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'PREFACE.

Or ,thé following papers three have appeared in
The Contemporary Review ; the fourth was left in Ms.
I am not sure that it had received the writer’s final
revision, or that I have throughout deciphered it ‘ |
. correctly. But I think that to those for whom this
volume is intended it will add to the interest of the

unfinished work.
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KNOWING AND FEELING:

A CONTRIBUTION TO PSYCHOLOGY.

PART L

To one fresh from physiological studies Psychology
is seldom acceptable. Indeed, our mental philosophy
is now accustomed to the language of apology, and
generally presents herself with some prelnnmary word
to justify her appearance at all.

The physiologist is plainly in the ascendant. Letus
do honour to his discoveries ; let us confess that it is
in his department alone that we can look forward
here to what can properly be called discovery. I can
understand and forgive the somewhat petulant mood
in which he occasionally speaks of the psychologist,
or metaphysician ;—for he is apt to confound them
together, regarding them as the same creature in
different stages of development, in which, I think, he
is far from being wrong. He looks upon our self-
examinant, turning his mind in upon itself, as some
pensive idler, sitting apart with finger on his brow,
revolving what has been a thousand times revolved
before, and to no earthly purpose. Perhaps he pictures

A



2 KNOWING AND FEELING :

him as one who ducks his head beneath the stream,
and, in that position, looks upward to its source. Whilst
he, the man of science, and the free observer of the
whole course of things, is busy in the dissecting-room,
tracing the threads of that delicate machinery by means
of which the world of space, the world of form, and
force, and motion, transforms itself, through the sensi-
bilities of a man, into a world of thought, of beauty,
of intelligence. By ingeniously devised experiments
he is extorting an answer to his questions from' Nature
herself. :

I can excuse his impatience. I, for my part, have
no wish to plague him with my psychology. If he is a
phrenologist, or working in that direction, he will have
to plague himself with a somewhat elaborate system of
psychology ; else how name his organs, or even know
what organ to seek? If he has arrived at the con-
clusion—the conclusion of some of the most eminent
anatomists—that the brain, as organ of consciousness,
complex though it be, may still be considered as
one organ—he will probably have wrought out for
himself some scheme not unlike that of which I am
about to give the outline. In any case, the intelligent
physiologist has, doubtless, knowledge enough of this
kind to guide him in his experiments, and enable him
to interpret their results. Perhaps it is well that he
should not be zealously devoted to any one system of
psychology, that he may remain unbiassed in his obser-
vations, and both see and describe his facts in as dry a
light as.possible.

It appears to me as certain as to him that we do, in

- fact, step from organic life into consciousness. (I must
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leave others to .determine whether what are called
purely vital phenomens are not a higher order of
physical phenomena, resolvable into chemistry, electri-
city, and the like. I may be permitted to speak of
physical, vital, mental facts as three distinct orders.)
Some vital or organic function seems to precede, and
perhaps to follow, every manifestation of mind. There
can hardly, therefore, be a branch of study of greater
interest than that which traces the connexion between
physical or purely vital properties and psychical pro-
perties. But these last, which in their nature are clearly
distinet from the physical or vital properties on which
they are grafted, can define themselves only to the man
reflecting on them. This reflection on ourselves is simply
indispensable. We can know ourselves as conscious
beings in no other way. This very self, this persopality,
this 7 that rings for ever through human speech, belongs
essentially to the consciousness. What my conscious-
mess rests on is a distinct and specific inquiry. It may
‘rest on the brain; the brain destroyed it may cease ;
but while it exists it carries within it its own per-
sonality. The light of thought may go out when the
lamp is shattered, but while it burns, #haf, and not the
lamp, is the self; the I of human speech. Whether
thought and feeling rest directly on the brain or on
some intermediate substance we call spirit, shall be an
open question if you will ; but the personality lies in
thought itself. It lies, as I take it, in the union of
memory and anticipation. It is thought embracing the.
present, the past, the future, travelling on for ever—
an ever-present thought, that embraces a future that
will be past, and a past which has been future. ILhave
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been, I'shall be, are but the past and future seen con-
stantly in the present.

Be that as it may, mind as it is in 1tself must be
studied in the mind. A curious sophistical objection
has been lately raised against the process of reflection,
or self-examination, which perhaps should be noticed,
since it has been paraded with an air of confidence by
ardent supporters of the “physiological method,” and
claims the authority of Auguste Comte. “In order to
observe,” it is said, * your intellect must pause from
activity ; yet it is the very activity you want to observe.
If you cannot effect the pause you cannot observe ;
if you do effect it there is nothing to observe.”

Now it is plain that we cannot think of any subject
of personal or scientific interest, and be, at that same
instant, occupied in self-criticism or self-inspection.
But the very next instant we may find ourselves re-
viving our past thoughts and feelings, and noticing
some peculiarity in them as thought and feeling. A man
accustomed to self-observation finds himself repeatedly
summoning back his experiences, his emotions, or ideas,
asking himself perhaps by what process they came into
his mind. The moral man exercises this self-inspection
for a moral purpose, to detect the insidious approaches
of some besetting passion; the psychologist for his
psychological purpose, to compare and discriminate his
feelings, or detect his laws of association. -There is no
pause in the activity of the mind, but this purpose gives
it a new direction. It is a method of inquiry perfectly
valid. That it needs to be supplemented by other
methods will be readily acknowledged. ,
1 intimated that the distinction often drawn between
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the psychologist and the metaphysician was one of a
somewhat fallacious .description. It is quite true that
a.writer or lecturer may discourse instructively on
memory or judgment, imagination or reasoning, and
not plunge himself into those abstruse discussions about
being, cause, or the absolute, which are set apart by
some as the especial domain of metaphysics or onto-
‘logy. He may choose his illustrations from the com-
mon affairs of life. But, on the other hand, there are
some topics which the psychologist cannot avoid, and
. which carry him, whether he will or not, into the
domain of the 'metaphysician. One of his earliest
subjects, our perception of the external world, cannot
be pursued without leading into these very discussions
of substance or being. How will he define his matter?
If he calls it phenomenal, the very name suggests the
dreaded noumenon. WIill he give two substances, matter
and spirit, defined each by their properties? Will he
speak only of properties, and carry us down—or up—
. to the ome absolute and self-existent from which all
evolves, or by whom all is created? Some theory he
seems compelled to form. Psychology expands into a
gystem of philosophy. It is always the vestibule to
any structure of this kind we may raise. ‘

L

I ask myself what it is to be conscious? or, in other
words, what is the simplest form of mind %

If an animal moved when touched—if the stimulant
that set the animal in motion was clearly a sensation, and
if we rested there—if the animal were merely-sensitive,
and & series of movements were simply initiated by a sen-
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sation, if it never rose to any knowledge of its own move-
ments, of its own body, of the relation of that body to
other bodies—if, in short, it were utterly destitute of
cognition or knowledge of any kind, should we say that
it was conscious? Assuredly not. We should have
before us a kind of vital mechanism, whose co-ordinated
movements were stimulated by sensation, but we should
not have before us a voluntary agent or a conscious
creature. Desire would be absent, for desire implies
certain elementary cognitions. It might move # this,
or from that, but there would be no consciousness of a
to or from, a this or that.

Evidently, therefore, in addition to vital movement
and sensibility, a creature must have knowledge before
we pronounce it to be conscious. It is not in pure and
isolated sensation that the psychologist can find his
starting-point. There is no such thing in the con-
sciousness. He starts from a perception or cognition
of some kind—sensations held together by the rela-
tions of time or space.

I accept the current definition of knowledge or cog-
nition. It is a perception of relation. And for this
perception of relation I can select no better word than
that of judgment. It has been already used in this
wide and technical sense. Sensibilities and judgments
are the two elements that form the simplest state of
consciousness, Nor are there any others in the most
complex. The relations of time, space, and contrast
between sensations themselves as pleasurable and pain-
ful, are the earliest that arise. The simplest state of
consciousness is both a knowing and a feeling ; a know-
ing so far that there is some relation apprehended, and
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a feeling so far that there is some sensation felt, plea-
surable or painful : for I demur to the supposition that
there can be sensations absolutely neutral. As sensi-
‘bilities and judgments form our perceptions, and as
these enter into our relations in thought, forming what
we call new objects of thought; and as these new ob-
jects, or ideas, are themselves the source of new or
"modified feelings and emotions (a higher order of sen-
sibility), it is plain that our two great elements of
judgment and feeling can never be absent from our
consciousness.

A sha.rp twinge of pain, I may be told is assuredly
a consciousness. I am assuredly conscious of it. But
alone it would not form a state of consciousness; it
must be connected, as it invariably is, with other sen-
sations, forming some perceptive state : it is felt here
or there, has a before and after. A twinge of pain,
however sharp, quite isolated in a vital fra.me, would
not be an instance of consciousness.

I can think of an isolated sensation. But I do this
by contrasting it with sensations not isolated. I can
imagine it. But if I myself, so far as my mental attri-
butes are concerned, consisted of nothing but this
isolated sensation, I should not be a conscious creature.

The senses and the memory—which as a mere repe-
tition of sensations has justly been called an internal
sense—these give us consciousness by reason of some

perceived relations that hold them together. To hold'

together what is different—the several in the one con-
sciousness—is of the essence of mind. The mental
unit, if such an expression may be used, always consists
of terms and a relation., We cannot in our earliest



g v T TR TR T T T e i -

»

.

8 RKNOWING AND FEELING :

perceptions separate the two: we are compelled to
recognise them as both complex and indivisible.

Where, in fact, should we find such a thing as a

solitary or isolated sensation ¢ The structure of all the
higher animals is such that if you awaken one sensi-
bility you awaken others also, and these sensibilities
belong to some central organ, in which they are not
only felt, but felt together, and felt as different. A
smell seems as simple a sensation as we can imagine,
but a smell brings into play the muscles of the nose,
and prompts to some movement of the head. Most
sensations prompt to movement of some kind, and that
before we move for a purpose, and there is that con-
sensus or co-ordination in our movements, that the sen-
sations accompanying many muscular contractions may
be introduced by the slightest excitement. A pleasant
taste, one of the earliest pleasures of the infant, is in-
evitably connected with the movement of the lips and

the tongue. Sight, which is distributed so largely

through the animal creation, and is manifested so early

- in most animals, is not only no solitary sensation, but

is not even a number of sensations of different colours.

Explain vision by what theory we will, it consists of .

form traced in different lights oufside the body of the
creature who sees ; and therefore the knowledge of the
body, as introduced by other senses, must co-exist in
the consciousness, and form part of what we call vision.
This is not a case of association of ideas, or law of
habit ; sight appears in many animals too soon to
admit of this explanation ; we have simply a confluence

of sensations and perceptions, forming this new cogni-

tion or perception. Touch, again, as mere sensation,

Bl . Al
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may be a pleasure or a pain; but as a perception, as it
actually enters into our consciousness, it comes, as is

- universally admitted, with other sensations traceable

to muscular contraction. What passes in that central
organ which converts these various sensations into per-
ceptions, into cognitions; into a consciousness ¢ I know
not. We only know that the fogether of sensations and
repetitions of sense result in what we call a judgment,
a perceived relation, an object of cognition.

I do not care to perplex myself with the question
whether there are any animals so framed as to be

sensitive only, and not conscious, not cognitive, A low -

order of animalcule, mere cells, borne hither and

thither by the medium in which they float; or even

larger creatures, like our jelly-fish, may be endowed
with a certain dull sensibility as their only psychical
quality. But'the animal which has any of our special
senses, and which has to seek: its food, must have, we
should say, cognition as well as sensibility.

Sensations held together in the one consciousness—
the together of the different—implying a judgment, a
relation perceived, this is the most elementary form of
mind. Not the solitary nerve, but the ganglion with
its nerves stretching here and there, is the type of our
simplest consciousness. The relation perceived is a
fundamental fact—fundamental as sensation itself, with

ich it is connected,—and is the foundation of all
our knowledge.

IL
There are writers of great repute who, as the last

result of their analysis, find sensation to be the sole

1
~ 1}
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element of mind. Sensations, the memory and antici-
pation of sensations, and laws of association, forming
new groups of such memories—these suffice to build up
the mind of man. The sense of contrast, they consider
as involved in sensibility itself. Without change sen-
sibility cannot be prolonged. First to feel, and then
remember the change, is all that is needed for what I
have called the perception of the relation of contrast.
To remember change is to remember successions also—
there is the relation of time : judgment is reduced to
memory. At all events, these two judgments, contrast
and succession, seem easily resolved into sensation and
memory, and these two, they think, will suffice, with
the aid of certain subtle laws of association, to con-
struct the consciousness.

But in this account we have not, I apprehend,
resolved judgment into memory, but have, in fact,
introduced this new element under the name, and as a
part, of memory. The knowledge of a succession of
sensations, it will be admitted, is something wvery
different from the succession ifself—the mere flux and
change of sensibilities. Therefore the memory is
introduced to bring back into one consciousness a
portion of this flowing succession. Originally. each
sensibility had vanished when its successor appeared,
‘but in memory the procession, or part of it, is brought
back, and antecedent and sequent perceived as such.
But if this be so, we have introduced into the memory
a quite new element which did not exist in sensation.
If the memory were a mere reproduction of the original
flux of sensibilifies, it, too, would still be the same
flowing succession, where each ripple was gone when
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the next came. If we have assigned to the memory
this new power of holding together in the one con-
sciousness what originally was a mere flux of sensi-
bilities, and so cognising the succession, we have
simply introduced the element of judgment, or the
perception of relations as part of memory.

Memory, when it is something more than a mere
reproduction, when it implies a knowledge that such
reproduction belonged to the past, is itself based on a
judgment. A revived sensibility would in itself be
only another kind of sensibility. It is relegated to the
past in a state of consciousness which embraces a
present also. Consciousness, therefore, so to speak,
is wider than memory : memory exists in it.

The relation of contrast appears at first sight to be
involved in sensibility itself. A state of sensibility,
speaking physiologically, could not be sustained with-
out change ; the nerve requires rest, other nerves must
be brought into action. But here, too, I must repeat
that the apprehension .of the change is something
different from the actual change itself., If you describe
the transition as a feeling, and say there is ¢ feeling of
change, that feeling would pass with others in the same
unapprehended series, were there nothing but the series.
Here also you must call in the aid of memory, and
give to the memory this power of grasping the several
in one act of consciousness; which power we find

~necessary to all consciousness, whether of the percep-

tion that manifestly precedes memory, or of that

-thought which is so largely made up of the revived

Ppast. .
If even these judgments or perceived relations of
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time or succession, and of contrast and similarity, could
be resolved into mere acts of memory, what are we to
say to the relations of space or position constituting
Jorm, or the external appearance? It is true that the
utmost subtlety of some of our subtlest thinkers has
been put in requisition to deduce our idea or know-
ledge of extension from that of succession in time. In
England, I believe, Brown first ventured on this hypo- -
thesis. Sir William Hamilton was thought to have
demolished it, but it has been revived by two, if not
three, of our most celebrated contemporaries. There
were good reasons why this effort should be made. In
the first place, there is a startling incongruity in the
fact that sensations should be to us the terms of this
relation—that they should uphold the relation of posi-
tion even within our own body. What have sensa-
tions to do with space, as themselves. space-occupants ¢
There is a delusion here, and it seems more satisfactory
to unravel the delusion than to accept it as one forced
on us by nature. And, secondly, if the relation which
constitutes form could be deduced from that of succes-
sion, one great obstacle would be removed to the
theory I have already glanced at, that builds up the
intellect out of sensation, and memory, and habit. I
admit that I ought here to examine this hypothesis
that deduces extension from succession, as lately put
forth by Professor Bain and Mr. J. S. Mill, but I must
defer such éxamination to another opportunity. It
would require more room than I could give it; it
would require room for many quotations. I must beg '
a verdict against them. I must content myself with
the counter-assertion (in which the great majority of
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psychologists agree) that the two relations of time and
space are fundamentally different, and that neither can
be deduced from the other. They blend and meet in
the idea of motion; but they are always recognised as
distinet, neither of them admitting of analysis.

When Kant asserts of space that it is a mode of
sensibility, he expresses, I presume, the same truth
that I endeavour to convey by saying that the relation
of position, or the knowledge of space, is introduced
directly by our sensations. And when the physiologist
refers to his merves of touch and sight, and speaks of
points of sensation felt, or perceived, at the periphery,
he does but express the same truth. Omne sensation
could not give position. Many do; but how? It
seems a very familiar fact that the sensation should be

- . felt there where the sensitive extremities are, and that a

number of these theres should constitute a form. But it
is one of those familiar facts which grow more marvel-
lous and perplexing as we reflect upon them. What
are the respective parts performed by the nerves and
the ganglion? Plainly, we have left physical pro-
perties and are amongst psychical properties, and of
that character that we have only to state them in
the best language we can select. We find (1.) The
sensibilities; and (2.) The relation of position per-
ceived.

The perception of the relation is here inseparable
from the concrete in which it appears. A form can
only be dissected into minuter forms, in each of which
the same relations of position, of sides and surfaces,
reappear. When afterwards we compare forms with
each other and perceive the relation of magnitude, the
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two terms of the relation can be separately cognised.
And as this is the case wherever we are accastomed to
use the word judgment, it seems a strained application
of the word when we apply it to a case where the
terms and the relation are inseparable. But no other
word is more applicable. And it should be remem-
bered that where the terms are distinct, as where the
two forms are separate, between which we perceive the
relation of magnitude, even here the terms and the
relation form a new whole. We cannot think of mag-
nitude, which is a matter of comparison, without the

forms that are compared. We make the ahstraction
" of a relation, of which we have had innumerable
instances, and may speak, if we please, of the idea of
magnitude. But magnitude itself can never be repre-
sented in consciousness, but by the two forms and the
relation. In like manner we can speak of the relation
of means and end without having before us any specific
instance of means and an end. But this is an abstrac-
tion, framed mainly by the aid of language, and for the
communication of thought ; the relation cannot really
be brought home to the mind without the terms we
call means and end.

