, complies immediately, and without
the pressure of desire, with the demand for restoration. The
demand begets in him the idea of opening his strong box
to take from it and deliver to the owner the amount held
in trust, and he realises the idea in act without emotion
and without any mental debate whether he will or no. The
act, being the first of the kind performed by him, is not
ascribable to habit. It is performed without premeditation
and thercefore without choice, and, as choice is the function
of will, the act is not voluntary. It seems, therefore, to pro-
ceedd from an instinct of the intellect, either congenital or
acquired, and apart from the emotive part of the mind.
T'hat, as a rule, we utter truth when we have no interest to
lie, and fulfil our promises when we are not tempted to break
them, that we do so on the first as on the last occasion
without the spur of desire and without the premeditation
supposed by choice, seems to be explicable only as proceed-
ingg from such an instinct.  Epicurus, and all who hold that
intellipent action proceeds exclusively from desire, have over-
looked this species of action.

“Practical idcas that are apprehended as means may be
distinguished as  medial, and those that are not so
apprchended, as immedial.  Practical ideas symbolic of
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industrial processes are examples of medial ideas. They
symbolise the processes as means for the acquisition of
wealth and the mind is interested in the processes only as
means. A practical idea representative of a walk with a
pleasant companion is an example of an immedial idea.
'The walk is not viewed as a mcans. All actions what-
ever are means, but all are not apprchended as
means and do not interest the mind as means.
It is the being apprehended as means, and interesting the
mind as means, that constitute the diferentia of the medial
1dea.

“A practical idea may be an idea of excluding a certain
action, that, for example, of not taking wine at dinner.
Such a practical idea may be distinguished by the name
recusant idea and all others by the name irrecusant idea.
Recusant ideas are paradoxical as referring to inaction that
depends upon action. When one purposes not to take wine
at dinner, his inaction in respect of the wine depends, first,
upon his purpose, which is an action, and secondly, upon a
nisus executive of his purpose, which is also an action.

“A practical idea is either regular or irregular. A regular
practical idea is one that involves the idea of applicability
to several successive occasions of action. An irregular
practical idea is one that does not involve that idea.

“Let abinary of practical ideas consisting of an irrecusant
idea, and the opposite recusant idea, be known by the name,
practical alternative. It is obvious that choice depends upon
a practical alternative. Ifit appear that there are acts which
have practical ideas for their basis, but in respect of which
the mind has not referred to a practical alternative, such
acts, as not involving choice, are not imputable to will.
They must be accounted necessary acts, and so distinguished
from volitions, to which, according to primary belief, free-
dom is essential.

“ Deliberation is study what to do by one under the influ-
ence of practical tendency. To speculate without practical
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tendency upon what we might presently do, or do on some
future occasion, is not to deliberate. 'There is the same
difference between such speculation and deliberation, as
between an idea of something feasible by the subject
unsupported by practical tendency and practical idea.

“We study what to do—1st, when we look for a practical
idea pertinent to the moving occasion; and 2nd, when we
consider a practical alternative in order to choose. Accord-
ingly, deliberation that looks for a practical idea may be
named expectant deliberation, and that which considers a
practical alternative selective deliteration. We shall pre-
sently show that selective deliberation consists of two
species, viz., optional deliberation, or that which is involved
in choosing, and deliberation that aims at instinctive selec-
tion.

“Deliberation is sometimes consequent to purpose, but it
is for the most part unpurposed. Practical occasions set
us upon studying what to do, without allowing us option
whether we will or will not deliberate. The deliberation is
not preceded by the practical alternative, ‘shall I, or shall
I not deliberate?” Indeed it is impossible that every act of
deliberation should be consequent to choice, for a purposed
deliberation presupposes a deliberation antecedent to the
purpose, and, if this also be held to be necessarily con-
sequent to choice, it presupposes another deliberation, that
another, and, so, every deliberation must be held to pre-
suppose the absurdity of a beginningless series of delibera-
tions. This shows that purposed deliberation presupposes
unpurposed deliberation—deliberation that obtains without
choice.

“The idea of instinct seems to have originated as follows:
Man at first took for granted that useful and regular actions
of the lower animals are intentional, and therefore voluntary.
When it became apparent, 1st, that the lower animals
are incapable of make-shift, incapable of varying means
so as to adjust them to even slight changes of cir-
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cumstances ; 2nd, that they apply means of such wonder-
ful complexity and felicity that to impute them to in-
vention would be to suppose in the inventor a transcen-
dent ingenuity, whereas intcllectual impotence is, in all other
respects, characteristic of those animals; 3rd that the means
are related to ends, the 1deas of which could not be derived
from experience, and could not be imputed to an a priori
source—when these things bore on the mind, the actions
were imputed to an animal property that sets the agent
upon the employment of means of the aptitudes and ends
whereof the agent is ignorant. To this property was given
the name instinct; and all action that has the air of being,
but is not intentional, was imputed to instinct. Accordingly,
instinct may be defined an animal property of which it is
the nature to generate action in respect of which the agent
is not free, but which so resembles volition as to tend to
pass for it. As it was not suspected that intentional action
comprehends involuntary action, the idea of instinct neces-
sarily ignored what may be termed intentional instinctive
action, and symbolised only what may be termed blind
instinctive action ; but this is not a valid objection to the
enlargement of the signification of the term, which will be
found to be a great enhancement.

“A very simple experiment will bring it home to every
man that the great bulk of his actions are not consequent
to selective deliberation, that they are not preceded by the
contemplation of a practical alternative, that, therefore, the
determination of the mind in respect of them, is not a choice,
nor, consequently, an act of will. This experiment is, that
we surprise ourselves every now and then by the question:
was my last act preceded by a practical alternative involved
with a debate whether I would or would not perform that
act? This experiment will speedily convince that what
appears to be choice is a thing of comparatively rare occur-
rence. Sometimes in discussion upon this subject the writer
has arrested the opposite argument by the inquiry whether
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it was preceded by a selective deliberation wherein the
speaker debated whether he would or would not utter that
argument, and this never failed to produce a merry con-
viction of the groundlessness of the thesis against which
it was applied.

“When an earnest man is launched upon a regular life
purposed in obedience to the Divine will or for the sake of
virtue irrespective of Divine authority, and the life-plan
which he endeavours to realise is opposed to the congential
and acquired bias of his mind, then, if he be not blinded
by the pious prejudice that stretches beyond reality, the
sphere of freedom and responsibility, he finds himself in
all but continual conflict with principles of intentional
action inherent in himself. He sometimes with difficulty
stems the current, but is more frequently carried away. Is
he a man of irascible temper, and does he intrench himself
in a purpose to be patient under some approaching provo-
cation? The temptation is upon him, and, after an interval
of struggle, his anger vents itself in contempt of his purpose,
It vents itself in intentional action. 'The strife of will with
principles of involuntary intelligent action is described by
St. Paul as occurring in himself. In the seventh chapter
of the Epistle to the Romans he writes as follows, ¢for
to will is present with me; but how to perform that which
is good I find not. For the good that I would, I do not:
but the evil which I would not, that I do. Now if I do
that I would not, it is no more [ that do it but sin that
dwelleth in me. I find then a law that when I would do
good evil is present with me. For I delight in the law of
God after the inward man. But I see another law in my
members warring against the law of my mind, and bringing
me into captivity to the law of sin whichis in my members.’
Sin is here represented as a principle of involuntary in-
tentional action opposed to and overpowering the will. It
represents the mind or spirit of St. Paul, that which he
significs by the word 1, as being identical with the will,
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and as being the seat of the sentiment that involves delight
in the law of God, and it represents the body or carnal
organism, the memlers distinguished from the mind, as
being the seat of the principle of evil intentional action that
usurps the place of volition. The principle of evil in-
tentional action which St. Paul here denominates sin, and
which he so emphatically distinguishes from will, must be
accounted by those who agree with the Apostle a species
of intentional instinct. If the mind of the Christian ascetic
(and all who have endeavoured to conduct themselves
according to the commands and example of Jesus, how
little soever they may have denied themselves, are Chris-
tian ascetics) had not been fettered by the fear of ex-
cusing itself through putting to the account of irresponsible
instinct what conscience had accounted guilt, its experience
of struggle must long ago have banished the confusion that
makes will responsible for the actions of intentional instinct.