If I had been writing this psychological sketch some
thirty years ago, I might have said that the sensational
school was well-nigh extinct, and have spared myself
the labour of contending for a distinet intellectual
element in the consciousness on which knowledge
depends. It was the habit then to speak of that
school as the philosophy of the eighteenth century, as
if it was already a matter of history. We of the nine-
teenth century, if not satisfied with what the Scotch
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professors taught, had gone to Germany for our meta-
physics. Cousin, for the moment, was the represen-
tative of France. -But the place physiology has lately
taken in our studies has revived the desire in many for
the simplest possible scheme of psychology. It seems
easy to attribute to the brain a variety of sensibilities,
and if thought is mothing but such sensibilities con-
nected and revived in memory, there appears no diffi-
culty in allying it altogether with the brain; the
transition is rendered conceivable from purely vital
to mental phenomena. I do not say that all who have
sought a simple scheme of psychology have been biassed
by their physiology, or by what are called materialistic
views. Simplicity is itself at all times a legitimate
aim of the theorist. And, on the other hand, there are
many wedded to their physiological method (the phreno-
logists, for instance), who wield a very complex psycho-
logy. I merely take notice of a tendency I have
detected in my own mind. The preconception that
there is a transition from chemistry to life, and
from. life to comsciousness, leads us to favour those
theories which make such transitions representable to
the imagination.

To me the old objection rings in the ear. If know-
- ledge is finally reduced to sensation, this is tantamount
to there being mo knowledge at all, or knowledge only
of our own sensations. Even the solid world of matter
fades into a dream.- Groups of sensibilities that have
somehow, in my jmagination, transferred themselves to
space, that I remember and anticipate, that have an
order in their coming and going—these are my material
world. - I cannot accept of this result, nor of the
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scheme that leads to it. To me it reads like a de-
scription of mind with the chief element of mind left
out. We have no knowledge without sensations; they
are the first terms to us of any relation; but it is in
the perception of relations, of space, of time, of form
and force, that knowledge directly rests; and as know-
ledge evolves, we come partly to understand how it
was that we commenced by what seems in itself a
delusion. The animated .creature had but its own
sensations to give it the first cohsciousness of itself, or
the external world. But the forms which sensation
takes, are immediately invested with other properties,
by relations perceived between them, which alter their
character, and convert them into independent realities.

III. -

By insisting on the fundamental distinction between
Sensibility or Feeling, and Judgment, or the element
of cognition, I separate myself from the sensationalists,
who, with Destutt de Tracy, arrive at the conclusion,
“ Penser c'est sentir ;” how do I stand in reference to
that opposite school of metaphysicians who are desig-
nated as intuitionists %

I cordially embrace the favourite doctrine of modern
times, that of evolution. I believe there is an order in
the appearing or becoming of all things, which order
apparently enters into the very nature of the things
themselves. But every new appearance, every new
becoming, in this order is, in one sense, equally ori-
ginal. It could not be what it is out of its order, but
its coming into that order is always a new fact. Most
of us refer the whole order to the one Being who is
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alone self-existent. Some prefer to rest in the ob-
served order, not from a conviction that nothing else
exists, but that human knowledge cannot penetrate

beyond. To us evolution is but a name for the method .

of creation, and the nature of the created.
Well, when we apply our doctrine of evolution to

the human consciousness, what is the meaning of such

terms as primary and fundamental, to which so much
honour is by some attached ¥ Are we to suppose that
the first intellectual forms or conceptions, such as issue
in their order from vital or physical antecedents, are
especially authoritative, or in any way especially excel-
Ient? In other departments of nature we are accus-
tomed to say that the lower appears first as condition
of the higher, the simpler as the condition of the more
complex. It is the last development and not the first
" that should receive the highest honour ; or rather it is
that whole whose harmonized development is carried
furthest that should be most honoured. It is that
which will not combine with any harmonized whole
that we reject as error. This, if not an infallible test

of truth, will be found to be the actual test which

every man of necessity applies.

It is nothing to me to be told that certain savages or
uncultured men have not this or that idea or intel-
lectual perception. When it has come, how does it
enrich, how does it harmonize with the whole of the
conscious life? This is the question to be asked. I
am not concerned to build my faith on some primary
intuition or judgment. Truth is a harmony of many
judgments. /

In this much debated question of our knowledge of -

B i
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the external world, in this objective independent exist-
ence of matter, it is not to some primary instinct or
intuition that I should appeal—not to the first, but to
the last development of intelligence. It is possible
that if you arrest us at a certain stage in the process a
charge of delusion might be made out against the
senses—especially against the sense of sight, for we are
here certainly presented with appearances which claim
to be outward realities, and which it required the
science of optics so to connect with the veritable
material world, that we are able to pronounce them to
he representatives of real forms in space.

Let me be permitted briefly to indicate the steps by
which I imagine (for we can only here imagine a past
by the help of such laws of human development as we
have been able to learn from facts still open to the
memory), by which I presume our helief in the external
world was formed. If my statement is correct it will,
at the same time, relieve us from the perplexities of
the Idealists, or all those who challenge us to prove
that our knowledge of matter is essentially anything
else than a knowledge of our own sensations.

That our sensations do range themselves to our
consciousness in space—outside each other as it has been
expressed—is a fact about which there'can be no dis-
pute, even if we accept the subtle hypothesis that
originally they were known only as succeeding each
other in time. But, indeed, I know not how that
hypothesis can apply to that first localization of sensa-
tions to which I have to allude, that feeling or per-
ceiving our sensations within the area of our own
body ; there, as a physiologist might suggest, where
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the nerves of sensation really extend and ramify.
Besides the sensations on the -surface, the body fills
" with sensations from muscular movement, the flow of
the blood, or other work of nutrition. I can descend
to nothing earlier than some knowledge of our own
body by sensations felt in different parts of the area of
that body, contrasting body and limbs, and limb with
limb. : ' 2

It may be well to observe that when I here spea
of localization of sensations, I do not refer to that act
of thought which the mature man is so familiar with,
who says of one sensation it is in his arm, and of
another it is in his foot. He has already the image in
his mind of arm and foot, and refers the sensations to
these well-known limbs. Such localization as this is
plainly a subsequent process. I speak of that localiza-
tion by which the knowledge of limbs is formed, or
rather initiated ; so much knowledge as to render
"possible the conceptions of form and movement. I
cannot but suppose that every animal whose heart
beats, and whose limbs involuntarily stir, awakes to a
consciousness of sensations felt here and there. It does
not from this primary localization of sensation obtain
the full knowledge of its limbs. What further know-
ledge it obtains enters with the knowledge of the
external, or other body against which it presses.

The cognition of our limbs as sensitive and moving
forms is followed, or accompanied, by another most im-

portant’ cognition, namely, that the motion-of the body

or limbs is impeded in certain directions, unimpeded in
other directions. The contrast stands out between a

-—
!
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space that permits and a space that does not permit
motion. The outstretched arms, the hand with its
many fingers, these define the impediment in space,
shape it, shape it into that resisting form we henceforth
know as matter. The same process gives solidity and
a more definite form to our own limbs. The little
infant is seen hammering his own hand into the perfect
tool it is to become, while he is making acquaintance
with the objects on which he strikes.

* All these proceedings are attended with vivid sensa-
tions, both in the muscles of the moving limbs and on
their touched surface. These sensations combine from
first to last with that cognition of the outer form in
space we call material object. But that form is funda-
mentally a thought, not a sensation. Form, movement,
resistance to movement, these are intellectual percep-
tions, what we have called Judgments. Resistance is
a relation between a moving form and a portion of
space that resists movement. That resisting space is
shaped out to the consciousness by the continued move-
ment round it and about it of the sensitive hand. But
though the sensitive hand is necessary to the cognition,
the cognition itself is not a sensation, but a relation
between the hand as a moving object and the obstacle
in space.

It is just here, I venture to say, that the analysis
presented to us (amongst others) by Professor Bain and

Mr. J. S. Mill is at fault. These writers speak con-

‘stantly of the sensation of resistance, as if a muscular

feeling, somehow or other associated with a 'space
beyond the body, constituted the whole of what we call




A CONTRIBUTION TO PSYCHOLOGY. 21

solidity.! Now Reésistance not only in popular, but in
strictly scientific language, is a relation only to be got
at through the prior cognitions of form and motion. It
means resistance to motion. In itself it is a thought
or perceived relation. The muscular sensations which.
accompany it, obtain from it the name of feeling of
resistance, But this feeling in éfself would be merely
a sensation felt under the skin.

If an analyst persists in limiting our attention to
sensations alone and ignores that perception of relation
which constitutes first form, then motion, then resistance
to motion, he may very easily represent our knowledge
of matter as, in fact, nothing but the memory or antici-
pation of sensations. But his representation will always
wear the air of a paradox. Men will not recognise in
it an accurate account of their own cognitions.

But I must proceed another step or two. Not only
does my body move towards these forms that resist its
motion—that are known and defined by that resistance,
as well as clothed in some garment of my own sensa-
tions, but these bodies so defined move towards my
body, impinge on it, pleasure it or hurt it. They have
a motion of their own. They have movement as well
as resistance to movement, and they too, so moving,
move other bodies against which they impinge. They
have force.

" Here, also, if I am arrested at a certain point, I might
1 ¢«That resistance is only another name for a sensation of our
muscular frame, combined with one of touch, has been pointed out by
many philosophers, and can scarcely any longer be questloned P—
Mg. J. 8. ML,

« Of matter as independent of our feeling of resistance we can have
no conception.”—PROFESSOR BAIN,
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have a great difficulty in eliminating the idea of force,

from sensations and desires of the animated creature.
For aught I know, a child attributes to every moving
body, especially if it strikes him, the impulse of desire
by which he himself moves. But sooner or later a dis-
-tinction is made between the animate and the inani-
mate. And now when inanimate forms not only strike
on me, the sensitive, but strike on other inanimate
forms and the result is movement, is a resistance over-
come ; the conception of force as extended through
nature—force as prior to, and independent of, sensa-
tion—is formed. Our conception of matter may be
said to be complete. Perhaps resistance which wore
the appearance of inertia becomes itself considered as a
force. Force and resistance are regarded as two anta-
gonist forces, revealing each other.

Amongst the steps of this process I have not intro-
duced the sense of vision, because blind people do
obtain our notion of the solid form in space without
the aid of vision, and because I should have to discuss
certain theories of vision. The Berkleian theory has
been discredited of late. I am inclined myself to
believe that the sensations of light arrange themselves
directly in space, in form-—that the animal which has
vision has not to think out external form by the con-
trast between this and that direction in space. - The

form is given and the hand strikes it, and so demon--

strates its resistance, its substantiality. Some know-
ledge of its own body is necessary to vision, otherwise
no outer form ; but this vision in outer space does not
require that the animal should from other organs have
obtained the knowledge of solid form outside of its
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body. The visionary form is probably in most animals
the first introduction to the solid form.

Do I represent our knowledge of the external world
as perfect ? Is any man of reflection satisfied with it ?
These forms in space are defined by the forces they
display. We cannot think of the forms but by these
forces, nor can we think of the forces without aid of
the forms. Yet the form cannot be itself the space-
occupant, that which really possesses or exerts the
force. Not satisfactory, you say. But the cognition
of these forces as manifested in space remains to us, .
although this cognition of them may still point to some
being or existence that escapes in itself from our appre-
“hension.

‘When, therefore, the old perplexity is put before us,
how think of a world independent of ourselves—that
is, independent of our own senses ¢ my answer is, that
we can think of no other ; that the material forms we
ultimately cognise are révealed to us by relations which
our senses have enabled us to perceive, but which are
from their nature upheld, not by sensations, but by
space-occupants, whatever they may be. If cognised
at all, they must be cognised as independent of our
senses. Merely to say that with my intellectual exist-
ence the world ceases to exist for me, would be a
truism which no one would care to dispute, and which
no one would care to utter. The philosophers I am
alluding to say that matter, as known to us, is so com-
pletely the creation of our own senses, that it cannot
be thought of except in connexion with them. They.
ceasing to exist, the material world as known to us
must cease to exist—must be thought of as ceasing to:
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exist. This they sometimes call the true doctrine of
the relativity of knowledge. Solidity is not a property
of the form in space, it is a muscular feeling of my
own. I entirely dissent from this interpretation of my
consciousness, from this description of our knowledge.
Solidity or resistance is a force, not a sensation. I
think of it, in my mature state of intelligence, as
existing in space—as existing before sensation—as a
necessary condition of sensation, as something that
from its nature cannot depend on my consciousness of
it, but on which it is very possible my consciousness
may depend.

To return to the Intuitionists. I was about to say
that I should not follow the example of those who
commence their treatises with an array of fundamental
truths which they appear to conmsider as inseparable
from a human mind. Certainly not, if these truths
are of a moral or religious character. If our very
definition of matter alters or clears itself as knowledge
advances, is it likely that moral and religious truth
should reveal itself with precision in the first stages of
intelligence? A truth is none the less a truth because
for many ages, and to many minds, it was utterly un-
known, and a sentiment is not to be described as less
pertaining to humanity, because it comes in as a
sequence to some previous accretion of knowledge.

In our ethical controversies there exists and has
long existed a school of philosophers who insist upon
describing the conscience, such as they find it in them-
selves, as having entered full grown into the world.
God, and obligation to obey Him by loving our fellow-
creatures——they detect all this in their own conscience,
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and forthwith they describe this conscience as an
original intuition. This may save the trouble of argu-
ment or investigation, but it leads to a misinterpreta-
tion of the real nature of a state of mind which has
been gradually evolved. It is on.such a subject as this
that we must look into the history of the human race
to assist and correct our psychology.

‘We must bear in mind that in no way does “the oak
lie in the acorn.” The only oak is that which begins
to exist then and there as it appears above the surface
of the earth, and throws its leaves into the light of
day. The seed was a condition of the tree, so too was
earth, and air, and water, and the heat of the sun.

Through many conditions, after many antecedents, this -

grand novelty of the oak tree made its appearance. In
like manner, the only mind we know is just this con-
sciousness that evolves in its order under many condi-
tions. The knowing and the feeling, the knowledge

and the sentiments of which this mind is composed,

have their order of development, order depending on
the Eternal Cause of all things, if we can speak of its

depending on anything whatever; but there is no sub-

stance, mind, or brain, no acorn which in any way held
this wondrous oak tree within itself. New branches
spread, new truths, new sentiments—they come ; and
would you estimate their comparative value and im-
portance, you must do this by understanding their place
in the whole.

- Amongst relations which start up as life progresses,
is this very one of the contrast between truth and
error. At first all cognitions are equally true; but
anticipations come that are not realized, and memories
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that are not confirmed, and imagination puts together,
after some wild fashion of her own, the materials of
experience. So then there are false cognitions, erro-
neous thoughts, as well as true. And it becomes one
of the great interests of life to discriminate between
them. .

Iv.

All our passions are thoughts on one side. The
simplest desire enfolds some object of perception, or
some anticipated action. You would not qualify our
passions as pure feeling any more than you would
describe them as pure thought. Separate the elements,
and the passion ceases to exist. Fear is an anticipation
of injury from some external object, or some voluntary
agent. It is true that the injury we fear may be very
vague, but these vague fears have entered through
others not so vague. We run over all the evils we
have known without resting definitely upon any one,
or we fear something worse than anything hitherto
known. When darkness brings its imaginary terrors
we have the horrible suspicion that some creature or
person is present, whom we cannot see, and who may
suddenly make his presence known by seizing on us,
perhaps to torture us. A quite strange object, seen for
the first time, may excite fear, but this is because ex-
perience has taught us that there are hostile as well as
friendly creatures, and we know not amongst which to
class this new-comer. Uncertainty must take the shape
either of a fear or a hope.

Merely to think of an object that has given us plea-
sure, is the source of a new emotion. It may be a
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desire or a regret; merely to think of a man who has
injured us may be the source of a most vivid emotion
of hatred or revenge. Merely to think of one who has
given us pleasure is to love him. It is the first step
into love, happily not the last. Then comes the love
of premeditated kindness to another.

Pain and pleasure might exist without hatred and
love. Hatred and love .could hardly exist without
pain and pleasure. Such is the order of their hecom-
ing. And by processes of evolution we cannot stop to
trace, wider and more complex cognitions bring with
them what we denominate more refined and noble
sentiments. Always the sentiment is thought on one
side, feeling on the other. _

Is philanthropy—the question may perhaps have
been asked—a feeling or a thought? It is plainly
both. But then the elements of thought and feeling
may be very differently proportioned. A man may be

intellectually occupied with schemes for the ameliora-

tion of human society, yet not have sufficient emotion
to lead him into any practical measures for that ameli-
oration. He will not be without some emotion how-
ever, for to think of the happiness of others as a
desirable object, is in somie measure to desire it.
Another man may have reasoned upon his benevolent
schemes hastily or feebly, and yet be carried by his
feelings into vigorous and pertinacious action.

No subject appears to me more interesting than the
evolution of thought and feeling displayed in what we
generally call sentiments, @sthetic or moral. But I
must hasten to the completion of my psychological

/ sketch ; and two subjects remain—not to be discussed,

i
]

o~
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for that is impossible, but to be defined and described
—the will and the personality.

I have said that mind or consciousness is always a
knowing and a feeling, always these in their infinite
diversity, and nothing else than these. "What account,
then, do I give of the will? Is not the threefold
division—knowing, feeling, willing—that which is
generally adopted by psychologists §

Let us limit ourselves at first to will as one with
voluntary motion. As mere mental resolution, the
questions that occur are of a different kind. A
mere mental resolve to perform a certain action at a
future time can be nothing but thought and desire,
some combination of our old familiar elements of judg-
ment and feeling.