“The drunkard, the delirious, and people in violent
passion, manifest their several states by intentional acts
that are not preceded by selective deliberation. Infants
and young children perform indeliberate intentional acts;
in none of these can the agent be supposed to exercise
power of choice. It often happens that an ill-bred man of
naturally good taste, finds himsclf in cultivated society,
and,knowing that spontaneity would betray his bad breeding,
he speaks and otherwise acts for a time with premeditation.
But impunity, real or imagined, relaxing his vigilance,
words and other acts escape him that betray the mortifying
vulgarity.  Such acts are not consequent to selective
deliberation. When blind instinct, under the form of irri-
tability, has taught the infant how to derive nutriment from
the maternal breast, and he for the first time applies
himself, at the suggestion of hunger and with a distinct
idea of what is to be done, to the act of sucking, it is not
to be supposed that he had previously debated whether he
would or would not perform that act.
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“It follows that the genus, intentiozal 2cZon. compre-
hends the species, involuntary intentionzl acZon, which, as
being pscudo-voluntary, is a species of instizctive action.

“Instinct that generates intentional action may be dis-
tinguished as intentional, and that which generazes unin-
tentional action as &lind.  Intentional 1nstanct coxiains two
kinds, of which one may be distinguished as partially
intentional, and the other as totally intentional instinct. The
former aims at, and regularly realises, ends which the agent
has not in view. The instinct hunger is an example. It
knowingly aims at cating, but ignorantly at nutrition.
T'otally intentional instinct aims at an end which the agent
has in view.  Reflex action, for example, the first sucking
of the infant, is an cxample of the action of blind instinct ;
also sensory-motor action.

“1 have now to show that every deliberate selection or
act of sclective deliberation is not a choice.

“Let practical ideas that cause intentional instinctive
actions be distinguished as instinctive.  Now the question
arises whether a practical idea is not sometimes instinctive
when it is a member of a practical alternative: in other
words, whether an instinctive idea does not sometimes
bring to a close a sclective deliberation? The following
facts prove that it docs.  'We often miss with uneasiness,
and long for a practical idea capalle of making up our minds
Jor us. A practical occasion has set us upon a barren de-
liberation, not indeed destitute of practical ideas, but
destitute of one capable of exempting from the trouble of
mahing up our minds for ourselves. 'This kind of suspense
is sometimes brought instantly to a close by the appearance
of a practical idea that fills a certain measure of latent ex-
pectation,  We have found what our deliberation was
looking for.  We are clear that if this practical idea had
appeared simultancously with the practical occasion, it
would have excluded deliberation. The deliberation ter-
minated by the instinctive idea is not merely expectant,
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but is also selective; for, in having the mind made up for
us by that idea, we reject one or more practical ideas that
constituted with it a practical alternative. Sometimes the
occasion suggests several successive practical ideas whereof
each successor is of greater congruity than its predecessor,
but none of them contenting the deliberate need save the
last, say the fourth or fifth. Why in this case does de-
liberation pass the first, second, third, and perhaps, fourth
practical idea? Why does it not pass the fifth? Experience
is full of instruction that we might often have done better
if we had deliberated longer. Why then do we close upon
the fourth or fifth? Clearly because deliberation is in
search of a practical idea of a certain degree of congruity,
viz., the instinctive degree, and because the practical ideas
which it passes are short of that degree. When a practical
idea of due weight occurs, it contents the mind and termi-
nates the quest. It follows that there are instinctive and
uninstinctive degrees of practical congruity, that unpurposed
deliberation involves a latent predetermination to look for
and terminate upon a practical idea of an instinctive degree,
and that selective deliberation is sometimes so determined.
Perfect practical congruity is doubtless instinctive, and is
that which unpurposed deliberation blindly seeks. This,
by the way, affords an explanation of what is otherwise in-
explicable, viz., the genesis of deliberation. How do we
come to expect and look for a practical idea of a certain
degree of congruity ; in other words, how is deliberation
possible? Is the expectation a priori # 'Thisis a violent
presumption and not to be entertained if the fact can be
explained as a posteriori. Balked on some interesting
occasion of action by privation of the customary instinctive
idea, the attention of the child is fascinated to the idea of
the occasion, and, after an interval, through the operation
of the law of redintegration, the missing link is supplied.
Repeated experience of this kind engenders expectation

according to the fundamental law of the mind, that
D
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that exacts the life of the cross, he was able to discern in
the contrast that nature-worship abhors self-denial.

Smith was already in his fourth decade before he clearly
knew what was signified by the term, moral principle. After
he came to know the meaning, it amused him to think
how glibly he spoke of “men of principle” and “unprin-
cipled men,” without a suspicion of his ignorance and
probably without exciting such a suspicion in his
hearers. He had a vague idea that principle is another
name for goodness or virtue, but no idea that it meant
a rule of conduct conformable to virtue and that its
subject is one who lives by rule instead of impulse. This
fact attests the moral ignorance in which he was plunged
during early manhood. Another elucidates the coarseness
of his moral fibre at that time. Certain socialists broached
to a friend of his the doctrine of free-love, and challenged
him to oppose to it a valid objection other than the mere
repugnance of prejudice. The friend looked to Smith for
the objection and both were baffled. That they could
entertain the question showed that they were little better
than the brutes who proposed it.

The res angusta bore oppressively on the moral nature of
Smith up to his thirty-sixth year. Then commenced some
motion of the spirit of the noble towards the generation of
a moral code. Pride adulterated this spirit at first, and
made it abhorrent of obligation. Virtue forsooth is a code
which the will enacts for its guidance. Obedience to duty
is abject. 'The individual is sovereign and wills the good,
not in an abject spirit of obedience, but because it is his
pleasure to do so. Society is not superior to the individual:
its members are kings. This theory collapsed one day
under the fact, that the sight of a certain person on the
other side of the street quickened the pulse and coloured the
cheek of the theorist. A man at a distance can alter my
circulation, thought Smith, as though we were connected
by visible and tangible bonds, like the Siamese twins. Then
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broke upon him the truth that individuals are to socicty
what organs are to organisms. The individual begins as an
infant in extreme dependence upon society. He owes to
it the educaton of his faculties. If he and it be civilised
it is because the individuals of the socicty have practically
owned its sovereignty. To be detached from society, is as
a rule, to undergo moral starvation. When the logical
ground of his ethical system gave way, the superb spirit
departed and yielded the sceptre to humility and the senti-
ment of duty. He hailed the change with joy and gratitude.

The moral change thus begun, was aided by a social
change which transferred him from an irreligious to a
religious circle. It was a change from Bohemianism to
respectability. It became clear to him that the self-denial
which is the condition of respectable conduct and of social
health, purity and progress, is not possible to the bulk of
men without religion. He attached himsclf to the party of
religion, frequented a Protestant church with his family,
and was solicitous to hide from all the world that he was
not a Christian. An old acquaintance once asked him,
why, being a free-thinker, he frequented church, and the
answer made in his heart was, “to eschew you and your
like.” He was above untruth. A lady appealed to him in
conversation, “ Of course we must believe there is a
God,” and, not receiving any affirmative sign, repeated the
remark. Smith still maintained silence. “ You believe in
God, Mr. Smith?” persisted the lady. Still no answer.
Embarrassment fell upon the company, and the topic was
changed.

About this time Smith’s reverence apprehended a sacred-
ness in his children that involved a rare and beautiful
authority. It made them seem to him as though they
were young princes and he a mere foster-father and tutor.
“You cannot make them better than yourself,” said this
authority, “therefore see to it that you make yourself the
best possible.”



22 INTRODUCTION.

Infidelity did not alienate Christ from the reverence and
love of Smith, except for brief intervals, when his attention
would be directed upon some repulsive part of Christian
doctrine, such as predestination. His habitual sentiment of
Christ was expressed only a few days ago in these words :
“ My heart is so affected towards Christ that I dare not
say He is not God.” Inhis thirty-fifth year, or thereabouts,
beganaprocess which still continues, viz.,aneffort to interpret
Christian doctrine according to what is credible to himself.

V.

So much it is important the reader should know respecting
the mind of our annotator, anterior to the birth of the
faith that occasioned the following notes. That event
was preceded by a profoundly painful sentiment of the
desolation of existence without God. The music of a
hautboy ascending from a valley infused one day into his
heart an Arcadian sweetness that set his imagination in
quest of conditions of existence sufficient for eternal happi-
ness. The conceivable was at its disposal. Exhausting
this, he found that, without God, he could conceive nothing
better than a beautiful headless trunk. Two or three weeks
later, while considering the law that makes obedience the
antecedent and sine qua non of wisdom, so that until man
has obeyed he is ignorant of the rationale of morality, and
also that wise parents proceed in deference to the law
requiring obedience of their children as an indispensable
preliminary of an explanation of the reasonableness of moral
law—considering these things, it appeared to him that man
is dealt with asa child, and it seemed a violation of common
sense to suppose that Cosmos does not include a cor-
responding father. 'The evidence unlocked a dungeon

and set free the prisoner to live, move, and have his being
in God.
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VI.