That I have power to move I hold certain, but that
power or force does not belong to man simply as con-
scious man. Sensation is not force, cognition is not
force. There is some space-occupant that moves in
obedience to sensation, but the force of movement must
live in it. I learn that there is this force in my vital
frame ; I depend upon it, I trust it, I have the utmost
confidence that it will not desert me; but in my con-
sciousness it is an object of knowledge.

That which belongs to the consciousness, which lives
only in it, is the sentiment of power—the feeling of joy
in triumph which follows the knowledge of this force
* —the knowledge that I can what I wish, that desire
accomplishes itself.

There is nothing that I.sooner know, nothing that is
more pertinaciously present to me throughout life, than
this power of motion. But what does the power
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mean?. It means that if I wish to move I move. A
veritable power ; an accomplishment of my wish.
How that wish is accomplished I never know—except
that some force that runs through nature is here linked
to my desires. I know there is this connexion, and
have the sentiment of power due to such knowledge.
This is all I can detect. I notice that between my
desire and the movement intervene muscular sensations ;
these become to me the signs of movement and of force,
but they themselves are neither movement nor force.
There is no simple psychical element that in the case
of voluntary motion can be picked out and called will.

To act, to move, is surely something different from
to know I move. Certainly it is. The movement of
any body is something different from my knowledge
that it moves. But that movement can enter into my
consciousness only as knowledge. I am not bound to
explain voluntary motion on the theory of those who
give me no movement at all, no objective reality in
space—give me nothing but sensations or ideas. I
have the cognition of my own limbs, and I know that
they move in obedience to my desires.

Mr. Bain, at the commencement of his treatise on
the . “ Intellect,” briefly mentions and dismisses the
twofold division here adopted ; and insists, somewhat
energetically, .on the threefold division of knowing,
feeling, and willing. But the reader of Mr. Bain’s
‘works soon becomes aware thab in his analysis the
radical element, to be called will, is reduced to a
peculiar sensation which he somewhere suggests may.
be due to the motor nerves, in a more direct manner
than physiologists generally teach. That there is this




.

rs

30 KNOWING AND FEELING :

peculiar sensation no one will think of disputing, and
that it has most important relations in this matter of
willing ; but if this peculiar sensation is the radical
element left in the crucible, what ground can .there be
for making of i a separate class ?

Many writers are accustomed to speak of a sense of
effort, as if there were some sensation which at once,
and by itself, gave us knowledge of force, and of what
they would call the mind’s force. I must repeat here
the same observations I made on the sense of resistance,
the same muscular sensation, with a slightly different
name. We call it sense of resistance when the obstacle
is prominent in our mind ; semse of efforf, when the
impelled or pressed limb is the prominent perception.

The muscular sensation we call sense of effort, would
never have obtained this name, if certain cognitions
had not accompanied it—cognitions of our moving
limbs, of limbs pressed against an obstacle, of the

wesistance overcome. 'We must travel to this last. Mere

pressure on an obstacle would be an increased sensation
of touch. The resistance overcome reveals the force,
and gives to pressure its true character. Effort is a
correlate of resistance. We have cognitions of form,
movement, resistance to movement, and resistance over-
come. By being accompanied with these cognitions
our muscular sensations obtain such names as sense of -
resistahce, sense of effort, or of force. A'sensation in
itself cannot be the force we are seeking.

It being understood that our knowledge is of realities
in space, forms, movements, forces, bodies inanimate and
animate, what is there in will (psychically considered)
but a knowledge of our .bodies as moving under such
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and such conditions, our confidence in such laws of
movement, and the sentiment of power that arises from
desire accomplished %

And now a final word on the perplexing problem of
personality. .

Amongst the theories propounded on the nature or
origin of the ego, the one most favoured, I believe, by
metaphysicians is that which represents the ego and
non-ego as rising together in every cognition. There
is no thought, say some, without this object and subject.
I have been, at times, disposed to adopt this theory,
but further consideration has compelled me to dissent
from it.

Attending as closely as I can to what passes in a
cognition of the external world, all that I find, in the
immediate act or state of knowledge, is a perception of
those relations, as of time and space, which constitute
it to b& an object of knowledge. This other relation
‘between myself and the object, between percipient and
“perceived, is, in fact, another cognition, to which I may
pass immediately afterwards, but which was no essential
part of the precedent cognition. It is another know-
ledge, and has its own history, its own course of evolu-
tion.' Self, or the constant thinker, is #here in every
» thought : such is our conviction ; but I can only recog-
nise it when in its turn it becomes an object of thought.’
‘What the metaphysicians call subject seems to me only
the rapid, habitual, irrepressible recurrence of this
object of thought. I do not think myself in every act
of thought, though the self may be ever there.

Many high authorities represent the perception of an
object in space as necessarily involving the ego and the
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non-ego, a8 if such object must necessarily be outside the
mind. But surely the external object means external
to my body. It requires two bodies, two positions in
space, to give externality, to give space itself to the
consciousness. My body and another body are here
the terms of the relation. The cognition of externality
is the perception of the relation between them. The
cognition itself has no place. Consciousness cannot be
thought of in a place, except by being connected with
something that has been so cognised. The external
object is outside me, because I have located this me in
my body.

How grows up this self, this object of thought which
I learn to regard as the percipient, the thinker, the
receiver of all impressions, the agent in all acts? I am
afraid that my account will be only thought too .com-
monplacs, too homely.

This body of mine not only fills its place, and stands
opposed in turns to a multitude of other bodies, but it is
the seat of marvellous organs of sensation, and of this
marvellous power to move in obedience to sensation.
It is the eye that sees, the ear that hears, the hand that
touches, that moves and moves other things. Innu-
merable are the forms seen, the sounds heard, but the
same eyes, the same ears, are ever present; the same
hands touch everything ; the same vital, mobile frame
is ready at all times to respond to our desires. This
body, so endowed, I must need carry with me through
all my memories and all my anticipations: it is my
earliest ego, and the ground or condition for any more
subtle ego that is afterwards devised. =

For although to our first apprehensions it is the eye
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that sees and the ear that hears, and the hand that moves,
We come to recognise our consciousness, as embracing
in its own unity whatever the eye and the ear and the
hand can contribute. What is this which combines all
that the senses give, and contributes thoughts of its own?
I see, and I remember while I see. What is it that
both thinks and feels? Whatever it may be, I place
it there amongst the senses. It hasno form or substance
that I can seize upon ; but I can give it a place ; I can
lodge it in the body. Somewhere behind the eye and
the ear is that which remembers what was seen and
heard. Men soon become familiar with forms of matter

" impalpable or invisible; they feel the wind they do
not see ; they see reflections in the water they do not
touch. Something both invisible and impalpable within
the body—this shall be that which thinks.

The more mature and cultivated man meditating on
the unity of consciousness (for the consciousness is
always that one which embraces the many) carries his
speculations still further. His thinking substance shall
be one and indivisible. Here perhaps he rests. . It is
no disparagement to his conception of a soul or spirit
within the body, that it could not have been reached
but through a previous knowledge of the body itself.
Have I not said that it is the last, and not the first,
that is most honourable and of necessity the most
authoritative ? .

Whatever is the final conception we attain (some
mingled conception to the last, I presume, of body and
soul), whatever is the object of thought we call self,
that object accompanies every memory and every antici-
pation. It is that which has felt and acted, which will

C
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feel, enjoy, suffer, and act in the future; it is this we
surround, as a nucleus, with habits and acquirements,
and ever recurring wants or passions. No reflection is
without it. The thought just passed is instantly re-
cognised as having been the thought of this self. But
it is always as an object that it occurs; the relation of
object and subject is, in reality, the relation between
two objects of thought.

I do not say that thought exists without a thinker; -
1 merely say that the thinker does not think himself
in every thought. Under very strong passion, or in
earnest meditation upon some impersonal topic, we are
aware that there has passed an interval without any
reference to self.

But, in general, the present consciousness is made up
of memories and anticipations, and in all these self
enfers. To remember a sensation as mine is to attri-
bute it to this hody of mine. It is because the present
consciousness is almost always some combination of our
past or of our expected future, that this self is so rarely
absent from us. ‘

For this reason I said in the commencement that
personality ultimately depends on the fact, that the
present consciousness embraces in itself the past, the
future. The two selfs of past and future must need be
identical, for our anticipations aré our memories thrown
before us. . '

The actual present consciousness, if it could possibly
be limited to some one object, as the perception of
relations in space, would have no self in it. It would
consist of just that perception of relation.

To no such consciousness can we travel back. In
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‘the first place, all sensations, actions, cognitions, have
been associated with this body, or this soul-in-body ;
and, in the next place, our present consciousness almost
invariably consists of the past and future of this self.
And the very present will, the instant it has passed,
be known as having belonged to the same self.

Consciousness travels on, one ever-present, with its
past and future self. And as it travels on it moulds
~ and magnifies this self—whose real home is always’ in
the past or future.

Our poet Tennyson has not scrupled to represent the
personality as a knowledge that has had its course of
growth or development ; and, to judge by the frequency
with which his lines have been quoted, they must have
harmonized with some general conviction—

“ The baby new to earth and sky,
‘What time his tender palm is prest
= Against the circle of the breast,
Has never thought ¢ that this is I.’

But as he grows he gathers much,
And learns the use of I’ and ¢ me,’
And finds I am not what I see,

And other than the things I touch :

So rounds he to a separate mind.”

The nature of our knowledge of the external world,
the will, and personality, are three topics intimately
connected. I regard our knowledge of the external
world as based on the perception of relations which
from their nature can be supported only by space-
occupants. I believe in the external world ; therefore
I can believe that the actual relations of this world
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become (I know not how) in the sensitive organism,
perceptions of these relations. And if I believe that an
animated body, by such perceptions, has become cogni-
sant of itself and of its surroundings, must not I see
here the first personality? This animated creature,
standing out in contrast to all the rest of the world,
moving in obedience to all desires, kas will because
there is this combination of desires and movements ;
and has the sentiment of power because i knows this
connexion of desire and movement.

Man is not simply a conscious being, he is a combi-
nation of physical and psychical properties, or, as we
familiarly say, he is body and soul. To know is pre-
eminently the psychical property, and to kmow the
body, its movements and laws of movements, and how
they are connected with feeling or desires, becomes a
consciousness of power. If we seek anywhere for an
individuality that can march forth alone in the uni-
verse, we shall seek in vain. We move, and live, and
have our conscious being as parts of some great whole
—of Divine authorship as we think. There are, so far
as we can penetrate, innumerable space-occupants which
define themselves to us by their relation to each other;
they form bodies, vital bodies, these last become con-
scious of themselves and their surroundings. As
psychologists, we must begin by shutting ourselves up
in our consciousness ; but having justified to ourselves
our knowledge of the world in space, we end by, in
part, explaining our consciousness by that world in
space. Mind is a creation upon a creation ; the mind
of man, the last creation, still travelling on, as we be-
lieve, to its completeness or to further development.
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PART IIL
SOME FURTHER DISCUSSION OF THE WILL.

CoNscIoUsNESss, I endeavoured to show, is, from its
first to its last stage of development, a combination of
knowing and feeling. The two elements, sensation and
judgment (apprehension of relations), are inextricably
blended in our simplest perceptions ; sensations arising
to us in the relations of space and time. The unit of
consciousness, if this expression is permissible, is a
combination of sensations and a judgment, or appre-
hension of relations. I say if this expression is per-
missible, because I have always felt the difficulty there
is in speaking of one definite state of consciousness,
seeing that the consciousness itself is an arena of per-
petual change and flux, and that what we should call
the movement of thought appears necessary to thought
itself. When, in the further evolution of mind, cogni-
tion seems to separate itself most distinctly from feeling,
as in the labours of the mathematician or man of
science, the cognitions with which their thinking is
concerned were originally due.in part to sensations;
and a desire of some kind, curiosity if no other, pre-

“sides over all that movement of thought which we here

call reasoning or acquisition of knowledge. A percep-

A
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tion, in becoming a memory, if it is stripped of its sen-
sational character, assumes an emotional character. To
think of a past pleasure or pain becomes a present
passion. In short, look into the consciousness at any
moment you will, you find .an inextricable complication
of the intellectual and the emotional, of passions that
grow out of cognitions, of cognitions again that have
passions and other feelings for the objects of dis-
crimination and comparison. All our moral truths

‘have pain and pleasure, love and hate, for the very

terms of the cognitions they deal with.

But consciousness is not the whole man. He con-
sists of body, as well as mind, or in a union of physical
and psychical properties. The connexion between
these properties, in one remarkable instance, gives us
voluntary motion, gives us will. Will, as voluntary
motion, is plainly neither exclusively a physical nor
psychical property, but a result of their combination.
Movement and the force by which one body moves or
breaks up another body, are physical properties, thought
and feeling are psychical properties; the connexion
between the two constitutes the will, as matter of fact ;
the knowledge of such connexion gives us our sentiment
of power, our self-confidence, our belief that to a cer-
tain extent we have a command over the future. It

converts thought into a purpose, anticipation into a

resolve.

Two great facts encounter us on the threshold of
life,—the action of the external world on our sensitive
bodies, and the reaction of those sensitive bodies on
surrounding objects. These two great facts, or speak-
ing from a psychological point of view, these two cog-
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nitions, enter together into the consciousness. I know
1y own body and its movements, at the same time that
I know the external object and its movement, or its
- resistance’ to movement. The two cognitions are

needful to each other. I know furthermore that the
movements of my limbs follow, to a certain extent, my
desires. I know this as a matter of experience, and
have learned to trust to it as the invariable order. I
know nothing more ; or if physiology and metaphysical
reasoning have given me any insight into the nature of
this connexion between desire and movement, it is
plain that I am here dealing with some additional
cognitions. In psychology, the will is nothing else
than a special cognition accompanied by its special
class of sensations and emotions.

As to the theories we form of the nature of mind
and matter, or of the connexion between them, I
repeat that we are plainly here on the high road of
reasoning or conjecture. 'To some, the transition from
a state of consciousness to bodily movement seems best
represented by supposing that the same substance puts
forth in- succession these two different modes of activity.
Others prefer to assign these two modes of activity to
different substances, and they represent the one of
these substances stimulating and determining the
movements of the other. We hear some maintain
that all force is essentially will, that is, it emanates
from mind, from the mind of Deity, matter being only
the passive recipient of such forces. This last theory
claims our respect; all these theories claim our exa-
mination ; but they are evidently at present in the
state of conjecture. What we really know, what every
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man, woman, and child born into the world really
knows, is that desire is followed by movement.

Here some reader may object—But we do not say
my desire moves my arm, or desire moves the arm ; we
say I desire, and I move. Does not the I move remit
the power at once to the ego, whatever the ego may
be? To me it seems that the I move is equivalent to
this man moves ; and this man is just the union of the
several properties, physical and psychical, that go to
the formation of this whole. Both the desire and the
movement belong to the man, but the man is nothing
but the combination of desire and movement and other
properties. His heart, his limbs, his lungs bdelong to
the man ; that is, they are parts of the whole we call
a man. In no other sense do they belong to him, -
This mode of speaking and thinking follows us every-
where, for everywhere we encounter individualities
which are but combinations of parts forming a new
or specific whole. We say of a dog that if has a head,
has four legs. Abstract the head, or the legs, where is
the dog? The dog is a certain whole of many parts
and properties, and each one is in its turn referred to
that whole. 1In the I think, I desire, I move of human
speech there is a reference of each of these properties
to that whole which constitutes the conception of man,
or to so much of that whole as is necessary to give a
meaning to the expression I, or #his man. And when
we say I will, this is a reference to the same whole of
that connexion between the properties of desire or
movement which enters so conspicuously into the
composition or individuality of man.

I observed in my last paper that the term Will was
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often applied exclusively to the purpose itself, to the
thought or consciousness that precedes motion, and I
added that this application to the mental resolve had
given rise to a class of questions I could not then stay
to examine. I .alluded especially to the question we
ask about the will, whether it is free or not? IfI
‘may venture to trespass so far on the patience of the
readers of the Confemporary, I would continue some-
what further my discussion of thé will, and carry the
discussion into this old debate.

L

It is not difficult of explanation how the term Will
comes to be used as synonymous with Purpose; how
it happens that we speak indifferently of a man of
indomitable resolve, or indomitable will. The purpose
of the man is the important element in every human
action. It is to this our blame or praise attaches.
The actual movement of body or limb that follows the
resolution may often be of the most trivial description,
or, through the wonderful education which resides in
habit, it may be performed, as we are accustomed to
say, almost automatically. If the child at first moves
for the very pleasure of movement, from the desire to
reproduce the sensations of touch and muscular con-
traction (the memory and anticipation of such muscular
sensations acting, it is supposed, as a repetition of the
original’ stimulus that passed from the nerves of sense
to the nerves of motion), it very soon has ulterior
objects for its various movements. It clutches at some
object of desire, and so well has habit done its office,
that the eye seems to direct the hand without a thought
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being bestowed on the muscle, or on the individual
movements of the arm and the fingers. And again,
the motives that induce either the child or the man to
clutch at an object may be very different. The outward
action may be the same where the purposes are in
flagrant contrast. A child grasps the neck of the
decanter to help itself to some tempting liquid, the
nurse grasps the same decanter to prevent the child
from drinking what would be deleterious to it. The
meaning and nature of the action comes to depend on
the thought behind it. A bridge has been carefully,
laboriously, slowly built by the subtle power of habit,
between the consciousness of the man and the physical
world, and now what processions are marshalled on the
other side of the bridge! The bridge itself is scarcely
considered.