For several weeks following his conversion, as usually
happens in such cases, the spirit of holiness abode in the
heart of our annotator, maintaining what seemed to be
a constant worship, and enabling him, by the exclusion of
temptation, to transact life without effort or sclf-denial, in
a manner befitting the presence of God. Thus was set
before him a pattern of alife which he found himself bound
to copy when the beatitude departed. The departure was
the opportunity of what is known as dry devotion, that
is, the transaction of life as a service of God in spite of in-
difference and even sometimes aversion to things holy—a
state held by the spiritual in higher esteem than that in
which the will is sensibly and powerfully abetted by the
spirit of holiness. Smith’s effort to give God the homage
of a perfect life in the absence of the spirit of holi-
ness, at once engaged him in the struggle with
the principle of intentional action, to which I have already
adverted, a principle that excludes choice and has never-
theless been hitherto confounded with will. 'This principle
he found to be a species of instinct. As proceeding on
intention he distinguished it by the name, intentional instinct.
The discovery revolutionised his theory of the nature and
function of will and of the sphere of human responsibility.
It lays bare the meaning that has been hidden in the word,
conduct, and in the mystical obscurity of the terms new and
old man. It exposesa new and efficient reason of charity,
a capital defect in the spirit and method of criminal law,
the need of opposing to temptation severer manners and a
more exacting public opinion, and the importance of apply-
ing self-denial to the exclusion of temptation instead of
counting on it too confidently for resistance. The subject
is fully discussed in the following fragment, which readers,
averse to study, are recommended to skip.
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“ Will and Intelligent Instinct.”

“JItiscommonly supposed that all intentional action is voli-
tion. ITundertake to show that there is a species of intentional
action that excludes choice and is therefore opposed to
volition, and that, considering the genesis and differentia of
the idea of instinct, this species should be classed as a
species of instinct. To do this, I must in, the first place,
make and define several new terms and also define a few
known terms.

“ Intentional Action is action according to an anticipatory
idea in the mind of the agent and which the agent seems to
himself to be optionally bent upon realising.

“ Will is faculty of choice. It is a durable attribute of a
voluntary being—commensurate with the life of the
being, existing when its subject is not choosing as
well as when he is. It is active at the instant of choosing,
at all other instants inactive.

“A wolition is a choice or act of will. It should be care-
fully distinguished from its immediate effects, especially
from the motions of what are called the voluntary organs,
e.g., the hands, feet, mouth, eyes, &c., from the acts of the
mental faculties immediately consequent to its mandates,
and, of these, more especially from the psychical or conscious
nisus, whereby, a choice which is to take effect at a time
comparatively remote from that of the volition is executed.
I choose to forbear from such or such an indulgence on
such or such a remote occasion. When the occasion
occurs, I, with effort but without choice, forbear : this effort
is not a volition.

“We are sometimes occupied by an idea of something
apparently feasible by us, but with no more view to corres-
ponding performance than if the idea were a mathematical
theorem. The idea may be a frivolous one, as that of making
figures of eight with the forefinger in the air, or writing in
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water, or it may be one involving expediency, or one which
it would be a duty to realise in act if thought under subjec-
tive conditions of possibility of corresponding performance.
In such cases, if we surprise them, consciousncss reports
that corresponding performance is impossible, the subject
having no view to performance. A contrast of this idle
contemplation of things apparently feasible by the subject,
and the practical contemplation of such things, detects that
a tendency to action wanting in the former, underlies the
latter. A man may contemplate, in the idle way, enterprises
feasible by his nation, himself being included in his idea to
theagent. Contrast with this speculation the study of a
national project by a Richelicu or a Napoleon. The con-
trast makes distinct a state of conscious mind not other-
wise distinguishable, an animus that is at once a tendency
and a view to intelligent action. It testifies to those who
distinguish it that, without it, so far as man is concerned,
intelligent action is impossible.

“ Let us give the name practical tendency to this gravita-
tion to intentional action, and distinguish the mind under-
going practical tendency from the mind not in that state,
by the name, practical mind. Let us give the common
name practical idea to all ideas of things apparently feasible
by the subjects that are for an instant regarded with a view
to performance by the practical mind, and the name,
practical occasion, to the circumstances that immediately
occasion practical tendency. The bodily state on which
hunger depends is an example of practical occasions, the
tendency involved with the hunger of practical tendency,
and the pertinent idea of eating, of practical ideas.

“The weight with which practical ideas bear upon the
mind, whereby they differ from impractical ideas of things
apparently feasible by the subject, supposes in them a con-
gruity with the mind, such as it is when they obtain, that
is wanting in the impractical ideas. Let this congruity be
named practical congruity, and the weight or importance
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which it contributes to generate practical importance. Prac-
tical congruity may be characterised as partial when it is,
and perfect when it is not, involved with something repug-
nant to a part of the emotive system.

“ Practical tendency is sometimes emotive and some-
times unemotive. Emotive practical tendency is desire.
We do many things without the intervention of
desire. 'The routine work of life is for the most
part transacted without desire. A part of the
utility of the principle of Aalit seems to be to save us the
wear and tear of emotion. Then there are actions unpre-
ceded and unattended by emotion that are not ascribable
to habit. An honest man to whom money has been for
the first time confided, complies immediately, and without
the pressure of desire, with the demand for restoration. The
demand begets in him the idea of opening his strong box
to take from it and deliver to the owner the amount held
in trust, and he realises the idea in act without emotion
and without any mental debate whether he will or no. The
act, being the first of the kind performed by him, is not
ascribable to habit. It is performed without premeditation
and therefore without choice, and, as choice is the function
of will, the act is not voluntary. It seems, therefore, to pro-
cecd from an instinct of the intellect, either congenital or
acquired, and apart from the emotive part of the mind.
That, as a rule, we utter truth when we have no interest to
lie, and fulfil our promises when we are not tempted to break
them, that we do so on the first as on the last occasion
without the spur of desire and without the premeditation
supposed by choice, seems to be explicable only as proceed-
- ing from such an instinct. Epicurus, and all who hold that
intelligent action proceeds exclusively from desire, have over-
looked this species of action.

“Practical ideas that are apprehended as means may be
distinguished as medial, and those that are not so
apprehended, as immedial. Practical ideas symbolic of
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industrial processes are examples of medial ideas. They
symbolise the processes as means for the acquisition of
wealth and the mind is interested in the processes only as
means. A practical idea representative of a walk with a
pleasant companion is an example of an immedial idea.
The walk is not viewed as a means. All actions what-
ever are means, but all are not apprchended as
means and do not interest the mind as means.
It is the being apprehended as means, and interesting the
mind as means, that constitute the differentia of the medial
idea.

“A practical idea may be an idea of excluding a certain
action, that, for example, of not taking wine at dinner.
Such a practical idea may be distinguished by the name
recusant idea and all others by the name irrecusant idea.
Recusant ideas are paradoxical as referring to inaction that
depends upon action. 'When one purposes not to take wine
at dinner, his inaction in respect of the wine depends, first,
upon his purpose, which is an action, and secondly, upon a
nisus executive of his purpose, which is also an action.

“A practical idea is either regular or irregular. A regular
practical idea is one that involves the idea of applicability
to several successive occasions of action. An irregular
practical idea is one that does not involve that idea.

“Let abinary of practical ideas consisting of an irrecusant
idea, and the opposite recusant idea, be known by the name,
practical alternative. It is obvious that choice depends upon
a practical alternative. Ifit appear that there are acts which
have practical ideas for their basis, but in respect of which
the mind has not referred to a practical alternative, such
acts, as not involving choice, are not imputable to will.
They must be accounted necessary acts, and so distinguished
from volitions, to which, according to primary belief, free-
dom is essential.

“ Deliberation is study what to do by one under the influ-
ence of practical tendency. To speculate without practical
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tendency upon what we might presently do, or do on some
future occasion, is not to delilerate. 'There is the same
difference between such speculation and deliberation, as
between an idea of something feasible by the subject
unsupported by practical tendency and practical idea.

“We study what to do—1st, when we look for a practical
idea pertinent to the moving occasion; and 2nd, when we
consider a practical alternative in order to choose. Accord-
ingly, deliberation that looks for a practical idea may be
named expectant deliberation, and that which considers a
practical alternative selective delileration. We shall pre-
sently show that selective deliberation consists of two
species, viz., optional deliberation, or that which is involved
in choosing, and deliberation that aims at instinctive selec-
tion.

“Deliberation is sometimes consequent to purpose, but it
is for the most part unpurposed. Practical occasions set
us upon studying what to do, without allowing us option
whether we will or will not deliberate. 'The deliberation is
not preceded by the practical alternative, ‘shall I, or shall
I not deliberate?” Indeed it is impossible that every act of
deliberation should be consequent to choice, for a purposed
deliberation presupposes a deliberation antecedent to the
purpose, and, if this also be held to be necessarily con-
sequent to choice, it presupposes another deliberation, that
another, and, so, every deliberation must be held to pre-
suppose the absurdity of a beginningless series of delibera-
tions. 'This shows that purposed deliberation presupposes
unpurposed deliberation—deliberation that obtains without
choice.