A school-boy moves a pen over a copy-book and
produces his array of letters, good or bad. With very
much the same action of his hand, an emperor may
abdicate his throne. - Vastly different actions, and the
same trivial, customary movement. Very often the
movement, that follows a long deliberation or important
resolve, has no peculiar relation to the thought or pur-
"pose. To a mere spectator, it would be quite insig-
nificant. To descend from our imperial altitude—and
to descend gently—let us suppose a member of parlia-
ment receiving an offer to join the ministry, to take
- office as we say, how gravely he might deliberate, with
what emotion he might resolve! Yet the resolution
made, what does he do ? Perhaps he rises gently from
his seat, touches a bell, and despatches a message,
which has no apparent connexion with the acceptanee
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or refusa] of office. The resolution is all, the ability to
act on it is implied, and, therefore, it takes to itself the
name of will, which primarily embraced not only the
purpose but the external act itself.

More especially to him who fas the purpose is the
ability to act in uniformity with it implied. Purpose
includes some anticipated action. It includes the con-
fidence that this bridge lies open between thought and
movement. No wonder the man says I will who as
yet only anficipates action.

But there is another important fact to be taken
notice of. A purpose not only goes forth into action ;
it influences our trains of thought. We think under
the influence of a purpose. Purposes once formed, all
our thinking, unless it be some idle reverie, is controlled
and prompted by them. We are not able here to
anticipate the very thought, as we can anticipate the
very movement which is next fo be, but the purpose
rouses the mental activity, and keeps it circulating
round a given centre. The mechanical inventor,
though he may be walking abroad in the fields, where

not a wheel or a cog can anywhere be seen, is kept -

revolving in his mind all manner of combinations of
wheelwork by his predominant purpose. Whatever
may be our end in view, we are casting about for
means for its accomplishment. For this reason it is
said that attention is voluntary. Wae are looking or
thinking energetically for some purpose, if it be only to
know what manner of thing lies before us, and in what
respects it differs from other things of similar kind. -
Nor is this thinking for a purpose without its senti-
ment of power, for although the thiiker cannot antici-
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pate the very thought, as he can anticipate the very
movement, that is next to take its place in the series
of events, he has learnt that there is an influence of
desire upon*thought, he knows that his wishing, here
also, will be effective, and will, in some less direct way,
lead to the end he has in view. He tells you that he has
the power to concentrate his energies upon his subject,
and is not without some degree of confidence in the
result. The thinker has his sense of power as well as
the acrobat, though he cannot tell you so precisely what
will be done.

Whether we give the name of will to this control
which desire or purpose has over the current of thought,
or prefer to describe this control as one amongst the
laws of thought, laws that regulate the sequence and
permanence of our ideas,—in either case the fact
remains that we do marshal our.thoughts under the
sway of any predominant purpose. This is one sense
of self-determination, as when we say that a man has
the power of determining his own character.

II.

‘When science began to teach that all the forces or
activities that surround us in space are determined, as
to their moment of display, by relations to other forces
or activities ;' that nothing moves alone; nothing origi-
nates its own movement or arrests its own movement;
that everything acts in a pre-ordained order; nay, that
whatever we call thing or individual, is some gathering
together of pre-existent forms and activities, and acts
in its individuality only in ordered relation to other
individuals—men were prompted to ask, what then of
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human thoughts and feelings which constitute the con-
sciousness of man? Does the same order prevail here %
Do these also come into existence, appear and disappear,
according to some established law? And is this indi-
viduality which I call myself made up of divers ele-
ments, and does it act and live, as such individuality,
by strictly ordained relations with the surrounding
" world of material forms and forces? Look abroad :
the river, which lies and flows upon the earth, would
not be a river without its channel; the earth is upheld
by the sun ; the smallest atom consists of parts and of
divers forces, and has its movements determined by
other atoms. As for living things, the plant is not only
rooted in the soil, but grows out of air, and water, and
heat, and light, and depends on a perpetual interchange
of its very substance with the surrounding world. For
the animal, does it not feed upon the vegetable, or on
some other animal? How self-contained it seems as
it darts hither and thither, runs or flies, seizing upon
its prey! Yet the creature does not live an instant
. but by the order or harmony of that greater whele of
which it is a part. Is man an individuality of this
description ¢  Distinguished as he is from all other
creatures, and the last appearance in this region of
space, is he not also a part of this wondrous whole ¢
And though we assign to him—to each individual man
—the indivisible soul we are all in imagination so
familiar with, is not this new entity itself reacted on
by the material instruments it is compelled to employ ?
These nerves, this brain, are its slaves, and its tyrants
also. They receive impressions or modifications from
the very work they are engaged in, they grow this way

R
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or that by their very activity (growth which we call
habit), and will at length perform work only of one
kind. So the past comes to determine the present.
In this, or some other way, man finds out that there is
within his own little kingdom of mind, or self, an
evolution, in which what kas been determines what will
be; determines it to us, to our apprehension, who see
only the growth, and cannot dive down to the grower,
whether of the plant or the mind. V

If this be so, the startling reflection occurs, What be-
comes of our moral responsibility? Do we not punish
this or that scoundrel in the firm faith that it depended
on himself, at every moment of his life, whether he
would be a scoundrel or not ¥ How can I continue to
punish him, or to punish him with the same sense of
justice, if T am to believe that he grew into a scoundrel
by the laws of nature—laws somewhat more complicate,
but of the same kind that grow a tiger or a domestic
dogt And, moreover, if I myself am the person
punished, in what spirit am I to receive my pumsh-

ment? Good for the whole, you say. A necessity is'

imposed on society to punish, and it is a necessity for
me to submit. Perhaps I may profit by it. But what
of this sentiment of remorse—of self-reproof? If crime
was a misfortune or a misery in some other man, it was
but a misfortune and a misery in me.

‘What contribution have I to make towards a solu-
tion of this old difficulty ?

I would observe that this teaching of science, at some
time or other, came in as a new doctrine, that our
passions and sentiments had been adjusted without it,
that it is not likely that it should be received and not
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work some change in preconceived ideas of justice or
moral responsibility ; but that it is very possible, when
the whole truth stands out clear before us, that the
modifications made on our sense of justice may be far
from pernicious.

The universality of law appeared as a new doctrine.
Those who claimed for the human mind an exemption
from the sway of law, were also, to a certain extent,
teaching a new doctrine. It was not, therefore, on this
position, ¢ that man’s mind or man’s will is free, while
the rest of nature is under the bondage of law,” that
moral responsibility was founded. Such an intellectual
position could only be taken up after the teaching of
science. But what occurred was this: men looked at
the individual before them, saw him capable of self-
movement, of self-determination, and felt towards him
as if he were the veritable ultimate source of whatever
injury or benefit came from the man. They carried
their thoughts no further. Reign of law, or exemption
from this reign, had not been heard of. Neither, when
they contemplated themselves, did they ask whence
their desires or purposes; but, conscious of acting from
these, rested in the thought that they were the origin
of their own deeds; as in some sense they certainly
are, With the bea,ching of science the individual, while
retaining his individuality, is shown to be more and
more distinctly a part of a greater whole. The indi-
vidual man is not only part of that entirety we call the
world ; he is also part of another we call society. The
recognition of these truths does and must modify the
sentiment of justice that had grown up before their
advent ; and I add that such modification, so far from
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being a cause of alarm or regret, is one that takes it
place in the order of human progress.

IIL

The sentiment of moral responsibility is safe enough
whatever betides. Let us look at the facts out of which
it springs.

Man is, all his life, from infancy upwards, surrounded
by other human beings whose wants and desires con-
flict or harmonize with his own. He is never free from
this environment. He is prompted or controlled at
every turn. Just as we move, and attain our power
of resistance from the pressure and impact of foreign
bodies, so do we love and hate and attain our sense
of freedom or self-assertion from the sympathy, con-
trol, and resistance of other human beings. The pres-
sure and stimulant of this social medium is as necessary
to the growth of passion and intelligence as the pres-
sure and stimulant of the external world was to animal
life itself. It is no exaggeration to compare the two.

The child is, from the hour of its birth, under the
control and superintendence of others. Without such
superintendence it could not live. But it no sooner
begins to move by impulses and desires of its own than
it manifests an opposition to the control. The little
rebel, who has found that it can move as it desires,
refuses to move in any other way; and here, let me
observe, is the very origin of our sentiment of freedom.

.1 move as I desire, is power; I move as I desire in
opposition to the command or control of another, is
freedom as well as power. That sentiment of freedom
we have to act upon in relation to our fellow-creatures
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has a social origin. It did not spring from any theory
about the freedom of the will. It sprang from resist-
ance to controL
~ Submission was good, but rebellion was better.
The child learnt self-assertion. Then afterwards, as
intelligence and affection are developed, it learns to
forego its self-assertion. A mere helpless submission
becomes a voluntary obedience. It chooses obedience.
The moral sentiment is created.
Strange! Even most intelligent men, like M. Jouf-
froy and others, in arguing the question of the free
will, plant themselves on this fact.of Choice, and hence

contend for their favourite doctrine. Indisputably we

choose. But what is choice? It is manifestly a very
conspicuous instance of that combination of passion
and reason, of the intellectual and emotional elements,
which we say characterizes the consciousness through-
out. In what the moralist calls choice the two elements
of judgment and passion are inseparably combined.
There is comparison, contrast, consequences inferred,
and there is that prevailing feeling, whatever it may
be, which is the essence of a preference. There is no
will to preside over this choice, but this choice becomes
itself will by its going forth into action. It is the pas-
sion and judgment of the man that together make his
choice. His energy lies in his passion.

My position- as a psychologist is clear. If we are
speaking of action, will is the relation between thought
and feeling, between a state of consciousness and some
movement. To describe this relation as being free is
unintelligible language. By a license of speech we
give the name will to the purpose alone. The purpose

D N B
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alone, before it is connected with action, is a certain
combination of thought and feeling. Then, to say
that such purpose is free, is simply to assert that
thought and feeling, that the whole mind of man is
free, that is, not included in the general laws of the
universe. Such assertion may be made; but it is a
far wider, and very different assertion, than that which
the advocate of free will is understood to make.

I was observing that, whether we make such asser-
tion or not, moral responsibility must equally remain.
Man is not a solitary being; he grows up, pressed on
all sides by fellow-creatures. He loves and hates, and
has to rejoice or suffer under the love and hatred of
others. This coercion of the society on the individual
is inevitable. It is exercised in different mammers at
different times. The common purposes of mankind
vary. Many circumstances arise, modifying this coer-
cion of society; as, for instance, the division of the
community into several classes, whose interests, or
common purposes, are not identical. Nor are great
philosophical truths or doctrines without their influence.
They may modify the love or hate we entertain to each
other. They may enlighten us on what should be the
common purposes of society. Where there is a common
purpose, energetic and almost unanimous, this coercion
is at its height. But need I say that no society could
exist, not the poorest, scantiest hive of human beings,
without this control of all on each, and the sentiment
of moral responsibility which is the result of if ?

Iv.

Presuming we have arrived at the conclusion that
mind and matter, psychical as well as physical qualities,

/
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are all parts of one stupendous scheme, parts of that
harmonious whole we ascribe to the Infinite Power,
which again manifests itself to us 4 that whole—pre-
suming that some such philosophical doctrine were
generally accepted, what would be its influence on our
moral sentiments?

I can well understand that a man with very vague
notions about desert and punishment might, on first
becoming acquainted with such a philosophy, be. disposed
to extract from it an excuse for self-indulgence. He
has offended some one, who threatens punishment, and
he pleads the necessity of the ecase, that “ he could not
help it”—that, in short, his passions were too strong to
be controlled. Some such colloquy as the following
might take place:—

“But you could help it,” the offended man might
retort. “You had the two courses of conduct placed
before you, and you chose his.”

“Very true; I chose. But then, as you know, I
had certain habits and tastes, and but a certain amount
of knowledge. I could not choose otherwise.”

“Tt was your duty not to let such habits and tastes,
as you call them, become predominant. It is the first
purpose of every intelligent man to form his own
character ; you had the power to watch over yourself,
and to check your self-indulgences.”

“True again; but you know as well as I do that I
could not exercise a supervision over my own habits
- and tastes, with a view to the formation of my own
character, unless I had this very purpose of forming a
character. My power here is simply an acting or
thinking under the influence of such a purpose. Now



52 ENOWING AND FEELING :

no such purpose has ever grown up in me, or it has
been a plant of an extremely feeble description. I
have been chiefly occupied with such chance pleasures
—they have been few enough—that came within my
reach. You, I believe, have had this solemn purpose
of forming a character ; I congratulate you upon it ; in
me it has not been evolved.”

Here the offended man will probably break off the
colloquy :—“ All T can say is this,” he will ultimately
reply, “ that if you do it again I will so punish you
that you will choose better for the future.”

And if this is an earnest threat it will very likely be
effectual, and lead to some better choice on the next
occasion. It may also lead our tiro in philosophy to
some reflection on the nature of punishment. Based on
the past deed, its operation is really prospective. It
stands between the past and the future. It is, in short,
an instrument of education; a coarse instrument, but
indispensable.

Moreover, even the offended man, when his anger has
subsided, may gather something from such a colloquy.
He, too, will be led to reflect on the nature of vice and
its punishment. He knows that in some extreme cases
society can think only of self-defence. It either exter-
minates the criminal or incarcerates him, just as we are
compelled to shoot a tiger or shut it in a cage. But
these cases excepted, he too will note that punishment
is in its nature a mode of education, and a mode not to
be resorted to while there are other blander or more
effectual modes within reach.

‘What gain could it be to any individual to relieve
him from punishment on the plea that passion and habit
were too strong for him, and that he “could not help
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it”t The more need that society should come to his
aid and help him “to help it.” What are any of us
without the control of society %

Look into the village school. Here is an idle boy
who lounges, and sulks, and slumbers over his book.
In fact he is fat, and lethargic in his temperament. A
physiologist will suggest good reasons for his indolence.
He cannot help it. Left to himself he cannot. But the
schoolmaster comes to his assistance, applies reproof,
shames him in the eyes of his fellow-pupils ; if need be
applies the cané. The boy struggles through his task.
Thus stimulated he becomes intelligent of something
beyond - marbles and peg-top. Would it have been
kindness, would it have been well, for him or the com-
munity, if the plea “he could not help it” had been
listened to, and the lethargic temperament left in un-
disputed predominance ? It was predominant, and for
that reason, doubtless much to his regret, the school-
master was compelled to administer the sharp stimulant
of the cane.

The notions afloat in the public mind about punish-
ment or criminal justice may receive some modification
from our philosophy, and with considerable advantage.
As it is the purpose or intention which is the great
element in human action, it is the purpose or intention
we mainly look for when we ask the question, whether
a man deserves punishment or not.- . And since we have
not been accustomed to proceed further in our inquiries,
but have rested at this purpose, we have naturally
rested in this idea of desert. We leave off with this
feeling, that the man deserves the punishment, as he
really designed the act and the evil consequences that
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“followed from it. Apart from the consideration of the

deterring or educational effect of the punishment, the
mind receives a satisfaction from this feeling, that it
was deserved. It would not shock us to carry out the -
punishment irrespective of any good results to ensue
from the punishment itself But if we push our
inquiries into the origin of this purpose that we punish,
we may often find more room for compassion than for
anger. We find neglected education, unpropitious cir-
cumstances, an inordinate appetite for pleasure, or a
pitiful instability, at the root of all. 'We become more
and more awake to the importance of early education,
and speculate on the kind of education that might
compete with these deleterious influences. But on this.
account do we forego the present punishment? No;
but we administer it for such good results as we hope
may flow from it. We make the discovery that a
perfect punishment regards the past purpose—punishes .
i—but punishes in order to aid the formatlon of better
purposes for the future. A merely retributive pumsh-
ment is discarded ; it must be also prospective in its
character. A perfect punishment, that which is really -
deserved, is that which is inflicted on what is truly a
human action, a purposed deed, and inflicted with the
'design of preventing such purpose for the future. A
just punishment stands between the past and the future
—the past is judged ; the character of the act is dis-
criminated, and it is further punished for the improve-
ment of the criminal himself, if possible ; but, at all
events, for the prevention of the recurrence of such acts.
Public punishments, such as are administered by the
laws, are administered by the whole society, by the
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whole community, for its own interest and self-preser-
vation. I have heard it asked, Why should a man be
. punished as an ewample for others—why should he be
“sacrificed to the good of society ? And thereupon I
have heard the querist endeavour to satisfy himself by
" some eternal fitness between punishment and crime.
The culprit deserved, and therefore he was punished.
The calprit deserves no punishment at all, unless you
can prove, first, that he committed the crime ; and, in
the second place, that the punishment of it is for the
good of society. It is precisely this very element of
the good of all that makes the punishment a righteous
punishment, that makes it deserved, that makes it justice,
and not mere revenge. The man punished is one of the
‘all. 'Would he renounce this solidarity ?

But under our philosophy it is said the eriminal will
not judge himself so severely as he was wont to do.
Men will be apt to be self-indulgent. Remorse will
die out. Here, I have to observe that the standard of

moral perfection that men propose to themselves must

depend on the existing development of intelligence and
affection. It can depend on nothing else. Philosophy
or science does nothing to check this development.
As to this peculiar sentiment of remorse, some modifi-
- cation here may well be admitted. As in punishing a
criminal we put ourselves between the past and the
future, punish the deed done to secure a better doing for
the future, s0 we must desire the criminal also to put
himself between the past and the future, to reproach
himself for the deed done, and at the same moment
resolve on better life for the future. We have no
desire that he should inflict misery on himself, that

A
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leads to no good result. If it were possible for him to
rest wholly in his remorse for the past, the sentiment
would be of no avail. Penitence that leads to better
life is the noblest of sentiments; but it is noble in
proportion as the sad penitent directs his steps to
wiser courses. A remorse that shuts a man up for
self-torture does not commend itself to us. “ You have
done wrong; you know it and you feel it ; go now
and do right; show your sorrow in your better life.”
That is the language we expect to hear from- the lips
of intelligent men. Remorse that contemplates any
other expiation than the better life for the future leads
to superstitious practices. Again and again has society
‘witnessed this spectacle : men and women have had
remorse, have expiated their vices by some self-torture,
some retributive punishment self-inflicted, and gone
back into society ready to reproduce the same vices.
There is no expiation for an old crime but a new
virtue. A

The sentiment of moral responsibility, or the moral
sentiment, passes through many phases. At first it is
plainly the fear of punishment attached to some volun-
tary or purposed action. Then the kind of punish-
ment that is feared begins to change ; we fear disgrace
more than bodily pain. Afterwards the boy or youth
undertakes to be himself a judge of others; sees him-
self less frequently in the place of culprit; delights to
put himself in the judgment-seat. He thinks with the
multitude, or with some class or body to which he
belongs ; he pronounces judgment in their name. Of
course he has to commend the same chalice to his own
lips that, in the name of such society, he has offered to
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others. 'With maturer intellect he comes to understand
how individuals grow each in his own environment ;
he becomes more tolerant of the criminal, less tolerant
of the crime; he wants to attack this last in every
way imaginable—stifle it, if possible, in its birth.

" Morality takes the shape of a great desire—desire of

excellence in others and in himself—desire of. a com-
pleted society to be obtained only by the co-operation
of each member of it. For such is the nature of the
human hive. It forms the individual, yet itself is only
an assemblage of individuals, each leading his own
intelligent and passionate existence. = Add, too, that
such desire is sustained by the knowledge that it is
shared with other minds around him, who will esteem
and love him in proportion as he possesses and acts
upon it; sustained also by the knowledge that it is

_ one with the laws of God.

Surely to believe that God has created a world which
progresses in part through the progressive purposes of
man, will not check the growth of such purposes.

v.

To resume. 'Will, in its primitive significance, is the
relation between the psychical and physical properties
of man. Movement and sensation are found blended
together. 'We presume even in the brain, but we enter
into a knowledge of this union only through the move-
ment of the limbs ; nor can we proceed further back,

. in our introspection, than the consciousness of our

limbs moving at the call of sensation or desire. En-

deavouring to trace the earlier stages of the growth of

a definite case of will, we assume that at first the

i Ty
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infant would move from some sense of uneasiness, by a,
pnrely physiological connexion between that semse of
uneasiness and a given movement ; or that there is a
direct connexion between our organs of peresption and
specific movements. Some experiences, founded on
these physiologieal facts, must have preceded a definite
desire to move, because such a desire implies the know-
ledge that movement follows our feelings and percep-
tions. It is an emolional anticipation of the movement
that directly leads to it. Such emotional anticipation
is itself only a combination of thought and feeling ; the
movement of the limb ensues ; the combination of these ‘
two is a case of will

If by any means a conviction is introduced into the
mind that you cannot move, you will be unable to move
voluntarily ; because the anticipation of movement is
an essential part of the process, and you are prevented
from forming the anticipation. Thus a weak or idiotic
person might be persuaded by another that he could
not move his arm, and while under that persuasion a
voluntary movement of the arm would be impossible.
People under the mesmeric influence are said to be
reduced to the requisite state of idiocy, and to be
capable of receiving such a conviction. I do not speak
to this fact myself; I merely observe that, if it be a
fact, the explanation of it is at hand. In the mesmeric
exhibitions that I have witnessed, the lads who were
told that they could not rise from their seats, and were
thereupon seen to writhe with unavailing effort, seemed

- to me to play their parts only too well. Mere immo-

bility, which I presume wonld have been the effect of
such génuine convictions, would have told nothing to
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the spectators. So the lads grimaced and. writhed.
But if so much of the old accustomed conviction was
left as to enable them to perform such contortions, one
suspects they might have carried their movements a
little further.

Let, us take some complete and finished jnstance of
voluntary motion—say a trained youth in his athletic
exercises. He is puifing the stone. He chooses his
~ position, plants his feet firm upon the earth, and at
such distance from each other as to give him the surest
support ; his back is- arched, his chest expanded to
afford fullest play to the muscles; he raises the stone
in ;both hands, All these preliminary movements
follow each other, or group themselves together, with
scarce a thought bestowed upon them. There was a
time when they were separate acquisitions, practised
with conscious care, and with that degree of pain
whigh attends upon new movements, and which enters
largely into what is called sense of effort when new
movements are being learnt. Now they fall as readily
into their place as words in our ordinary language.
They are, indeed, a kind of expression of himself, of
his thought or purpose. He next fixes his eye on some
imaginary spot to which he means o hurl his massive
stone, and with one last passionate resolve that con-
tracts every muscle in his frame, he dismisses it from
his hands. What next ensues? He sees it flying
through the sir ; he sees it half-bury itself in the earth,
or scatter the soil where it falls. Such perception of
form, and motion, and resistance overcome, such know--
ledge of the force which it has displayed, enter rapidly
into his mind. That force of the stone is carried back




60 KNOWING AND FEELING :

to the arm that propelled it, to the passion that nerved
the arm !

But manifestly the passion, and the arm so nerved
or stimulated, cannot be separated in the last concep-
tion he forms of what moved the stome. 1If in popular
language he says it was his will that did it, he never,
in the term will, separates the psychical property, the
purpose, the passion, from the bodily force. He unites
the two in this one convenient word, will

We fall into a mistake if (speaking of voluntary
motion) we take this convenient word will, and express
by it some simple and peculiar psychical quality. It
was framed to express a union of soul and body—the
passion-contracted arm—but the psychical part of the
business usurps the name to itself.

This it does very conspicuously when the movement,
or series of movements that we perform, is not the
main object of our contemplation, or when the action,
whatever it may be, is still at a distance. Here popular
language applies the term will to the resolution itself.
And here it is evident that.we can have nothing before
us but the elements of thought and passion. Such
terms as resolution and determination obtain a peculiar
significance from the persistence of the thought and
passion, and also from a feeling of opposition to what-
ever would resist or change it.

A contemplated action can be nothing but a thought.
Often the action, so far as bodily movement is con-
cerned, is of a very trivial character. It may be the
utterance of a few words, a yes or a no. The resolu-

" tion of the Christian martyr was to abstain from saying

“T recant,” or from throwing a few grains of incense
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before the statue of an emperor. But such abstinence
was followed by death. And friends and enemies
implored and threatened in order to shake his resolu-
tion. But in vain. The martyr had one persistent
purpose—to be faithful to his God. In the alternative
placed before him he chose death.

What grand things have been said by poets and
orators of this unshaken resolve! The man you cannot
terrify, or flatter, or persuade, if he really have a great
purpose, and power to accomplish it, is indeed one of
the sublimest objects we can contemplate. The author
of that noble poem, “The Spanish Gipsy,” makes one
- of her characters say—

“You may divide the universe with God,

Keeping your will intact, and hold a world

‘Where He is not supreme.”
The stoic bent on doing what is good and right in
defiance of the multitude, in defiance of his own self-
regarding passions; attains, it is generally believed, the
culminating point of human greatness. The greatness
lies plainly in the purpose, the thought and passion of
the man. ' ‘

It'is worth a remark that we sometimes expect that
the resolution ‘or choice of a virtuous man should be
sudden, instantaneous; without a moment’s hesitation.
On other occasions we demand deliberation, and only
approve the choice that follows on deliberation. If a
man of honour is asked to tell a falsehood we should
be disappointed if he did not at once reject the pro-
posal ; we expect that from the settled habit of his
mind he will dismiss it at once, not without some
feeling of scorn or anger that it should have been .
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made. But if some arduous and difficult enterprise is
proposed to him we expect that he should deliberate
before he returns an answer, because a wise man would
carefully abstain from committing himself to what
might be beyond his power to accomplish, because only
light and feather-brained men would rush heedlessly on
a difficult enterprise, because the resolution that is
expected from him is one that must embrace all the
probable dangers ahead. Time for reflection and
deliberation there must be in such a case. No fitting
resolution could else be formed.

But the choice that follows deliberation, and the
choice that is sudden as lightning, are ultimately re-
solvable into the same elements of judgment and feel-
ing, or, as we popularly express them, of reason and
passion.

Do you wish to believe that this ever-varying and
.progressive movement of thought and feeling wells
forth arbitrarily from your own mind? Are you re-
luctant to be the creature, ambitious to be creator? Do
you wish to make these fine lines just quoted—beautiful
as poetry—literally true, and have a universe of your
own—

“ A world
‘Where He is not supreme » ?

It seems that all our lines of thought bring us from
the natural to the supernatural, bring us to that Abso-
lute Being and Power on which all nature rests. We
move and live and have our being in God. We exist
as part of His universe. This is what ¥ presume is
meant when we say that “in Him we live and move
and have our being.” :



PART IIL
SPECULATIVE THOUGHT.
PHILOSOPHY is one of those words which have

traversed various epochs of mental development, and
have come down to us with different significations not

strictly compatible with each other. Such words defy

definition. In the general use of them the old and
the new significations are both preserved. For an old
meaning does not instantly drop off when a new mean-
ing comes in ; both continue to live as long as possible
together. In such cases there are, in fact, two or more
words to the mind, while there is only one fo the ear or

_the eye, and it depends on the context which word the

writer is using. Any wisdom or knowledge above that
of the multitude has passed by the name of Philosophy,

whether it was moral, or religious, or scientific in its

character. It was Philosophy that taught a man to

rise above the tribulations of life. It was Philosophy

that taught him to rise above life itself, above ordinary
knowledge, into the fancied empyrean of the pure in-
tellect. It was Philosophy that. taught him to know
the “ causes of things;” meaning thereby what we now
call the “order of phenomena.” Originally it embraced
science, and if we open a history of Philosophy, we
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find ourselves conducted back to the hypothesis of
Thales, that water was the all-forming, all-sustaining
element. Even in times close at hand, it was customary
to speak of the philosophy of Newton. At the present
moment our most careful writers define the word by
its contrast with science. The aims and the method

of science being determined, a kind of thinking that .

lies outside of these shall be denominated Philosophy
or Speculative Thought. Questions which science can-
not resolve, or which at present it makes no attempt to
resolve, are relegated to this category. Such are the
questions we ask about the Absolute, or Unconditioned
Existence, or the First Cause of all Things; such are
the questions we ask about the nature of mind, regarded
as a substance, and the whence and whither of the
human.soul. These questions lie at the basis of reli-
gion. And if the future of the individual mind may
be regarded as a fit subject of speculative thought, the
future of this human terrestrial society may be inserted
in the same list. One can hardly say that science has
made herself complete mistress of this territory. We
still debate what is the ideal of a perfect human society
—what is the ideal to which we are tending, and the
realization of which should be the aim of successive
generations. 'While this debate lasts our Sociology
cannot be altogether abstracted from the region of
Speculative Thought. - '

I use the term Philosophy in this modern and
restricted, but still somewhat vague, sense. Striking
as the contrast is between it and science on some sub-
jects, there are others in which this distinction grows
Afainter and fainter as we examine it. Philosophy, in
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its best aspects, may be but science in the making;—a
very slow making, it will be added. I include in it
‘certain well-known theological and social problems;
some that concern the nature of the individual man,
- and some that concern that organized whole, the human
society, which has its own progressive movement.

L

At all events, in this present era in which we live,
there is a field of inquiry called Philosophy, in which
no . man steps forward to teach, as he would teach in
any department of science, as he would teach a system
of astronomy or chemistry. No man can here present
himself as the interpreter of a system of truths and
doctrines which, whether complete or not, is the scien-
tific creed of all his contemporaries who have studied
the subject, the scientific creed, let us say, with some
few diversities, of every university in the world. In
this region of inquiry professor is arrayed against pro-
fessor, and one eminent authority is neutralized by
another authority equally eminent. Every teacher is
~ therefore compelled to come before us with the results
of his own personal inquisitions, with convictions which
he himself has wrought out with infinite toil ; working
his way, he also, from the very beginning, both aided
and embarrassed at every step by the thoughtful utter-
ances of his conflicting predecessors. It is not necessary
that he should claim to have a philosophy of his own
(in the sense of having an original system); but he, and
indeed all men who are concerned in the study, must
shape the scheme they finally adopt by their own
labours. They cannot learn it as they might their

E
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botany. They have to choose their theory of the
universe out of several thrown before them.
Choose we must ; we can hold a scheme of do«
on no other conditions. The philosopher invites
the discussion of questions that are nof decide
which each thinker must come to a decision for hi1
Herein lies the troubled charm, the deep delight, and
the peculiar mental discipline of philosophic studies.
Science tasks the intellect of the student, and tasks it
severely ; but so far as he is a student only, and not a dis-
coverer, tasks it only in the apprehension of what another
teaches. But in Philosophy every student is compelled,
not indeed to be a discoverer, but to. be a judge, and a
judge in the last resort of whatever claims to be a dis-
covery or a truth. There is here no arrogance in deciding
against the highest authority, for, choose which camp you
will, you are sure to find great champions arrayed against
you, with whom individually you would blush to com-
pare yourself. Themost modest student finds himself in
“the place of a judge before whom great advocates plead ;
he is bent on learning from them all he can, but at last he
has to “take the papers home,” and there decide the point.
It is a high, and solemn, and somewhat painful self-
reliance which Philosophy imposes. In other studies I
am one of the school; I enter and take my place in
some social group; I step with light-hearted alacrity
“into a heritage of truths which have been gradually
evolved by a succession of enterprising, laborious intel-
lects. But here I am, against my will, isolated, indi-
vidualized, compelled to begin the work again from the
beginning, as if. I were some solitary architect bridging
chaos for the first time. Or let us say there are so
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many bridges, all of dubious security, and some mere
. wrecks and ruins, out of whose fragments you are
invited to build afresh. You have neither ambition
nor power to originate a philosophy—you would so
willingly know the truth on much easier terms; but it
cannot be; you must at least choose your teacher,
choose your guide; if you are capable of implicit faith,
and desire only to submit to the Aristotle or the Plato
of the day, you must still choose one out of several
candidates for the spiritual supremacy; you must, at
last, be shut up apart, like cardinals in their cells, to
elect, from your solitude, the one Infallible.

‘We hear Philosophy condemned because of its un-
certainty. How often lately have its three thousand
years of obstinate questionings been contrasted with
the onward march of science! But if Philosophy were
certain it would become science, and cease to be Phi-
losophy. Philosophy lies on the confines between night
and morning ; it is a perpetual dawn ; it cannot also '
be the light of day. Science advances her boundary,
extends her lines, her circumvallations, but where-
soever we overlook her ramparts there we encounter
Philosophy. Whether it is desirable that there should
be an arena where light and darkness contend together
—an arena of thought where men of equal knowledge
and equal power of apprehension se¢ so differently—I
cannot venture to determine. One would naturally
say, Give us certainty, give us truth, or at all events
that universal conviction that passes for truth ; give us
universal science. Let it be all science!. Away with
this chaotic, cloud-encumbered region of speculative
thought, this alternation of doubt and faith! Well, the
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prayer may be wise or not—may be one day granted or
not ; but such is not at present the intellectual con-
dition of mankind. There exists for us this field of
inquiry in which the reflective man of every generation
is invited to exercise, in solitary, self-reliant manner,
the utmost power of thought that is in him.  And
what seems strange, it is precisely in this field of in-
quiry that he meets those problems which wear the
most momentous aspect to him—problems of God and
his own soul, and in later times, of the future of col-
lective humanity. Yes, and our speculative thoughts,
though you call them but the mists of the morning,
are amongst the most practical realities of life; for
laws and governments, and the moral tone of society,
are affected by them in a surprising manner. So that
if the individual thinker were ready to forego a fruit-
less search, ready to resign what he may have brought
himself to regard as a morbid curiosity, a mere turbu-
lent desire for knowledge where knowledge is not
attainable, society would not willingly permit the re-
signation. Such has been the craving for certainty,
where certainty has not been granted, that the philo-
sopher has again and again turned priest, and con-
verted into a divine oracle the suggestions of his
troubled soul. Perhaps it seemed to him inspired by
Heaven. By this device has he not transformed the
morning mist, a changeful exhalation of the earth, into
the eternal rock? And the device has succeeded for a
time. But by-and-by the spirit of inquiry—rebelling
against the mysterious authority, that would repress
it—was sure to revive. Some rival philosopher, as
ardent perhaps for intellectual freedom, as his prede-
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cessor for intellectual and moral government, breaks
the charm. The rock becomes mist again. We must
shape it into new forms ; perhaps—who knows —into
forms better suited to the coming time.

II.

T remarked at the outset of these papers that one of
the earliest topics the psychologist has to encounter—
perception, or our knowledge of the external world—
led him, whether he desired it or not, into the specu-
lative region assigned to metaphysics. He is compelled
to ask himself, what is the nature of that matter we
say we know % what is the nature of that mind which we
say knows or perceives? And on the answer he gives
to these questions may depend the whole character of
his philosophy. He may take up his position, so to
speak, in the individual consciousness, regarding the
external world as, in fact, the phenomena of his own
mind, a production caused, in part, it may be, by some-
thing in space, but still a production of his own, in
which his knowledge begins and ends. Or, if he be-
lieves in the independent existence of material forms,
and their movements in space, he may find his point of
departure out of himself, he may advance from these
primary existences or facts, through the successive
stages of a world-development, up to the human mind,
or, more properly speaking, up to man, since the indi-
vidual will probably be to him- a complex of physical,
vital, and psychical properties. .

I venture to ask the reader to accompany. me for a

few steps in this region of speculative thought ; so far, -

at least, as to determine which of these two methods,
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or points of departure, we should adopt; wh
should interpret all nature from the conscion
whether the man himself is not the last and gr
dividuality produced by the gathered forces of

forces and their relations which some of us make
describe as due to the power and intelligence of God.