“The idea of instinct seems to have originated as follows:
Man at first took for granted that useful and regular actions
of the lower animals are intentional, and therefore voluntary.
When it became apparent, 1st, that the lower animals
are incapable of make-shift, incapable of varying means
so as to adjust them to even slight changes of cir-
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cumstances; 2nd, that they apply means of such wonder-
ful complexity and felicity that to impute them to in-
vention would be to suppose in the inventor a transcen-
dent ingenuity, whereas intellectual impotence is, in all other
respects, characteristic of those animals; 3rd that the means
are related to ends, the ideas of which could not be derived
from experience, and could not be imputed to an a priori
source—when these things bore on the mind, the actions
were imputed to an animal property that sets the agent
upon the employment of means of the aptitudes and ends
whereof the agent is ignorant. To this property was given
the name instinct; and all action that has the air of being,
but is not intentional, was imputed to instinct. Accordingly,
instinct may be defined an animal property of which it is
the nature to generate action in respect of which the agent
1s not free, but which so resembles volition as to tend to
pass for it. As it was not suspected that intentional action
comprehends involuntary action, the idea of instinct neces-
sarily ignored what may be termed intentional instinctive
action, and symbolised only what may be termed blind
instinctive action ; but this is not a valid objection to the
enlargement of the signification of the term, which will be
found to be a great enhancement.

“ A very simple experiment will bring it home to every
man that the great bulk of his actions are not consequent
to selective deliberation, that they are not preceded by the
contemplation of a practical alternative, that, thercfore, the
determination of the mind in respect of them, is not a choice,
nor, consequently, an act of will. This experiment is, that
we surprise ourselves every now and then by the question:
was my last act preceded by a practical alternative involved
with a debate whether I would er would not perform that
act? 'This experiment will speedily convince that what
appears to be choice is a thing of comparatively rare occur-
rence. Sometimes in discussion upon this subject the writer
has arrested the opposite argument by the inquiry whether
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it was preceded by a selective deliberation wherein the
speaker debated whether he would or would not utter that
argument, and this never failed to produce a merry con-
viction of the groundlessness of the thesis against which
it was applied.

“When an earnest man is launched upon a regular life
purposed in obedience to the Divine will or for the sake of
virtue irrespective of Divine authority, and the life-plan
which he endeavours to realise is opposed to the congential
and acquired bias of his mind, then, if he be not blinded
by the pious prejudice that stretches beyond reality, the
sphere of freedom and responsibility, he finds himself in
all but continual conflict with principles of intentional
action inherent in himself. He sometimes with difficulty’
stems the current, but is more frequently carried away. Is
he a man of irascible temper, and does he intrench himself
in a purpose to be patient under some approaching provo-
cation? The temptation is upon him, and, after an interval
of struggle, his anger vents itself in contempt of his purpose,
It vents itself in intentional action. The strife of will with
principles of involuntary intelligent action is described by
St. Paul as occurring in himself. In the seventh chapter
of the Epistle to the Romans he writes as follows, ¢for
to will is present with me; but how to perform that which
is good I find not. For the good that I would, I do not:
but the evil which I would not, that I do. Now if I do
that I would not, it is no more [ that do it but sin that
dwelleth in me. I find then a law that when I would do
good evil is present with me. For I delight in the law of
God after the inward man. But I see another law in my
members warring against the law of my mind, and bringing
me into captivity to the law of sin whichis in my members.’
Sin is here represented as a principle of involuntary in-
tentional action opposed to and overpowering the will. It
represents the mind or spirit of St. Paul, that which he
signifies by the word 7, as being identical with the will,
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and as being the seat of the sentiment that involves delight
in the law of God, and it represents the body or carnal
organism, the members distinguished from the mind, as
being the seat of the principle of evil intentional action that
usurps the place of volition. The principle of evil in-
tentional action which St. Paul here denominates sin, and
which he so emphatically distinguishes from will, must be
accounted by those who agree with the Apostle a species
of intentional instinct. If the mind of the Christian ascetic
(and all who have endeavoured to conduct themselves
according to the commands and example of Jesus, how
little soever they may have denied themselves, are Chris-
tian ascetics) had not been fettered by the fear of ex-
cusing itself through putting to the account of irresponsible
instinct what conscience had accounted guilt, its experience
of struggle must long ago have banished the confusion that
makes will responsible for the actions of intentional instinct.

“The drunkard, the delirious, and people in violent
passion, manifest their several states by intentional acts
that are not preceded by selective deliberation. Infants
and young children perform indeliberate intentional acts;
in none of these can the agent be supposed to exercise
power of choice. It often happens that an ill-bred man of
naturally good taste, finds himself in cultivated society,
and, knowing that spontaneity would betray his bad breeding,
he speaks and otherwise acts for a time with premeditation.
But impunity, real or imagined, relaxing his vigilance,
words and other acts escape him that betray the mortifying
vulgarity.  Such acts are not consequent to selective
deliberation. When blind instinct, under the form of irri-
tability, has taught the infant how to derive nutriment from
the maternal breast, and he for the first time applies
himself, at the suggestion of hunger and with a distinct
idea of what is to be done, to the act of sucking, it is not
to be supposed that he had previously debated whether he
would or would not perform that act.
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“It follows that the genus, intentional action, compre-
hends the species, involuntary intentional action, which, as
being pseudo-voluntary, is a species of instinctive action.

“Instinct that generates intentional action may be dis-
tinguished as intentional, and that which generates unin-
tentional action as L/ind. Intentional instinct contains two
kinds, of which one may be distinguished as partially
intentional, and the other as totally intentional instinct. 'The
former aims at, and regularly realises, ends which the agent
has not in view. The instinct hunger is an example. It
knowingly aims at eating, but ignorantly at nutrition.
Totally intentional instinct aims at an end which the agent
has in view. Reflex action, for example, the first sucking
of the infant, is an example of the action of blind instinct ;
also sensory-motor action.

“1 have now to show that every deliberate selection or
act of selective deliberation is not a choice.

“Let practical ideas that cause intentional instinctive
actions be distinguished as instinctive. Now the question
arises whether a practical idea is not sometimes instinctive
when it is a member of a practical alternative: in other
words, whether an instinctive idea does not sometimes
bring to a close a selective deliberation? The following
facts prove that it does. We often miss with uneasiness,
and long for a practical idea capalle of making up our minds
Jor us. A practical occasion has set us upon a barren de-
liberation, not indeed destitute of practical ideas, but
destitute of one capable of exempting from the trouble of
making up our minds for ourselves. 'This kind of suspense
is sometimes brought instantly to a close by the appearance
of a practical idea that fills a certain measure of latent ex-
pectation.  'We have found what our deliberation was
looking for. We are clear that if this practical idea had
appeared simultancously with the practical occasion, it
would have excluded deliberation. The deliberation ter-
minated by the instinctive idea is not merely expectant,
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but is also selective ; for, in having the mind made up for
us by that idea, we reject one or more practical ideas that
constituted with it a practical alternative. Sometimes the
occasion suggests several successive practical ideas whereof
each successor is of greater congruity than its predecessor,
but none of them contenting the deliberate need save the
last, say the fourth or fifth. Why in this case does de-
liberation pass the first, second, third, and perhaps, fourth
practical idea? Why does it not pass the fifth? Experience
is full of instruction that we might often have done better
if we had deliberated longer. Why then do we close upon
the fourth or fifth? Clearly because deliberation is in
search of a practical idea of a certain degree of congruity,
viz., the instinctive degree, and because the practical ideas
which it passes are short of that degree. When a practical
idea of due weight occurs, it contents the mind and termi-
nates the quest. It follows that there are instinctive and
uninstinctive degrees of practical congruity, that unpurposed
deliberation involves a latent predetermination to look for
and terminate upon a practical idea of an instinctive degree,
and that selective deliberation is sometimes so determined.
Perfect practical congruity is doubtless instinctive, and is
that which unpurposed deliberation blindly seeks. This,
by the way, affords an explanation of what is otherwise in-
explicable, viz., the genesis of deliberation. How do we
come to expect and look for a practical idea of a certain
degree of congruity ; in other words, how is deliberation
possible? Is the expectation a priori# Thisis a violent
presumption and not to be entertained if the fact can be
explained as @ posteriori. Balked on some interesting
occasion of action by privation of the customary instinctive
idea, the attention of the child is fascinated to the idea of
the occasion, and, after an interval, through the operation
of the law of redintegration, the missing link is supplied.
Repeated experience of this kind engenders expectation
according to the fundamental law of the mind, that
D
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determines us to anticipate the like of what we have ex-
perienced. 'Thus privation of a practical idea of perfect
congruity, originates deliberation, and deliberation is de-
termined to grope for what the mind misses, viz.,a perfectly
congruous practical idea—an instinctive idea. It is con-
firmatory of this explanation that the genesis of endeavour
to remember is analagously explicable. Some customary
link in the train of ideas is missed with a certain degree of
uneasiness. Attention is fascinated to the associate idea,
and, at last, through the law of redintegration the missing
link is supplied. Repeated experience engenders expecta-
tion and the nisus from which we try to recover the missing
link.