Although I have already touched upon the nature of
our knowledge of the material world, I must unavoid-
ably resume the topic. It is just this knowledge that
extends and assumes new phases, and becomes all our
science and half our philosophy. And the = °
logical perplexity in which it lies involved is a
ance to our path. Moreover, it so happens tl
psychological perplexity has been lately reviveda
us by some of our most eminent thinkers. Have we '
any knowledge of things in themselves, or of things
as they exist independently of the percipient? Or
is what we call our knowledge mere phenomena or
appearances, bred of sensation alone %

To many the question itself will appear absurd, such
confident belief have they in the independent existence
of material forms and movements. “I can under-
stand,” they would say, “or, at all events, I can :
to understand this proposition—that the whole -
is dependent on the Power and Intelligence of
that it is in some way, inconceivable to me, the
festation in space of such Power and Intelligence ;
it exists, but is not self-existent. The distinction is
hard to seize, but I will do my best to apprehend it.
But if you tell me that what I seem to know as exist-
ing in'space is merely a manifestation of my own intel-
ligence, or some phantasmagoria of the senses, I revolt
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at the proposition. Surely there was a world in space,
sun and earth, and innumerable activities, harmonized
and progressive, before man came upon the scene.
Will you tell me, with the late Professor of St. An-
drews, that the world cum me is the only inselligible
world, the only world (I presume must be meant) in
which order reigns supreme? Or will you tell me,
with the present Professor of Aberdeen, that all my
knowledge is but knowledge of my own sensations—
the cause of such sensations being utterly withdrawn
from -me—that I have, in fact, no knowledge at all,
only synchronous or successive sensations, their me-
mories and their anticipations? I will try to conceive
of the world—and will thank you if you can here assist
my conceptions—as the act, or innumerable acts, of
. one Being, whom I know as the source of all move-
ment, force, order, and harmony. But some of these
activities were put forth before others.. There is an
order in their appearance. I, as an individual, was a
body before I was'a soul. The earth in ifs individuality
underwent many changes before it was the vegeta.ble—
bearing and animal-bearing earth, which it is at pre-
sent. What is to become of Astronomy'and Geology,
+ or Physiology itself, if I know nothing of material
forms and movements, nothing of laws mechanical or
chemical—know nothing but my own sensations and
their laws of sequence and combination 9”

‘With some such indignant protest many will dismiss
the controversy at once. But however true it may be
that science, as well as common-sense, demands the con-
viction of a world of matter and motion existing inde-
pendently of us the percipients of it, this conviction has
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been and is still disputed by metaphysicians of more
than one school of thought. This fundamental faith, .
as some have termed it, has been disputed in our own
days, and by men of scientific culture. It must be a
perplexity worth our while to investigate which men of
highly trained intellects, our own contemporaries, throw
in our path. It is a perplexity, moreover, of old
standing, and lies across the threshold of philosophy.

The perplexity is this. On one hand stands the
obstinate invincible conviction that solid forms exist
and move in space. On the other hand, it is triumph-
antly asked, What is your solid form? As the coloured
form is acknowledged to be only your sensation of
light, taking this appearance in space, so the solid form
must be allowed to be only your own sensation of touch
assuming, directly or indirectly, some localization in
space. If the form is resolvable into touch or vision,
the solidity is especially resolvable into certain muscular
sensations. You cannot begin with knowing that there
is some body in outer space, and then attach to that
body your muscular feeling of resistance; you must
start from this muscular feeling. The solid form is
this combination of tactual and muscular sensations.
How it is that many and various sensations come
through some function of the brain to assume the
character of presentations or perceptions, may at present
be but dimly understood. But it is evident that your
perceptions are, in their ultimate analysis, your own
sensations, and it is equally evident that your know-
ledge of matter is reducible to these perceptions. How,
then, can you possibly claim a knowledge of matter,
such as it is apart from you the percipient ¢
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If it is said that these perceptions represent realities,
the answer is ready, How can we know that they repre-
sent anything? A picture represents a thing because
‘we know the so-called thing, and see the imitation of it.
Biit if the presentation is all that we have, if things and
their imitations, and all the universe are but, in fact,
these presentations—how can we get behind or beyond
them? We must rest in them.

The perplexity seems irremovable. And so it is
while the premisses here assumed are conceded. They
cannot be conceded. Sensation, which in itself is a
pleasure or a pain, cannot be all there is in perception,
in that presentation, or ideation, which no mortal dis-
putes. That spreading out of our sensations in space, -
into forms, which, however brought about, is an indis-
putable fact, is but another name for the perception of
the relation of position. Localization is impossible
with one position only, it is the relation perceived or
apprehended between two or more points in space. -
For this reason I prefer to speak of it as a judgment
rather than an idea. The idea of space enters in a
concrete of sensations and judgment. The pure idea
of space is a subsequent abstraction. In the simplest
perception there is the intellectual element of judgment.

Again, this analysis of solidity is manifestly defective.
In addition to the muscular sensations here spoken of,
there is the relation perceived between these forms,
their changes of position, their movements, and mutual
repulsions—perceived relations which, in other words,
are our ideas of force or activity. In perception by the
hand the moving -hand is one body, and the other body
is brought to our knowledge partly by the contrast
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apprehended between it and empty space; it is at first
that part of space where the movement of the hand is
impeded, and where also those sensations arise which
come to be a measure of the resistance. In perception
by the sight the body, or form, external to our own is at
once given to the consciousness. Solidity is the resist-
ance between form and form, converting form into
body. Or it may be described as that space-occupancy
which we infer to be permanent here and there and
everywhere around us, as a necessary condition of such
resistance.

I do not speak of these sense-forms as representing
_realities, I say that in the evolution of thought they
become, or usher in a knowledge of realities. The re-
lations of position, of movement, of resistance—these
impose on them an objective character. Our own
sensations, which ushered in all this knowledge, we are
afterwards able to separate from forms which uphold
themselves in our consciousness by virtue of these
relations. The forms belong to space, the movements
belong to the forms, which now define each other by their
reciprocal activities.

Some psychologists introduce at the earliest epochs
of our consciousness an intuitive idea of causation.
Our. sensations have a cause from without, and this
cause is our matter. It is a violent supposition which
I do not find it necessary to make. Some image or
presentation is first given by the senses and the intel-
lect, in the manner I have described, and this is re-
~garded as cause of our sensations. It is only the
scientific or reflective: mind that makes a clear dis-
tinction between matter as the cause of our sensations,
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and matter as it comes to us clothed in these very sen-
sations of which .we say it is the cause. The infant
knows the external thing as a hindrance to the move-
ment of its limbs, as a support to its own body, as
something it strikes on with its little fist. But the
impediment to motion excites its muscular sensations,
and the support, or the thing struck, may give pleasure
or pain, be soft or hard. What it would call the
cause of its sensations would be just the concrete per-
ception made up in part of those very sensations.

So far, then, from being unable to think a material
world independent of ourselves as percipients, this is
the only world we do think of. We make mistakes.
The unreflective man thinks that colour belongs to the
object in space. He corrects his mistake, and thinks
his objective world without the colour. But to get a
clear notion of this independent world is the aim he
_ constantly puts before himself.

"~ Yet it is just this mode of thinking that some of our
subtlest contemporaries deny to be possible. Mr. Bain
-cautions us against any such attempt. In making it
-he says, “ We are affirming that to have an existence
out of the mind which we cannot know but as in our
mind. In wordswe assert independent existence, while
in the very act of doing so-we contradict ourselves.
Even a possible world implies a possible mind to per-
ceive it, just as much as an actual world implies an
actual mind to perceive it.” It is indisputably true
that the conscious man must find everything, so to
speak, in his own consciousness, But he finds space
and time there, that is, he thinks them, and when he
thinks things as verily belonging to space, and thinks
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them as acting upon each other, he must inevitably
think them as independent of himself. - His conscious-
ness is just this mode of thinking. If, indeed, the
forms which he perceives in space are proved to be
only his own sensations, he takes them back from
outer space; he has detected the delusion ; his sensa-
tions cannot be the space-occupants he thought he had
percelved. But forms that support each other in his
consciousness by their reciprocal attractions, move-
ments, and repulsions, can be thought of only in-one
way, namely, as belonging to space, and independent of
the percipient.

But all is delusion !—thought as well as sense. So
some have exclaimed. Space itself is purely subjective.
Intellect, or judgment, or idea, as well as sensibility, is
but some activity of mind, whatever mind may be.

That, again, is very true. Knowledge is some ac-
tivity of mind, whatever mind may be. Knowledge of
form and motion is something totally different from
form and motion themselves. I cannot get further
than my knowledge. Neither can I escape from my
knowledge. Universal scepticism is impossible, because
it is impossible for a living conscious man not to think,
and to think is to have such and such truths or con-
victions before us. What is meant by calling space
subjective? It is, of course, my thought, but the
nature of the thought cannot be altered by this new
name. There is but one possible mode of thipking
space and its contents. The relations apprehended
between space and the space-occupant, and between the
space-occupants themselves, these I cannot escape from,
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and these are tantamount to a conviction of the reality
of things.

Mr. Bain would pronounce us very obtuse for not
perceiving that solidity is nothing buf a muscular sen-
sation ; I am sure that the majority of his critics will
pronounce that a psychology which leads him to such
a paradoxical result, must somewhere be defective. . In
his theory, and in Mr.. Mill’s, there is no other known
property of what we call matter than the property of
exciting sensations in us. Therefore we cannot think
a world but in relation to ourselves. But if we can
think this property, this relation (I am not quite clear
whether one of these philosophers would even grant so
much)—but if we can think this property we can also
think other properties, other relations, those between
matter and matter, and thinking these we think a
world that upholds itself independently of us. We
believe that Calcutta exists—so many houses, so many
people, bodies animate and inanimate, a city we may
go to see; we do not merely believe that if we cross
the ocean we shall have a certain series or collection of
sensations to be called Calcutta. And so of the ocean
we cross, its property of fluidity is not merely some
sensation of ours, it is essentially a relationship between
the solid and ‘the fluent matter. And what of motion %
If we see a thing in motion, and then shut our eyes,
and afterwards open them again when the thing is in
another part of the earth or sky, do we not believe in the
absolute motion of the thing? Do we merely believe
this, that if we had kept our eyes open we should have
continued to see it move ¢
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I'beg to observe that it is not to any tribunal of
or common-sense that I would carry this questi
is our latest conceptions of matter, and not our
to which I would appeal. It required some ads
the science of optics, and some knowledge of the «
sight, before it could be clearly understood that co.
in fact no existence in the object—that so far as
Jject or the inorganic world is concerned, it is a |
movement. And it seems to have required som
tion before force or momentum, as due simply to rapi-
dity of movement, or the mass of the movi
was quite separate from that sensation of eff
accompanies our muscular movements, and in
popular mind sees the force itself. Common:
the trick of forgetting how slowly it learnt sc
most confident and jfundamental convictions.
cannot be possibly driven out of space, what n
ghattered into fragments or driven beyond our
sphere, but cannot be expelled from space—th:
be our matter. But this favourite definition
common-sense utters as if it never doubted it,
to the science of chemistry. It was the chemist w
‘taught us that what is burnt is not destroyed, h
changed its form; taught us the marvellous ti
mations from the solid to the fluid, from the fluid
vapour, from the vapour back to the solid—tau
that in each of these states the same matter 1
peculiar properties or relations to other matter.

We call upon the psychologist to explain. the s
human thought that is in us; he must not subs
another for it and then explain that.




A CONTRIBUTION TO PSYCHOLOGY. 79

IIL.

T ask myself what is the last conception we form of
matter. For those who are agreed that they know it
as an objective reality in space, differ in the description
or definition they would- give of this reality.

I suppose we all have the same idea of motion, but
of matter and force thoughtful men give different ac-

. counts. According to one theory there is always the
same amount of motion in the universe, and force is only
the transference of motion from one body to another.
Viewed in the light of this theory, force is a sequel to
motion, it is the effect of a moving body on some other
body. These theorists see, in imagination, every mole-
cule of matter in incessant motion, vibratory or rotary,
and explain all the phenomena of chemistry, as well as
of heat and light, by changes of direction and velocity

"of movement. For motion itself no cause can be
assigned by the human mind. The more generally
received theory regards matter as capable of exerting
force, that is of originating and directing motion in
other bodies, even though itself stationary, or, at all
events, independently of its own motion, for absolutely
stationary perhaps no matter is. Attraction of gravity
and chemical affinity seem to them to demand this con-

“cession. Here the term force attains another meaning,
difficult to apprehend, yet perhaps not more so than that

force of momentum and pressure which the most ardent -

seeker of simplicity is compelled to admit. A third
class of theorists has converted the atom itself into a
force. These speak of space-occupancy as itself a force.
Here we lose sight of our old landmarks. Force was
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the action of Space-occupant on Space-occupant. If our
Space-occupants are themselves a force, force must be
conceived as the entity we contrast with the void of
space, or as the acting of some supernatural agent on
or in space.

This last notion, which resolves both matter and force
into the action, or innumerable actions, of one Being
to which we assign no place at all, either because it
fills all space, or is altogether unrelated to space, is a
great favourite with speculative thinkers, and has a
fascination in it I readily admit. We see the idea of
Being which at first presented itself as broken up, and
limited to the moving and resisting thing in space,
develop itself till it attains the unity, and majesty,
and spirituality to which we give the sublimest of all
names. But I decline at present to ascend to these
heights of speculation. I take my stand on a lower
level—one, however, from which the ascent to such
heights may be not impracticable.

The advance of science may possibly unite all men
in one definition of matter and force. In our present
imperfect knowledge I can detect nothing more clear
than this—that the space-occupant is marked out and
individualized to us by its capability of receiving im-
pressions, as well as of communicating them. The
union of passivity and activity distinguishes the atom.
Its activity is the result of its passivity; its passivity
is, in fact, but the expression of the activity of some
other atom.

It is very easy to resolve passivity into a form of
activity. The capability of receiving impressions is
shown only in some action ; but then, when we turn to
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action in the material world, we require the acted on.
We may either express the relation by saying that force
must be dual, or by the old terms passivity and activity.
In either case we have to conceive the space-occupants
as being there, else how conceive of their relations to
each other as active and passive, or as acting together ?

But—and this is the point on which I desire to lay
stress—while the relative demands the positive, or the
two positives, while every case of action requires as
prior condition the two space-occupants, our positives,

. our space-occupants, reveal themselves only in their

relations, only in this co-agency. You can think of
either apart, because every whole has parts, and these
may separately occupy the mind, but the parts have
gathered all by which you think them from their rela- -
tions to each other. Always it will be found that some
whole formed by the relation of parts presents itself to
us wheneyer we reflect upon our conception of matter

I confidently, therefore, conclude that, in addition to
space-occupancy, motion, and force, we must define
matter as that which organizes itself, or is always organ-
ized. The first or simplest individuality we can de-
scend to will be found to be a whole and parts, a
complexity, in relation with other complexities.

And not only is matter never known to us except as

‘ ‘organized, it is apparently organizing itself in new and,

as we think, in advanced modes. But in every stage
what we call new does not come- in as a distinct and
separate novelty, it is a combination of old and new.

. Life is more than chemistry, but it is chemistry also.

Mind is more than life, but it is life also.
Try to think of matter in its simplest conditions.
F
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We say of water, for instance, that it is a fluid, that it
has a peculiar movement called flowing, which becomes
possible by its relation to a more solid surface. But if
the water is stationary, what then? Perhaps I answer
it has a potential fluidity. What do I mean by this
potentiality? 'What will be does not now exist. What
now exists is a stationary mass. Science responds that
a certain coherence of particles exists, such that the
flowing movement will occur if the solid surface on
which the water rests is altered, or its equilibrium is
otherwise disturbed. A potential existence means then
the existence of those main conditions on which some
expected future depends. This answers very well in
the case of fluidity. Now I advance to the particle
itself of matter. I define it as simply as I can by its
impenetrability. Here, too, if I have a complex body
approached by another body, I can say that it has a
potential impenetrability, even before the collision takes
place. It has that coherence of particles which will
enable it to resist dispersion or division. But I am
concerned with one single particle. How am I to
represent its potentiality of resistance? I cannot re-
present it at all. My unit of existence is not one
atom, but two or more in their related activities. It is
organized matter I alone know.

Iv.

Having justified, I trust, the ordinary conviction on
which science proceeds of a world in space prior to, or
independent of, human thought, I may contemplate
mind as it is related to this world, as it appears in its
place in the series of developments.
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Astronomy speculates on the genesis of a planetary
system from some revolving nebula in a surrounding
ether, Geology, with far more certainty, teaches the
changes in the organization of our globe fitting it for
life, or for new life. The physiologist takes up the
marvellous tale, showing the development of life, of
sensation, of thought. Even the metaphysician, who
bids us despair of forming the conception of a material
world independent of the percipient, commences his,
in many respects, admirable treatise with a careful
description of the organs of sense and locomotion, of
the brain and the nerves. Apparently he acknow-
ledges that the psychical manifestations he intends to
discourse upon, are postponed till certain organs are
grown. I will not ask for an explanation of this
apparent discrepancy : this would only take us back
to the debate we hawe just left, and which we must

consider closed, or we shall never be able to advance at

all. The physiologist shows us a heart beating in the
embryo before a brain is formed. Life is there—that
new activity we call vital movement—but not sensation.
He bids us wait the growth of neryes and a brain
before the psychical properties of feeling and knowing,
before a consciousness can be developed. Such is the
order of evolution, or creation.
Reflecting upon ourselves as conscious creatures, each
.individual seems shut up in his own consciousness.
All that is without,—the physical world, and even the
society that surrounds him,—are but his own thoughts.
How often is it said that each of us has a world of his
own that nothing can enter! This is the individuality
which the metaphysician delights to contemplate. The

]
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Ego which he generally describes is just the conscious-
ness itgelf, viewed as a permanent reality, or referred
to some permanent reality known only as that which is
conscious,

Such attitude the reflective mind assumes. But,
pursuing our reflections, we detect that, if there be a
real knowledge, and a thing known, then the mere
faculty to know is incomplete, or nugatory, without
the thing to be known. The thing most intimately
and constantly known is our own body and its move-
ments. If, therefore, the that which knows is a distinct
entity, it is as good as nothing till there is something
to know. The faculty of knowledge is justly esteemed
as the greatest or most exalted property that has come
into the world, but the world and the living body must
have been there before it. A self was never attained
without the union of a knowing, and a thing known.

But we not only need this body of ours as a lodg-
ment for this new property, or entity, and as that
which is first of all and constantly fo be known. It
seems as if the new entity could not act at all, except
in a certain condition of the vital organs, or some of
them. We need the eye to see with, the ear to hear
with ; we need the brain, not only to act with these
organs, but to act as reviver of that knowledge obtained
through them. The modern anatomist has drawn from
its hiding-place, behind the eye and the ear, this strange
organ—so shapeless to look at, so wondrous in the new
activities it develops, or in the part it plays in their
development. It is suspected that there occurs no
change in consciousness that is unaccompanied by some
action of this organ ; and. it is moreover supposed that
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in many cases such action leaves behind it some slight
alteration in the structure or composition of the brain
itself, whereby it is rendered more fit for -that very
action. I know not whether it be so, but Habit, which
lies at the basis of all individual progress, has been
explained as a growth of this description.

How simple a thing was nutrition to our forefathers!
We fed this body, we stuffed these pipes of ours, and
there an end. No doubt the body could not do its
work without food. We were satisfied with under-
standing this truth, and giving it the necessary supply.
But modern science has pushed its curiosity beyond
this, It has watched the course of this nutrition, taken
note of the why it was wanted, seen the tissue waste
and disintegrate in its very functions, seen it hold its

permanence in a perpetual transmutation. I need not -

enfer into details ; how far the physiologist has been
able to trace a specific function to the several parts of
the nervous and cerebral system,—which are thus per-
petually being destroyed and restored,—is known to
every reader of these papers.

But observe the sort of revolution in our thinking
that has taken place. It was always recognised that
we wanted the material outside world as the common
instructor of us all, the common object of our know-
ledge. When we speak of true or false in the events
of life, or the theories of science, it is tacitly under-
stood that, while there are millions of minds, there is
‘but one real world from which they all draw their
knowledge. Two men differ in their measuremert of
Chimborazo. Let them go and measure it again, and
yet again, till they both agree. Chimborazo stands

~
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there, impartial umpire. General assent is p
your synonym for truth, but how is general
obtained or preserved, unless by the teaching
great instructor? Now, in these modern time
outside world, this environment we live in, is
recognised as taking its part—through this proce
nutrition—in building up the learner himself, buil
up tissues that seem to feel ; seem
For here comes in the question, often so angr
cussed amongst us, whether the psychical prc
which constitute consciousness are properties of
substance we called matter, or whether prope:
novel do not imply an altogether new subste
entity, we call spirit? A question difficult to
Indeed I am more impressed with the difficult;
with the extreme importance of the question,
does not appear to me to be quite of that mom
nature which our controversies assume it to be. For
say there is this separate substance, called spirit,
have we before us in man? A new organization,
whole, composed of this spirit and the vital
And in this new whole only is the spirit found,
first office and manifestation is the knowing this
and what immediately surrounds it. This new
viduality, Man, is like every other individualif
nature—a complexity, a whole composed of }
whose unity consists in some harmony of fore
properties.
Amongst the speculative thinkers of Gree )
Rome, and amongst the early fathers of the (
it was the prevailing opinion that the soul was
of ethereal matter. With this species of dual
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need not now concern ourselves. Matter has grown so
ethereal under the investigations and theories of modern
science that the imagination toils in vain to represent
- what are nevertheless described as physical agents.
That ether, whose pulsations are light for us, presents
a subtlety we cannot go beyond, for we strive in vain
to apprehend it. If mere tenuity and refinement is
what the imagination seeks, we find these sufficiently
amongst declared physical phenomena.

The speculative thinker, however, wanted more than
refinement, he wanted for his new substance perma-
nence; he wanted a one permanent substance which
he could call himself, and which, existing through all
surrounding changes, might exist, itself unchanged,
even in other worlds. He seems slowly to have con-
vinced himself that this something permanent could
not be any form of matter which is always in move-
ment, decomposing and recomposing, and he devised
the unexlended substance ; spirit stood out in clear con-
trast to matter. Who, indeed, first introduced this
form of dualism, what Eastern or Western sage, I know
not. It is, perhaps, as old as philosophy itself. But
it was not the popular philosophy of Europe, so histo-
rians write, till the time of Descartes, who had much
to do in giving it shape and currency.

This dualism has always held its ground in defiance
of notorious difficulties. I need hardly mention them.
How is motion, it is asked, of the extended substance
to affect the unextendedy And that motion of a
mechanical or molecular kind is connected with feeling,
and feeling again with motion, is surely an indisputable
fact. We all know how Leibnitz contrived his “pre-
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established harmony” to escape from this difficulty,
and we all know that the result of his pre-established
Jharmony was to make the difficulty more prominent
than ever. Men admired the ingenious contrivance,
but only thought the more of the perplexity from which
it was intended to relieve them.

But the difficulties are not all on ome side. For
instance, it is the law of physics that contact of moving
matter produces motion. Now in the brain there must
be a point where motion no longer produces motion,
but feeling. How can we reconcile this with our law
of physics? The brain, as material substance, is under
the laws of motion, and must respond to impulse—by
motion and by all the motion due to that impulse.
There is no room for any other effect. To say that
sensation is a transmuted force is simply to say that
there comes in a new gualify, which bears, or may bear,
in its degree, some correspondence with the mechanical
force of motion for which it is substituted. But the
substitution remains. At a certain moment matter no

“longer responds to motion by motion, but by feeling.

What has become of our laws of motion? It is true
that in the phenomena of vital movement we may be
said to have already departed from the laws of physics,
for here a movement ensues which appears to have
little or no correspondence with the impulse which
prompts it. But here the physicist, with his still half-
understood laws of electricity and galvanism, may make
his protest—file a sort of ne exeat regno, till the case is
decided.

That there is this New Becoming is the great and
indisputable fact ; marvellous, as indeed every Becom-
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ing has been and is. A sharper distinction there is
not in all nature than that between motion and sensi-
bility. There is no possibility of confounding them,
nor does one slide into the other. The utmost rapidity
of motion cannot be conceived as approximating to
feeling by reason of its rapidity. Sensation is as dis-
tinct from motion, as motion from rest.

But this New Becoming makes its appearance in a
vital frame, full of its own peculiar movements. Now
do- you ask, What feels? Not surely that vital frame
minus its feeling. As moving-thing, or as space-occu-
pant, it does not feel. The only answer open to us is
that this concrete made up of motion and of feeling—
feels. The answer looks at first like a mere subter-
fuge, but it is the answer with which we are obliged to
content ourselves in all similar cases. What moves?
Not the space-occupant merely as such. You add the
very property of motion to the space-occupant, and then
say it moves. What thinks? Not a moving or vitalized
body. You add the property of thought, and then say,
The man thinks. A new whole, a new individuality
has entered into the world. To ask for its origin is to
approach the problem of creation, or to view matter as
organizing itself, or as developing still new properties.

Cause in Science is the series, is the order; Cause in
Metaphysics is the origin of the series or order.

Scienceis perfectly right in limiting itself to its own
Causation. But all that it teaches only stimulates us
the more to ask what it s that develops the series, the
order, the organizations ever advancing, as it, seems, in
their nature. It may be deemed but a poor account to
give of our individuality, or personal being, that it is
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just this new whole that moves, and grows, and thinks.
But if you would extend this account you must be pre-
pared to answer the question, What is the origin of
the whole world as it develops itself in space and in
time, in physical and in psychical properties? And
accordingly there are not wanting those who say that
their Ego itself rests on the Omnipotent.

What is it that resists us in the simplest stone, or
merest clod, we strike our foot against? It is some
aggregate of atoms held together by a force of coher-
ence, and which we further describe by this very re-
sistance. In the clod of earth stands and grows a
living plant. Its very materials are gathered from the
soil and the air, by the aid of the inconceivably rapid
movements of heat and light. Do you ask, What
grows and lives? We say it is the plant, and we
define the plant by this very life and growth. To
atoms and their chemistry was added that by means of
which a new whole, the living plant, came into exist-
ence. Up to the plant walks the animal, and grazes
on it. This creature grows, and feels, and moves spon-
taneously. WHhat feels? Just this animal which we
describe by many properties, and last and chiefly, by
this very property of feeling. Such property had stolen
into the world, and manifested itself there, and formed
that new concrete or whole which we call the sensitive
animal. There is no other answer. And if you ask,
‘What thinks? It is man, another organism into which
this property has entered, greatest of properties yet
known, and known as part of this new whole. At
every stage we have a new organization, or indivi-
duality, composed of old and new. Whence came the
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new? Whence came the old? This is the problem
of creation. What moves? admits but of one answer.
It is this very compound of space-occupancy and motion.
‘What introduced motion into the universe is another
question. What thinks? It is this very creature who
lives, and moves, and feels, and also thinks. What
introduced thought into the universe, and so constructed
this new individuality ? That is another question.

This incessant becoming, how are we to deal with it
Am I to accept it as an ultimate fact, like being itself ?
for indeed every being (in the form it wears to us) was
also a becoming, Am I to devise an “unknowable
cause,” and attribute to it our evolving series? Or
may I not advance at once to the supposition that this
evolving whole we have before us existed as a thought
before it existed in space, or as an actuality ¢ May I
not leap at once to this supposition, and deduce what
I can from it% What has been determines what 4s, and
both together what will be. But if the past determines
the future, does not that whole that is fo be determine
every part of the series? - And how can this be con-
ceived but on the supposition that the whole pre-
existed in thought

On the great subject of the creation of the world the
wisest, we are told, are the most reticent. One feels
it almost a presumption to discuss it at all. And what
says Matthew Arnold in one of hls terse, melodlous,
and thoughtful verses 1—

¢« Achilles ponders in his tent,
The kings of modern thought are dumb,
Silent they are, though not content,
And wait to see the future come.”

,r}
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A mere soldier of the rank and file would venture to
suggest to those who have a certain repugnance to the
term, or the idea of creation, that an evolution that re-
sults in ever mew individualities would be no bad defini-
tion of creation. And such an evolution makes itself
known to us.

No justice could be done to the religious problem .
without some preparatory study of man in his social
and emotional aspects. And our present concern was
to determine what philosophical writers often call a
stand-point. Qurs cannot be the individual man ; but
the great cosmos in which he appears—so much of it
as we can embrace. We are accustomed to say that
we proceed from the simple to the complex, and from
the lower to the higher. But the simplest to which
we can descend is still a complexity, and in proceeding
from the lower to the higher we confessedly indicate
an order only of development, we do not say that the
lower actually produces the higher. Either the whole
development is to be accepted as one absolute fact, or
we make attempt to pass on to the developing power
and intelligence. But always it must be our endeavour
to study the individual as part of the whole cosmos, so
far as that is revealed to us.

We are confessedly in the region of philosophy or -
speculative thought, where it would be unbecoming to
dogmatize. For myself this obstinate conception
occurs again and again, that the whole, as it develops,
and will be developed, in space and time, determined
all the parts of that whole—which it could only do on
the supposition that it pre-existed in thought, the
thought, therefore, of some Being capable of so think-
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ing and so acting,—not thinking or acting as a human
being. I find this conviction even stronger in me than
that which demands some one permanent being (con-
scious or unconscious) as mere cause of all this Becom-
ing we witness ; though the two lines of thought may
easily be harmonized. But whatever conception we
strive to form of this speculative nature, it is indis-
putable fact that matter exists nowhere for us but as
organized ; it rises before us as ordered—the expression
" of reason as we think. It is ever a whole, and ever a
becoming. Need I add that we know only a small
portion of that whole, even as hitherto developed, and
must make up our cosmos of the very little we do
know ?




PART IV.
OUR PASSIONS.

L

BEFORE we approach the problems of Sociology, we
should frame for ourselves some distinct ideas of man
as a social being ; we should understand his passions,
or what we should call the emotional side of the
human consciousness.

As T have endeavoured to show, in treating of the
feelings or passions, as in dealing with our cognitions,
it is still the same one consciousness we have before us
—which is ever composed of cognitions and feelings.
Our Perceptions are some union of sensations and judg-
ments ; and in Thought our perceptions have become
memories, and our sensations have become passions.
To think of a pain and pleasure, as Mr. James Mill
and other analytical writers have observed, is itself a
new pain or pleasure; it is in fact a passion; is a
regret or a fear, an anger or a hope.

Every passion rests on some cognition. Love and
Hate are unintelligible without an object of love or
hate, and these feelings are modified according to their
objects, and the kind of actions they lead to. We
have no way of defining our passions but by describing
the objects, the events, the various cognitions insepar-
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ably combined with them. Beyond the broad distine-
tion that some are pleasurable and others painful, we
should be utterly unable to describe our passions if we
attempted to separate them from the cognitions with
which they are thus indissolubly connected—forming
together one moment or act of consciousness. How
distingujsh Ambition from any other excitement, Envy
from any other vexation, unless by marking out the
kind of objects, the kind of acts, these feelings are
combined with ?

Whether we think of the past or the future, whether
ideation shall take the shape of memory or anticipa-
tion, seems to decide at once on the nature of the
feeling.  The past pleasure becomes a regret, or it
becomes a hope or a desire. The past pain thought of
only in the past is anger and unmitigated vexation ;
mix with it thought of that action to which it may
prompt, and it becomes revenge.

Knowing and Feeling are the two psychical elements
of the human consciousness. Will, or bodily action, is
the relation between this consciousness and the muscles
of the human frame.

The intellectual and emotional elements can neither
of them be extolled at the expense of the other. To
the reason or intellect we may very justly ascribe all
that is progressive in man,—his choice, his self-govern-
ment, his knowledge, his advancement even in this
matter of passion. But in his passions or emotions
lies all that we call his happiness .or misery. Take
either element away and the man is no longer man; a
human consciousness is no longer before us.

Our own passioms, with all that results from them,
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become the objects of reflection. We learn to prefer
love to hate : not by any means the first truth we
learn ; in its fulness it is rather the last and the most
essential to human well-being. All passions equally
assert themselves while they rest in the state of actual
passion. But as intelligence advances Hate becomes
subordinate to Love. Hate at last is compelled to claim
admittance on the plea of doing the offices of Love,
accomplishing the purposes-of a world-embracing
Benevolence. Hate limited to anger against the wrong,
the vile, the malicious, is admitted; in its own first
nature as the triumphant inflictor of pain it is reproved.
Love, on the contrary, in.its proper character as the
giver of pleasure, has been expanded and approved, and
becomes the divine in man. ‘

Feeling is not only that which constitutes us happy
or miserable, and so gives its very value to our know-
ledge (for even the mathematician amongst abstractions
—that are to remain abstractions—has a grafification
in the solution of his problems without which they
never would have been problems for him), but it is the
element in our consciousness which is more especially
concerned in that onward movement from thought to
thought, and from thought to action, which constitutes
the very energy of life.

All continuous thinking must be also varied think-
ing, that is, there must be some movement or change,
in however limited an arena, or the conscicus life
ceases. Now, we are not sufficiently acquainted with
the nature of cerebral movements to determine all their
laws. There may be, and probably is, some cerebra-
tion not impelled by passion or feeling of any kind.
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But what is very patent to us is this, that all thinking
other than a dream, or dream-like reverie, or such as is
manifestly dependent on the senses for the direction
that it takes, all that the adult mind cares to designate
as its thinking, is carried on by an energy in some way
imparted by desire, or an energy the presence of which
becomes known to us by this apparent relation between
desire and the onward progress of life.

There is no essential difference between thinking for
a purpese and acting for a purpose. Physiologically, we
should say that in the one case the movements were
limited to the brain, in the other case they had extended
through the motor nerves to the muscles. Psychologically,
we can only take notice of the fact that our passionate
or emotional thought, our purpose, has led to other
thoughts, or led also to movements of the limbs. All
energetic thinking might be called a willing. This .
momentum from thought to thought we call our activity.
We say that man possesses this activity. A solitary.
thought, if such can be imagined, gives no sentiment of
power, no idea of activity.

The great law of Habit, on which so much rests, let
us bear in mind, is to us one of nature’s activities known.
Our knowing it is all we have to do with as conscious
beings. It lies in our consciousness just as.- any other
of the great laws of nature; it is there as a cognition.
The knowledge of it gives us power, but we can no more
explain it than we can explain any other of the laws of
nature. The human being, because he knows what laws
of habit are presiding over his consciousness, can take
advantage of them—just as he can take advantage of
any law of hydrostatics; here, as elsewhere, knowledge

G
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is power. He practises his art—he persists in en-
deavouring, in purposing; he has no conception how
it is that practice makes perfect—but he knows it
will ; the schoolboy repeats his lesson, he knows that
by the repetition he shall learn it, but neither he nor
perhaps any one else knows anything more about this
wondrous mechanism of memory. The moralist bids
us beware of the cup once taken, the lie once told—
the only once may break a habit ; he bids us practise.a
virtue as we practise an art, if we would be perfect.