“ Allowing the possibility of choice—that reality corre-
sponds to the idea of choice—deliberate selection com-
prehends the two species, instinctive deliberate selection, and
choice.

“ Choice is deliberate selection wherein the agent, instead
of having his mind made up for him, makes up his mind.
When a faint sentiment of duty commands one to refuse a
strong passion, and, after a struggle, he complies with the
moral imperative, his mind is not made up for him as it is
when, deliberating in quest of a satisfactory scheme of
pastime, after having allowed several suggestions to pass
by, he at last thinks of one which, if it had occurred to
him in time, would have excluded the deliberation by its
instinctive force. His selection is a choice.

¢ It is unreasonable to deny the possibility and existence
of choice, except the idea of choice be shown to be in-
consistent. Those who hold to the datum of human
freedom are not called upon to prove that the idea is con-
sistent: the onus probandi is on the shoulders of their
opponents. 'These must show that there is inconsistency
in the idea of a man being solicited by opposite desires,
the stronger affecting a culpable enjoyment, the weaker
obedience to conscience, and the man choosing to obey
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his conscience. They pretend to do so by objecting that
preference pre-supposes strongest desire. This we deny,
and allege that it begs the question. Human freedom,
dignity, and responsibility are not to be surrendered to a
fallacy. Another argument of the necessarian is that
induction detects a dominion of law and therein of necessity
over intentional action, so that men lean spontaneously,
confidently, and for the most part with justification by the
event, on anticipations begotten of the induction; that in-
tentional action is as predictable as the tide, and predict-
ableness supposes necessity; that, therefore, we have
the evidence of the mental constitution against itself as
regards the datum of freedom. The induction and the
datum are perfectly harmonious. 'The induction refers to
instinctive intentional action which is subject to necessity,
the datum to voluntary action, which is free. Intentional
instinct transacts the great bulk of the business of life
without interference of will. Induction ascertains its laws,
and so achieves a knowledge that is an indispensable con-
dition of human intercourse. Society would be impossible
if no man could confidently count upon the intentional
action of another. The knowledge has expanded into a
science of political economy, and is expanding into a science
of sociology. The conduct of intentional instinct is the
proper function of will, and it generally costs present pain ;
for example, at the solicitation of prudence a present pain
in order to avoid a greater future pain, or, at the solicitation
of conscience, the endurance of the pain of forbearing from
a culpable pleasure. Aversion to present pain and defect
of moral and religious light has hitherto prevented will
from exercising its rightful sovereignty, so that its inter-
ferences with instinct have been rare and irregular, and, as
regards the mass of intentional action, the reverse of
conspicuous. Induction might very well ignore its con=-
tributions to intentional action. The confusion of in-
tentional instinct with will has betrayed the necessarian
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into an unwarranted inference from a species to a genus,
extending the necessity that bears on instinctive intentional
action to all intentional action. He errs also in the judg-
ment that regularity and predictableness of intentional
action suppose it to be subject to necessity. There is no
inconsistency in the idea of a free will transacting a human
life according to duty and prudence. But the acts of such
a will would be eminently characterised by regularity and
predictableness. 'The idea of God is the idea of a free
being whose action regularly conforms to perfect goodness
and is, so far, foreseeable by a perfect moral sense. The
intentional action of a society of saints exercising free will,
would greatly excel, as to regularity and predictableness,
that with which experience is conversant.

“Let propensity be the common name of mental at-
tributes that are sources of practical tendency—of all
appetites, passions, affections, aversions, habits. In relation
to circumstances that excite a propensity, give room for
corresponding action, and exclude a practical alternative,
(i.e., exclude the opposition of another propensity) the
propensity is an instinct. When the opposition of two pro-
pensities elicits the interference of will neither is instinctive
—each is a source of motive.

“ Conduct—that is, the conduct of the propensities—is
proper to will—almost, if not quite, its only function. As
intentional instincts the propensities are competent to the
transaction of, and do actually transact, the greater part of
the business of life. When we consider that will is not
concerned in deliberation in quest of means, nor in the con-
sequent adoption and application of means, nor in delibera-
‘tion that is terminated by instinctive action, nor in any
indeliberate action, it is obvious that it interferes with the
business of life only on such rare occasions—rare in com-
parison with the vast multitude of our instinctive intentional
actions—as when prudence or the moral sense objects to
some motion of a propensity. Indeed I know of no other



INTRODUCTION. 37

occasions of volition that are worth attention, and every
compliance with prudence, every obedience to the moral
sense, 1s conduct.

“Conduct is either regular or irregular. When it is merely
pro hac vice it is irregular, when it has reference to a kind
of occasions, regular. If in obedience to conscience, I
abstain from wrong-doing on such or such an occasion
without having purposed to forbear on all like occasions,
my conduct is irregular, otherwise regular. Regular con-
duct is either perfectly or only partially regular ; the former
when it is conformable to a system of mutually consistent
rules that provides or is intended to provide for every
occasion of action ; otherwise partially regular. Will may
be distinguished as regnant when it has enacted such a
system of rules and conducts accordingly, otherwise as
irregnant. A purpose to subject oneself to a system of
rules whereby will is made master of the practical life, and
the propensities are subordinated, may be distinguished as
inaugurative. 'When, for God’s sake, or virtue's sake, a
man pledges himself to a virtuous life, he forms an inaugur-
ative purpose. [Experience does not warrant belief that it
is competent to will, to form, and apply an inaugurative
purpose except at the instance of godliness or the moral
sense. 'Therefore regnant voluntariness may be held to
depend on the religious and moral faculties. The idea of
personality supposes a person to be a voluntary being.
Accordingly God, angels, and men are accounted persons
and the lower animals impersonal. Saint Paul implies the
dependence of personality on will in alleging that ke did not
do what sin, in opposition to his will, did in him—* there -
fore it is no more I that do it We do not commonly
apply the personal pronoun to infants as being as yet
incapable of choice. Now we may distinguish three states of
personality corresponding to three states of will—viz., 1st,
the infantile state corresponding to irregnant will; 2nd,
the adolescent state corresponding to regnant will before it



38 INTRODUCTION.

has completely subordinated the propensities; and 3rd,
the adult state corresponding to regnant will after it has
completely subordinated the propensities. Adult personality
is the greatest dignity to which man can attain. It has
never been achieved by any human class except the religious
of the Roman Catholic Church. At the opposite pole
from these are the human brutes who have lost or who
never enjoyed power of choice.

“It is conceivable that men might be so endowed with
propensities and so circumstanced that intentional instinct
might, without intervention of will,transact life as felicitously
as adult personality. But our propensities and circum-
stances are such as to make us for the most part nuisances
to society and ourselves. Were it not for the painful re-
straint whichwill imposes at the bidding of prudence and con-
science, civilisation and even society would be impossible.

“The propensities with or withoutirregnant will constitute
what is known to the spiritual as the o/d man : the new man
is he in whom will has become regnant. The old man is
not wholly evil, but a chaos of good and evil.

“ Will has for function not only the conduct but also
the reformation of the propensities. It is held by Protes-
tants that will is incapable of contributing to the ameliora-
tion of the propensities, but this is not the doctrine of the
Roman Catholic Church. Volition co-operative with grace
contributes, according to Rome, to sanctification. The
works of her spiritual writers are mainly conversant about
the rules of what may be termed the art towards santifica-
tion. Considering how plastic nature is in other respects
to practice, it would be surprising if long and invariable
obedience to Divine law, the practice of worshipful contem-
plation of Divine perfection, and that of attention to the
moral aspects of actions, should exercise no improving
influence on the heart. According to analogy, one would
expect it to make the good in the old man better, and
the bad at least no worse.

“Those who have had experience of the strife that differ-
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entiates adolescent personality should know that there are
degrees of temptation which exclude choice and responsi-
bility, and that moral ignorance and defect of reflective
discrimination exclude from the interference of will a vast
province of intentional action. Desire of a certain intensity
completely absorbs the mind so as to exclude altogether
the idea of an opposed moral imperative, it frequently
deprives this idea of practical importance* and sometimes
the vehemence of a bad motive rushes to its end over
inculpably prostrate will. If the limitation of choice and
responsibility by ignorance and the paralysing force of
desire were fully known to mankind, and by fully I mean
cordially, the knowledge would establish a reign of charity,
and beget a universal conviction that our responsibility
owes more in the way of avoiding, than of resisting tempta-
tion ; society would learn that it cannot afford the laxity of
modern manners, and he who hungers and thirsts after
righteousness that his main concern is to exclude tempta-
tion. A new spirit of criminal law would obtain. The law
would no longer assume that magistrates and juries are
competent to judge as to guilt and innocence, nor would it
undertake to punish: it would deal with the offenders not
in the spirit of retribution, but in that of the good physician,
whom kindness does not disqualify for needful surgery.
Abandoning the vain pretension to measure punishment to
crime, it would assume the right to keep hold of grave
offenders either forlife or until competent judges should be
assured that they would no longer abuse liberty. It would
endeavour to make all prisons self-supporting and as far as
possible reformatory. It would apply pain, including that
of death, not to punish but to deter. Its austerity would
not be lessened by parting with its vindictiveness.”

*Experience of this remarkable state of mind disposes to the belief that will is neces-
sarily indifferent to an idea of a moral imperative destitute of practical importance—
that, if the idea be not involved in a sentiment of which the emotive element confcrs
practical importance on the idea, will is no more moved than it is by ideas of feasible
things uninvolved with practical tendency.
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VII.

SmiTH's access to faith had been made possible by the
advent of a thesis conciliatory of Divine omnipotence with
the existence of evil. 'The free or optional creation of what
involves conditions of pain, sin or maleficence of any
kind, supposes the Creator to be a fiend. The creation
of an infinitude of beings predestined to eternal happiness
at the cost of even the risk of eternal misery to a single
being, supposes the Creator to be a fiend. The apology
of free will is noteworthy only as a measure of the pious
infirmity that has given it entertainment. So long as
Smith’s mind was ‘in captivity to the vulgar idea of omni-
potence, according to which there is no absolute impossible,
so long it was impossible, in view of the existence of evil,
that he should believe in the existence of a Divine Creator,
and, at that time, creative power seemed to his reverence to
be a sine qua non of divinity. He was rescued from this
cause of spiritual paralysis by the idea that omnipotence is
power to do the possible, and that eternal happiness, being
absolutely impossible except at the cost of a birth-pain
consisting of such misery as experience acquaints us with,
God created accordingly. 'This apology for the creation of
evil by a Divine Creator is put as follows by Smith :—

“If the dependence of ideas upon experience be absolu-
tely necessary, the proposition, that God could make a
perfect man without an antecedent imperfect man—without
anintervening era of ignorance, evil and pain, is nonsensical ;
and, as a nonsensical proposition is one that, under the air
of expressing something, expresses and implies nothing,
the proposition in question neither expresses nor implies
that God is not omnipotent. It is obvious that experience
supposes time, that it is not possible for an individual
to undergo all possible experience in a moment, that
certain kinds of experience are not possible without the
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prior operation of other kinds and the prior operation
of ideas resulting from the antecedent kinds, and that,
therefore, the hypothesis of the absolutely necessary depen-
dence of ideas upon experience supposes imperfect know-
ledge to be the antecedent of perfect knowledge. It is
scarcely less obvious, that the time necessarily measured by
imperfect knowledge must be of great length. During this
era of ignorance, human affection and volition must incul-
pably violate moral law and engender misery.

“ All nonsensical propositions are not obviously absurd ;
on the contrary the absurdity of many of them is not dis-
coverable without laborious study. The absurdity of the
proposition that God could make an hypothenuse of which
the square should be greater than the squares of the other
two sides, is not discoverable without crossing the Pons
Asinorum and the remainder of the forty-six first proposi-
tions of Euclid. Ignorance disguises the absurdity of such
propositions.

“ There is nothing in human knowledge opposed to the
hypothesis, that the dependence of ideas upon experience
is necessary ; whereas the hypothesis bears upon its face a
Divine recommendation to faith as being the only one that
reconciles the benevolence with the omnipotence of God.
The opposite hypothesis has passed unchallenged into the
centre of the most important conclusions that influence
human life. Considered by itself, apart from the start-
ling consequences of its ejection from human belief, it
is a mere speciosity which a question dissipates. It
is not, nor is it implied by, a datum; it is without
probability, and so flagrantly opposed to our notion
of Divine benevolence that it has been a pregnant
cause of atheism amongst civilized men. It is true
that it cannot be shown to be contradictory; and it is
invested with the authority conferred by ancient and
general belief. But the hypothesis of the necessary depen-
dence of ideas upon experience has everythingin its favour
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except its novelty. The nearer we approach to a complete
history and analysis of consciousness, the more intimate
the dependence in question seems to be, so that there
appears to be but a step from the recognition of the inti-
macy of this dependence to the recognition of its necessity.
This step is the only one that probability leaves to faith ;
and it is not unlikely that, as the dividing gap was once a
gulf, the progress of knowledge will dispense with even this
slight demand upon faith by filling up the remainder of the
void.

“To be disembarrassed of the thesis is to be free to be-
lieve that a perfect mankind, capable of eternal and perfect
happiness, was possible upon the condition of the antecedent
existence of an imperfect mankind ; that the birth-pain of
this possible perfect happiness, being, in view of the eternal
result, insignificant, God, by an exertion of his omnipotence
(which may be defined power to realise the possible) willed
its existence, and that the past and present state of man
constitute a part of the duration of the necessary human
imperfection.”

VIII.

THERE was question one day of the propriety of talking of
spiritual concerns in a cotillon. The taste of Smith re-
coiled from the coarseness and his reverence from the
sacrilege, but unfortunately he was attentive only to the
sacrilege which decided him that dancing is evil. The
argument was this. A situation unsuited to the spirit of
holiness and the presence of God, is evil. But dancing,
since it is incompatible with godly conversation is such a
situation. 'Therefore it is evil. This specious argument
was of great use and damage to Smith. It was of use in
so far as it made conformity to reverence the criterion of
goodness, and damaging in so far as it sanctioned undue
asceticism.  When Milton makes holiday in Heaven he
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sets the angels dancing, so little did mirth appear to him to
be incompatible with holiness; but surely he would not
have them alternate the frolic of the dance with solemn acts
of worship. The spirit of holiness can take part in mirth
as well as in solemnities, but keeps them apart. Those who
have acquired liberty “ of spirit” know this truth by heart.
Accordingly reverence became, in the view of Smith,
the cardinal element and test of goodness, the faculty
by which we intuite the sacred and have knowledge of
the divine and of good and evil. Without reverence
it seemed to him we are religious and moral idiots.
The habit of respect, he thought, differentiates the
gentleman.  Horace rightly characterised the vulgar
as profane. Reverence is humble and childlike. It
tends to magnify its object and ignores except when it
condemns its subject. It is averse to censure of the neigh-
bour disposing to “judge not at all.” It is the opposite of
pride and of every kind of selfishness, and tends to exclude
them. As having cognizance of the sacred it tended to
pass with Smith for conscience, and it was only after a long
study that he surrendered the pious prejudice which would
fain identify them. It seemed to him that reverence is a
light with which he could explore the moral world and
achieve a science of morality.

IX.

Fartn kindled in Smith the instinct of prayer as well as
that of worship, but his theology allowed no room for
prayer. It seemed to him, at first, that the idea of a Pro-
vidential government derogates from Omnipotence, as
supposing impotence in the Creator to provide, from the
beginning, all needful conditions. He therefore understood
the disposition to prayer to be an instrument of sanctifica-
tion that presents an aspect to adult man different from
what it presents to man in the infancy and adolescence of
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the race, being to the former an instrument for obtaining
the present interference of God, and to the latter a principle
of aspiration after union with God, whereby it is competent
to ascetic will to lift without supernatural aid, the emotive
nature into the purity that sees God. This notion of
prayer succumbed, or partially succumbed, after a time to
three forces—1st, the visits of the spirit of holiness which
were given to reverence as being a present action of God
upon the heart ; 2nd, certain experiences of our annotator
that were given as miraculous interferences of God; 3rd, a
certain scorn of what deprived it generated by his yearning
for God’s present help, and which seemed to be begotten
of common sense. When the spirit of holiness occupies
the heart the subject feels that not to accept the phenome-
non as being somehow a divine presence is culpable pro-
fanity. But an occasional divine presence is a divine
interference. Then there were events in Smith’s ex-
perience which he could not without conscious impiety,
and without detriment to a sanctifying influence, regard as
natural. These causes, together with his longing to escape
from law into immediate personal intercourse with God,
bore hard upon the notion that divine dignity disowns
Providence, and overthrew it when abetted by the hypo-
thesis that the intercourse of Creator and creature is a
paramont end of creation. 'The objections to Providence
and prayer that are grounded on the dignity, omnipotence
and omniscience of God are paralysed by this hypothesis.
As regards our annotator it was an emancipation. But he did
not long enjoy his liberty unmolested. Apparent answers
to prayer were rare and irregular. The regular apparent
futility of prayer excluded expectation of an answer and
with it the possibility of regular prayer. What pro-
ceeded from regular effort to pray was not prayer, but
a make-believe of prayer. It is not in the power of
will to exclude this kind of operation of mental law.
By the way, the effort to do so exposes conscience in the
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anomalous act of imposing pious insincerity on its sub-
ject. Smith was grievously disappointed at the apparent
failures of Providence to help him in his war on the old
man. There was nothing whatever to signify a regular co-
operation of Providence in the work of sanctification.
‘Whatever might be supposed to be a divine contribution
to the work was tainted by caprice. The capriciousness of
the visits of the spirit of holiness was conspicuous. The
abortiveness of the efforts of the devout in all ages to trace
the course of Providence within the spaces of single lives,
discredits the doctrine that obvious personal intercourse
between Creator and creature was a part of the plan of
creation. Perplexed between these considerations, and his
reluctance to surrender what seemed to be a personal inter-
course with God, he imagined an experiment by which his
doubts might be relieved. It was to pray that God would
leave him for a time to nature, withdrawing all supernatural
inspiration and support such as Christians signify by the
name grace. If during that time there should appear in
him a manifest degradation of religious and moral senti-
ment, he would understand that the previous state of his
heart had been wholly or in part the result of an immediate
action of God, which would prove that God governs by
occasional interference as well as by law, and that His
Government gives room for prayer. No such degradation
appeared, but Smith was not yet prepared to decide finally
against the instinct of prayer. He began the experiment
on the 22nd of June. Five days after he experienced a rare
affluence of the love of God. On the gth of the follow-
ing month he was transported by a longing for personal
intercourse with God in prayer that swept him past evidence
and argument as things of no account; and on the 3oth,
twenty-one days later, we find him debating whether prayer
will not be ultimately substituted by self~communion in the
presence of God. He fluctuated for some time, and then,
by an exercise of the newly discovered prerogative of will,
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resolved that God's government gives room for prayer not
discredited by frequent failure, and the arbitrament served
for many years as a sufficient theoretic ground of regular

prayer.
X.

THE indevout who believe in divine government are prone
to imagine that duty is always obvious. According to
their experience conscience and grace are ever importunate,
never remiss. When one of them emerges into a life of
devotion he is astonished to find that perplexity as to what
is the duty is one of the most frequent of his embarrass-
ments. Sentiments of duty, consequent to earnest prayer,
sometimes oppose men to one another in mortal conflict.
Casuistry has exposed a moral gap in the religious mind.
It was the product of prayerful and abortive effort to define
sin, and especially to distinguish mortal from venial sin. If
the moral faculty does not afford a definition of sin that
flagrantly stigmatizes every possible deviation from duty it
is incompetent to instruct us on all occasions what is our
duty. It leaves Pilate’s question “what is truth¢” un-
answered. The Roman Catholic Church declares that a
lie is a mortal sin, and her Doctors, including some of the
Fathers,-are at variance as to what 1is truth, and, therefore,
as to what is a lie. By what method was Smith to discover
the unobvious duty?

Man he considered is an embryo in the womb of experi-
ence. The embryonism of his moral faculty excludes a
moral science. Error, therefore, vitiates almost all our
moral ideas. The growth of the faculty is a development
from a condition of greater to one of less error. God
cannot exempt us from moral defect; but, by His action on
the heart, and the concurrence of our obedience, the error is
diminished, and a moral progress obtains. What is given
as the divine imperative to the heart in prayerful and
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meditative quest of duty, is not the command that would
be given if the moral faculty were adult, but the nearest
approximation to the perfect idea of duty that, under the
circumstances, is possible. The adulteration of the com-
mand by the inevitable human error neither excludes nor
impairs obligation. The command is as binding as though
it were the pure expression of the mind of God. If all
men, he argued, were bent on secking and doing the Divine
will, the search would not achieve a system of consistent
and harmonising commands, the obedience would not
exclude discord and violence, but the search and the
obedience would accelerate the moral and religious growth
of the race. Reverence, it appeared to him, is the taber-
nacle into which we should enter “to consult the Lord.”
When the heart is in that sanctuary, adoringly prostrate
before God, self-love, the arch enemy of justice and
humanity, tends to be at a minimum and the sacredness of
the neighbour at a maximum. This disposition of mind
tends to depress the sources of error that adulterate divine
command. Accordingly it became a rule with our anno-
tator to endeavour to sequester himself in this disposition
when he had occasion to seek for duty, and whatever
scheme of action should then appear to him to be conform-
able to a rule, which, if universally practised, would promote
in the highest degree the happiness of mankind, that scheme
he was to consider himself divinely commanded to realise
or to endeavour to realise.

According to his experience, divine intercourse with man
is of five kinds—1st, beatific vision; 2nd, the visit of the
spirit of holiness; 3rd, command given as supernatural ;
4th, what is known as “spiritual sweetness;” sth, inference
respecting duty consequent on enquiry of God. An
instance or what seemed to be an instance of beatific vision
was not wanting to Smith’s experience. Spiritual sweetness
is an influence that makes no pretensions to personality ;
it disposes to worship and to all goodness, and, in contrast
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to the normal state of the heart, seems to be super-
natural. Command given as supernatural is for the most
part prohibitive. Its apparent supernaturalness seems to
be the positive aspect of privation of an explanatory natural
antecedent. Finding himself distracted one morning dur-
ing meditation, Smith was for rousing himself from the
languor that caused the distraction by an exercise of irascible
energy. He was arrested by what seemed to be at once a
rebuke and an imperative. It forbade him to employ in the
service of God the spirit by which he was actuated. The
humility into which he was awed (the awe was of reverence
not fear) exposed to him by contrast the fierceness which
he mistook for mere volition.  This irascible energy in its
lower degrees had always passed with him for mere energy
of will. Nothing in the way of observation or reasoning
had lately occurred to account for the detection, at that time,
of the counterfeit, and, if there had, it could not explain
away the given supernaturalness of the imperative. Infer-
ence respecting duty consequent to inquiry of God is given
as being a product of mere nature; but faith demands that
it is in part the effect of a latent action of God upon the
heart. Spiritual sweetness and the latent action of God
upon the heart were classed together by Smith under the
familar name grace. In adopting this name from Christi-
anity he did not imply that what it signifies is gratuitous—
in excess of what is due. He held that virtue is absolute
and imposes obligation on God as well as on creatures—
that the goodness essential to God supposes divine duty.

XI.

SmrtH’s conflict with anger, pride, and vanity occasioned a
study of these enemies which brought him to the convic-
tion that they are essentially evil. ~Malignity is the
differentia of anger; for anger is emotion that instigates
to inflict pain, and has pleasure in the contemplation or
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imagination of the pain of an offender. When excited by
abhorrence of baseness, or injustice of any kind, it is gilded
by the nobility or righteousness of the abhorrence, and
passes, under the name of indignation, for a virtue. The
abhorrence is indeed a virtue, but the anger is infernal. «If
conscience had power, as it has authority,” there would be
no need of vindictiveness to protect justice. Will, in
obedience to duty, would do all the needful rigour. What
should we think of a judge who should exultingly pro-
nounce the sentence of death ; and, if incompatible with
judicial dignity, how should anger agree with human per-
fection. A will that nceds the stimulus of anger is as
abject as the soldier who needs the stimulus of drink.
Humility is essential to reverence, but anger excludes
humility. Tt divests its object of sacredness. It is
essentially profane. The decorum of an execution re-
quires that the doomed man be treated with a certain
degree of respect and tenderncss, because reverence appre-
hends an inalienable sacredness in man. Anger excludes
the sentiment : it ignores and insults the sacredness. Itis
an insanity that mistakes retribution for justice. It holds
vengeance to be a creditor to whom a certain torment of
the debtor is due. This hidcous doctrine would amaze a
heart destitute of irascibility. The insanity has invented
hell.  Nothing less than infinite torment can content its
horrid appetite. Imagine a wife and children absorbed in
eternal bliss, in spite of the knowledge that a fond and
devoted husband and father is undergoing never-ending
torture. Imagine them looking over the battlements of
heaven down upon this torture, and exulting in the justice
of God. Surely Christ was not the dupe of this madness;
and, if He appeared to sanction its infernal doctrine, it was
because it was His duty to humour the insanity which He
meant to cure. .
Pride is imperiousness. It covets power and rejoices in
homage, especially that of obedience. It is intolerant of
E
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the subjection of its subject, and is, therefore, essentially
impious. Vanity is a mean and hypocntical spirit. It
aftects honour, which it sets us upon eliciting by the show
of virtue. Christ condemns it. “ Seek not the honour
that cometh of man.” When the relation of any human
attribute, sentiment, or act to dignity was in question
Smith tried it by the test of fitness to Christ. If repugnant
to his apprehension of Christ, it was condemned. Tried
by this test, vanity is essentially base.

But anger, pride, and vanity are of indispensable utility
until expericnce promotes men into the knowledge and
disposition that make devout conduct possible—anger to
resist injustice, pride and vanity to harness men to the toil
and pain of governing, to determine social rank, which is at
first a sine qua non of social progress, and to make world-
liness or honour a substitute for virtue in advance of the
reign of conscience. 'This suggested to Smith that they
are analagous with the placenta and umbilical cord, which
are nccessary to the embryonic state of man, but, if not
cut off; excludatory of the state that should succeed. Then
occurred to him the analogy of the larve and chrysalis, one
so appreciated of old and so anciently as to have furnished
to the Greek language its name for the soul. Now
asceticism scems a priori to be adapted to starve the larve
matrix, while the involved godliness seems to be adapted
to nourish the chrysalic embryo; and there is pointed
significance in the fact that a specics of man is differenti-
ated by a propensity to asceticism. That such a propensity
exists is proved by the fact that asceticismisolder than history,
commensurate with civilisation, common to many mutually
irreconcilable systems of religion, and that we sometimes
find it even in Christian ascetics violating acknowledged
duty.* Smith concluded that moral perfection excludes

* Witness the desertion of the saintly Vianney, Curé d'Ars, when on his way to the
camp of Toulon, after having acknowledged to his cousin that duty, crossing his
longmy for holy orders, required him to be a soldier.  He deliberately disobeys God in
order to become His priest, and delivers himsclf to a life of appalling ascetic rigour. St.
Elizabeth, of Hungary, would disobey her director in order to minister to paupers, and
especially those of them that were atflicted with loathsome diseases.



INTRODUCTION. 51

anger, pride, and vanity, that they were inserted into human
nature as mere provisional constituents destined to be ex-
tirpated when they should be no longer useful, and that
the Creator had provided in the instinct of self-denial,
involved with godliness, a means for their annihilation. He
took for granted that sanctity supposes a disposition to
prompt and cheerful acquiescence in every event given as a
divine dispensation, however repugnant to the unsanctified
heart. This mischievous error was all the more discredit-
able to his judgment that its opposite was perfectly com-
patible with his ideas of omnipotence and divine dignity.
When death bereaves the wife and the mother, when fathers
fail to find food for their hungry children, when those we
love best bring shame upon our heads, when incurable
disease multiplies anguish by making us spectators of a
progress through ever-increasing torment to death, it is
competent to one, who holds that omnipotence does not
exclude absolute impossibility, to regard the grief as a
necessary incident of providential means, which God, had
it been possible, would have excluded. If omnipotence
could have created and governed so as to exclude the
atoncment, is it supposable that divine goodness would
have made room for the passion and the cross? Insane
ascetics who believe that they generate merit by making a
shambles of their cells can think so ; but who that is pene-
trated by the spirit of Christian charity and is free to trust
his moral sense? To bring his heart into the required
state, Smith undertook to abstain from the indulgence of
all creature affections. These he considered are the main
causes of our repining against divine dispensations, and
if we make the love of God the cardinal love, and all other
loves dependent upon this, they will hanker after nothing
of which God thinks it fit to deprive them. Duty, he
thought, requires me to be above all things a soldier ot
God. I must be husband, father, fricnd, neighbour,
citizen, only in the degree that excludes embarrassment of
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the soldier, as though I were an angel commissioned by
God to make myself human for a life-time in order to
hasten the progress of man towards Heaven. I must strive
to regard the objects of man’s unsanctified affections as
they would appear to such an angel. The ascetic severity
required by this undertaking made him a hard husband, a
hard father, a hard neighbour, hard even in charity, and so
hard to himself that health succumbed and sanity threatened
to give way. He was his own physician in this disorder.
He prescribed for himself indulgence in every innocent
pleasure, and released himself from the celestial straight-
jacket which he had put on creature affection.

XII.

AsceTicism was not the sole cause of the breaking down
of his health. Looking for a worthy end of being—an
end worthy of divine activity and of the activity of
creaturcs throughout eternity—he failed to find one. The
undergoing of pleasant emotion, even though it be a circu-
lation of sympathy between God and His creatures, did not
appear to him to be such an end. An eternal progress in
knowledge—an eternal study of mathematics, astronomy,
physics, chemistry—did not appear to him to be such an
end, and, though, as regards creatures it were, it is an end
from which omniscience excludes God. Moreover the
acquisition of knowledge is not an end but a means, viz.,
a means relatively to the end, pleasure—the pleasure of
gratified curiosity. The moral sense acknowledges no
dignityin intentionalaction that has for its end mere pleasure.
It sees no dignity, for example, in dancing or in sport of
any kind. The sport may be innocent, but is destitute of
dignity. As regards intelligent action (which is commonly
accounted voluntary action) dignity depends on utility ;
and means that have for end mere pleasure, not in any
degree the exclusion of pain, are not accounted useful. If
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eternal happiness were maintained by eternal sport, ncither
the happiness nor the immortal agents would have dignity.
Utility is either absolute or contingent. If absolute
necessity impose conditions of pain which intelligent action
may wholly or partially prevent, the preventive action is
absolutely useful. If conditions of pain be voluntarily
caused, and the pain prevented by an intelligent agent
other than the maker of the conditions, the action of that
agent is contingently not absolutely useful. For example,
if the Creator had made conditions of starvation which the
toil of the creature could prevent, the toil would be con-
tingently not absolutely useful. Absolute dignity inhercs
in absolute utility, and merely contingent dignity in con-
tingent utility. The causation of conditions of contingent
utility is useless, and, therefore, without dignity. If it
afford opportunity of pleasure without pain, or of pleasure
that more than compensates a pain whereby the pleasure is
procured, the causation is innocent, otherwise malignant.

What sinister significance in the mental law that limits
dignity to utility and utility to the exclusion of pain, if the
law be accepted as a word of God to man! It proclaims
that God and the elements of Cosmos exist of necessity,
that, as imposing pain, the necessity is infernal, and that
God created Cosmos to exclude part of the pain involved
in Chaos. Without such a necessity creation would have
been absolutely useless, and, therefore, without the sanction
of dignity.

The hypothesis of a reign of infernal necessity making
room for absolute utility and dignity, did not occur to
Smith until his mind had recovered its tone: he had not
even that dreary refuge from the thesis, that being is with-
out absolute utility and dignity. It menaced his sanity.
He dared not confront it. He kept his eye averted from
the horror by recourse to every available distraction, by
novel-reading, society, travel, and especially by the in-
dulgence and culture of every innocent creature affection.
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Faith, scepticism, and the pursuit of innocent pleasure
were the weapons with which Smith fought this terrible
enemy. The scepticism was that of the Academy, not
Pyrrhonism. It made room for the supposition that the
thesis which despoils being of dignity is merely specious,
and owes its plausibility to ignorance—to mere privation
of hypothesis. He was not ignorant that the absence of
one thesis may confer upon another the air of being a
necessary truth, and it was competent to him to suppose
that the thesis which harassed him owed its force to such a
privation—a supposition subscquently justified by the ad-
vent of the hypothesis of an infernal absolute necessity
antagonised by a divine person—by God.

His faith was not shaken by this trial. It was while the
disorder was still in its acute stage that, casting about for
a criterion of truth, what seemed to be an inspiration gave
him this axiom— Indispensalleness to the spirit of holiness
is the supreme criterion of truth. 'The spirit of holiness
being the summum Lonum, wisdom requires of will that it
adopt by an arbitrament, as true, any thesis that may seem
to be congcenial to, and a sine qua non of, the presence of
that spirit.

XIIIL.

THE idea of an art toward sanctification is repugnant to
most Christians. If the idea supposed sanctification to be
a merely natural proccss, so that will could sanctify without
divine co-operation, it would conflict with Christian
doctrine; but, if it be the idea of a natural process with
which man supplements the action of Grace (being ac-
cordingly an art toward, not of; sanctification) it does not
scem to be out of harmony with that doctrine. It is to
the credit of regular obedience to God that it tends to
promote human welfare. The greater its utility, the more
it redounds to the honour of him who exacts it. To
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demand useless work—useless self-denial—as the condition
~of divine favour does not scem to the moral sense to
agree with divine dignity. Therefore, to suppose that
obed