I must again observe that whether we call our state

~ of mind a thought, or a passion, or a will, it is still the

same one consciousness we have described as made up
of Knowing and Feeling. We call it a Cognition or
a Thought when the intellectual element which we
have called judgment is prominent, we call it a sensa-
tion or a passion when the sensitive or emotional
element prevails. What distinguishes will from other
states of consciousness, is the special cognition and .
passions or sentiments that are involved in it,—special
because they relate to the special organs of locomotion
or muscular activity. The limb moves—not assuredly
in the first instance by & distinet ‘intention or purpose
on our part that it should move, but by the laws of
vitality or of animal life—the limb moves and meets re-
sistance, which has the effect of stimulating or re-exciting
the organs of locomotion—exciting the sensation that
is appropriate to them. These sensations in the next
stage become desire, become a passion—desire of
movement, passion of thwarted desire ; these, with the

" cognition of the resisting obstacle and the sensation

excited in the limb, constitute our sense of effort. This
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sense of effort, so far from being a very simple mafter,
has in it sensations, cognitions, passions.

So Personality is a special knowing. That the person
is itself an object of thought becomes evident as well
when we attempt to think ourselves as soul as when
we attempt to think ourselves as body. Thought itself, if
we could imagine it deprived of these objects, body,
and soul in body (made thinkable to ys in some manner
because localized in the body), would be impersonal.
Such thought would be an eternal Now : the past and
future is the ever present ‘consciousness.

This last conjecture may seem hypothetical,and I am
quite aware on what delicate and subtle ground I am
treading in this matter of personality. Our best
authorities have held that the consciousness at once
reveals the ¢t and the J—the object and subject. Thought
is necessarily I think—such is its formula. Well, let us

adopt this view. Still the nature of the I has to be .

revealed and apprehended. And if Thought is always

I think, still I think this I either as body or soul, and

it becomes the object carried by me into the: past and
future. The subject must become an object when we
think of it as having been in the past, and as that
which will be in the future. What we call personal
identity must be some personal body or soul. Certain
philosophers of the associative school, who are assured
of nothing but a train of sensations and thoughts, must
find this problem of personal identity (as one of the
most eminent of that school has confessed) peculiarly
difficult.

It is because amongst our memories and anticipa-

tions is ever found the same one body alone ever pre-

Y
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sent, that personal identity arises. I do not regard, I
may say, memory as any distinct faculty ; it is merely
the development of the consciousness. All conscious-
ness is founded on the relation of time. Memory and
anticipation are merely experience of these relations.
But I must disentangle myself from these subtleties
and proceed to some general remarks on the passions,
of a more practical character.
. We may notice how soon in the history of mental
development sensation becomes passion. It does so the
moment a pain is attributed to the object or person
before us; it then becomes anger. It does so the
moment that it is remembered or anticipated, the
moment it is thought of. I presume our passions
require sensation as their condition. I presume that a
creature who had known no pain would hardly know
fear. But still the passion is a new development. And
we should look in vain if we expected to find every fear
precisely justified in its degree by any experienced pain.
Probably passionate men are for the most part sensitive
men, yet the anger any given man feels will not be
measured by the pain he has suffered. Then we have
the startling fact that to think of another’s pain becomes
compassion. Here we have a new development affiliated
to the older fact of sensation, but not to be measured
by it. We could not speak of such a degree of sensa-
tion being transformed into such a degree of compassion,
as if we were dealing with chemical agents. The con-
scious life has a certain progressive, expansive develop- .
ment of its own. Then again there is that other
sympathy, when the passion, whatever it may be, is
communicated from one to the other by tone or gesture
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—so that a number of people shall feel merely by this
communication a passion in a far greater degree than
each of them could do singly. Howin all anger grows
into rage when a multitude comes under the same
passion. :

It is evident that any analogy drawn from chemistry
or chemical analysis soon breaks down. We are not in
presence of mechanical and chemical or even vital laws,

. but of the laws of consciousness, which though based
on these are distinet from them. If we permit ourselves
to say that matter that is vifalized has new laws and’
properties, so We may say that matter that is mentalized

- has still other laws.

But the fact which above all seems to me to demand
attention is the manner in which passions grow and
modify with our thoughts. In other words, our two-
fold consciousness presents ever its new phases of
feeling with its new mode or enlargement of cogni-
tion. How this is to be presented physiologically I
pretend not to say. The notion that feeling is in one
portion of the brain and thought or ideation in another,
does not assist one in the least,—rather adds to one’s
perplexity, for how conceive the co-operation and re-
spective influence of the organs? Nor do I believe
that our most eminent anatomists or physiologists hold
to such division. T should find it easier to imagine
that what was action in thinking was also sensation.
The fact, however, is indisputable, that while Thought
or intelligence is based in the first instance on sensation
—the thought itself becomes the parent of new emotions,
which new emotions or passions become in their turn
the materials of Thought by being remembered or anti-
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cipated in conjunction with the objects with wh1ch they

were first connected.

(All along it is I see it, I think it, I excogitate it,
as if that vision, that thought, which really constitutes
the I were something different from the I that saw d,
thought ¢. As many metaphysicians have pointed out,
the I here and its i both include the whole conscious-
ness. The I is the consciousness spoken of as belong-
ing to some being—which is the specific thought plus
this reference of it to some permanent subject. What
we have to study is consciousness, and the one Evolu-
tion of Thought and Feeling.)

This does not prevent me from -saying and believing
that this activity of thought and feeling belongs to me
as an individual, because such thought is also evolved
in my consciousness.

That such evolution has its law is not inconsistent
with the fact that it evolves in a certain individual,
which individuality is composed of other and more
peculiar elements. When we are discussing the ques-
‘tion of will or free-will, we are instantly referred to a
certain spontaneous activity. Now, if I am to study
human action, I find this highest activity, that which
is to govern all else, is the reason and feeling of a man. .
I do not deny to the man this activity. And it comes
to him, as it were, direct from Heaven. Direct from
Heaven, and yet with a method. I find men impatient
if they are reminded that it is not possible for a man
to leap at once from the thoughts of a child to those of
a man, or from the thoughts of a clown to those of a
Socrates. But the man nevertheless energizes—as con-
scious man in his consciousness—he attributes this
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activity to a self made up in part of this property, in
part of other vital and mechanical properties.

IL

‘When ‘we pass, as I have said, beyond the distinction
pleasureable or painful, or the distinction of degree, as
gentle or violent, we describe our passions by the
objects that call them forth, or the events they lead
to. To think of the object of our love or hate is the
only way of recalling the passion ; to think of some act
of retaliation is the way to keep alive our anger or
revenge. If anger needs nothing but the presence of
the perceived object, revenge is essentially a thought,
or thought—supported as it lives in and through the
contemplation of that blow anger would or should have
dealt, and still contemplates the dealing of. With
revenge fear mingles very soon, and if we strike the
first blow out of sheer anger, we strike the second out
of fear that the injury should be repeated. We have
not to wait for the calculations of expediency before we
strike, wound, or destroy, to prevent the repetition of
our pain. Fear acts the expediency at once, and the
first task of reflection is to moderate her energy.

To think of another as the source of pleasure is to
love him. It is the simplest phase of a feeling destined
to many modificatians as knowledge and thought ex-
pand. Some would hardly honour the feeling with the
name of love till it had advanced one stage further, to
the contemplation and desire of giving pleasure,—a
new desire, a tenderness and a joy and a sense of
power withal which we learn keenly to appreciate in
others and in ourselves. Next, there enters the pleasure
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of being loved, of being the object of affection, and this
without any necessary reference to positive benefits
which may flow from such affection. Men who love to
be loved are generally those least desirous to receive
actual benefits from those who love them.

(I would suggest in a parenthesis that the sentiment
of Beauty is a modification of that of Love. It has in
it the same tenderness, something of the same yearning
to give pleasure—yearning that has no way of mani-
festing itself in action. It has been often objected to
the association-theory that there is a radical difference
between the pleasure of sensation and the feeling of
beauty. Fundamentally the theory may be correct,
but it should be understood that the sensations of
pleasure have in their reproduction in memory taken
the form of passion. The sentiment of Beauty is more
akin to the passion of love than to the direct sensation
of pleasure.)

Approbation is love with a reason given for it.
There is judgment of some kind in all thinking, and
therefore in all loving, but in approbation the judg-
ment stands out conspicuous, and challenges examina-

tion.

That we admire strength and despise feebleness is
founded on a very patent judgment of the excellent
results of strength. But here we may notice the effect
of comparison or contrast in heightening our admiration.
I suppose if all had had the same degree of strength
or courage there would have been no energetic admira-
tion of these qualities : it would have required a certain
philosophic or reflective attitude of mind to have ap--
preciated them. It is the contrast of the brave man
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with the coward that sets the former in such high
relief.

In like manner if a man reflects upon himself, his
self-approbation begins at least by some comparison with
others, He contrasts himself favourably with others,
and has a sentiment of elation or self-admiration. But
our ‘self-esteem finds its great support and corrobora-
tion in the esteem of others.

The known affections of others towards ourselves
affect us, I presume, in the first instance, as leading us
to anticipate benefit or injury from those.who entertain
such affections for us. But the knowledge that another
loves or approves me does not end with exciting agree-
able feelings. It has the other result of exalting my
self-complacency, my vanity or pride. My sense of
merit would be very feeble if the comparison I make
between myself and others I did not believe to be also
made by many of my fellow-men. :

I must be permitted to repeat here the observation
I have already made. 'What we call secondary passions
may be secondary only in the order of time. I cannot
test or predict the strength of any passion by measuring
- the force of antecedent feelings which were the condition:
of its development. I can only note and record subse-
quent developments—their kind and degree. The
knowledge that I am superior to another man, or am
thought superior, breeds a well-known sentiment, that
bears (according to the sort of superiority conceived)
various names, as vanity and self-complacency, pride or
self-esteem. But the strength of my vanity and self-
esteem could not be measured by antecedent feelings,
which might nevertheless be a condition of them.
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* What we call the secondary passion grows, and develops,

and modifies with the advancing intellect : feeling and
knowledge expanding or varying together. This self-
esteem becomes one of the most effective passions of
mankind. It enters into our loftiest and meanest of
moods; modifies with our loftiest or most petty purposes.
The patriot feels it ; the man devoted to his art or the
discovery of truth feels it ; the vain man displays it in
its ridiculous aspect. Attached to one character, to such
qualities which are or should be in some degree common
to all members of a human society, it is that sentiment
of seli-approbation to which the moralist appeals, and
which he does all in his power to foster and educate.
The sentiment of Moral Responsibility, about which
there are so many debates, is & Thought and a Feeling.
Try to separate the feeling, and we should have (at
least in its simplest stage) some passion of fear, weak
or strong as the case might be, but not in itself distin-
guishable from other fears. As reflection advances
upon the relationship between the individual and
society, the state of mind designated as that of Moral

" Responsibility advances or undergoes a change. I

would observe that in what we call the sentiment of
Duty, and honour so highly under that name, it is not
the feeling per se that is so highly honourable to human
nature : it is the intellectual development that elevates
the feeling, and renders the whole state of mind we de-
scribe as sentiment of Duty so worthy of being extolled.
Respect for the sentiment and its union with theology
have induced many writers to invest it with peculiar
mystery, but in a psychological point of view I see not

. why it should be more mysterious than other sentiments .
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—say than the sentiment of ambition. In both cases
we see certain recognised passions or desires assuming
an elevation by the importance to the whole society of
the thoughts and purposes of which they form a part.
Moral Responsibility in a child or savage is a very com-
monplace fear—fear of sonie chastisement, for breaking
a law trivial in itself, and {rivially apprehended. After-
wards there is fear of another kind, fear to lose the
esteem of others or our own self-esteem, and a law of
higher kind or more nobly apprehended.

Nothing has created more confusion than the ten-
dency men have to take what is most exalted, or what
is actually most authoritative in the human mind, as
first in order as well as in importance; beginning in
their history of the consciousness with the develop-
ment which has latest risen to the place of supremacy.
Many of our ethical perplexities are due to this inver-
sion. What strange rhapsodies one sometimes hears
about the sentiment of Justice or the sense of Desert !
Some Minerva is born armed and in divine panoply
from the brain of each of us. To the passionate man,
_the fellow-man who has injured him deserves—just all
the vengeance he can inflict. That is what he would
* call the satisfaction of justice. It is the satisfaction of
his revenge. Whether one man or twenty men give
themselves this satisfaction, it is simply revenge. But
to bystanders there are injuries of various degrees, and
revenges of various kinds, and some measure or pro-
portion between the injury and revenge grows up in
the popular mind, and that shall be what the wrong-
doer deserves. In the mind of the cultivated jurist
- the sentiment of Justice is still further modified. When




>

108 KNOWING AND FEELING :

the society deliberately makes laws for the future conduct
of its members, and fixes a penalty to the violation of
them, the expectation arises that men will be governed
by these laws, and that the threat of the penalty will
be sufficient. At all events the proclaimed laws and
the threat are in the first instance to be set before
them. The punishment must be inflicted when the
law is broken, else the threat would become a nullity.
But the use of the punishment is to preserve the effi-
cacy of the threat. Hence to the enlightened jurist
an ex post facto becomes unjust. The proportion of the
punishment to the crime ceases to satisfy him. The
low has become to him the great and important fact.
Have you tried to govern the man by due proclamation
of the law with its penalty ? If not, you may inflict
revenge, you do not execute justice.

How manifest is it that the expansion of the intelli-
gence of man has given rise to a new sentiment of
justice. Instead of seeing everywhere intuitive senti-
ments of morality, I find my hope and encouragement,
my good augury for society, in this great fact, that
with increasing knowledge and wider thinking higher
sentiments grow up. Thinking glows into passion.
Note, as the forms of government change with the
circumstances and intelligence of men, how the senti-
ments change also. The staunchest republican on
earth must be utterly destitute of the spirit of philo-
sophy if he has never noted with admiration how the
sentiment of loyalty grows up in the monarchy—en-

‘nobling what to him may have seemed a sad necessity.

I do not venture to prophesy the future of human
society, but when some scheme is proposed of organizing
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industry more directly for.the benefit [of the working

-classes], and the objection is made that this supposes a

new and more persistent sentiment of patriotism than
the world has yet seen—the objection does not appear
to me fatal. New social sentiments do arise with new

thinking on social matters. It is the new thinking

glowing into feeiing. Half habit, half reflection, the
new sentiment takes its place and does its work.
‘What one notes at present is that the Thinking is so
desperately imperfect—so fatally one-sided. One hears
men shouting for their social and democratic, government
who have but one idea—that they, the shouters, are
somehow to share more largely in the fruits of in-
dustry. We find the most ignorant and craving of
mankind shouting for that which requires a lofty in-
telligence to comprehend, and the corresponding eleva-
tion of feeling to assist in bringing into practice.

IIL

The sentiment of Duty leads us, we are accustomed
to say, to the virtuous action; the sentiment of Merit
is the reward for having performed it. What exactly
are the conditions of this sense of merit? An old
controversy, which will return upon us again and again,
here intrudes itself. To feel that an action was meri-
torious, is not one condition this—that I recognise that
I might or might not have performed it—that I per-
formed it of my own free will? In an analysis of this
sentiment I must glance again at this formidable con-
troversy. All is not repetition that at first seems so.
And there are subjects best treated by approaching
them at intervals from slightly different points of view.
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A persistent exhaustive method might only weary the
attention. :

Merit of a moral kind attaches indisputably to the
purpose, the intention. Indeed, that can ouly be pro-
perly called a human aciion which was purposed,
which flowed from a human consciousness. Any other
action would be merely automatic. Perhaps a bygone
purpose or purposes may have induced habits of such
strength that little more may be observable in a given
present action than the force of habit. But in such
cases we tacitly refer the habit to such bygone pur-
poses, and so bring it within the circle of our praise
and blame. '

Put the case that you have unintentionally been the
instrument of procuring some benefit for another—you
have no sense of merit in such an act—you repel the
praise or the proffered gratitude. If you were weak
enough to accept them, you would feel that you were
.practising a deceit, or tacitly confirming his deception.
Or put the case, far more likely to occur, that you have
unintentionally injured your neighbour, you acquit
yourself of all blame—you have no sense of demerit.
The act was not yours—you did not purpose it.

But certain moralists are not contented with this .
account of the matter. The act must not only be
yours, but you must feel that you could have refrained
from it if you pleased——that it was your free act.
They admit that all the merit lies in the intention, but
they see in the intention itself what they call a freedom;
the essence of the will lies in the intention, and in the
intention there is this freedom ; and this sense of free-
dom is a condition of your sense of merit.
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Now it is not a mere verbal dispute when I maintain
that this choice, this sense of freedom to do this or that,
lies in the very intellectual element of the conscious-
ness. It is judgment, it is comparison, seen in the
selection of our purpose.. To give it this new name of
will, is to give the name of a whole to a part. Will is
properly the purpose and the action. As the purpose
is s0 essential a part it draws the name to itself. But
a purpose in itself is a combination of thought and
feeling, or if we deliberate what shall be our purpose,
this deliberation is itself a thought, or perhaps many
thoughts, a series of comparisons and judgments.

I praise the act of an intelligent human being. If
the act had not its origin in intelligence of some kind
and degree, it is not a human act at all—I withdraw
my praise. In this intelligence lies the choice, the
freedom of which you are conscious. He does not will
his intelligence—but his intelligence is that part of his
will which constitutes it a human will. So much of
clear vision as you have on the right hand and the left,
so much of freedom have you.

“Very true,” answers some controversialist; “it
would be only a change of terms if I spoke of the
freedom of the intelligence, instead of the freedom of
the will—if it were not that you, like other psycholo-
gists, trace a certain development, according to law,
of the human intelligence, which you also combine
with the element of feeling, and that at all events -
makes its first appearance without any chdice of ours, -
I want in the freedom of will that which carries a
human soul out of and above the laws of nature. I
don’t find this arbitrariness in the intellect.”
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And I reply, with utmost candour, that such arbi-
trariness I cannot find in man, under any terms what-
soever. The choice that he has, which I say is his
freedom and his intellect also, is a choice which repre-
sents the man’s position at the moment. But the
nature, the terms aef that choice, these have come down
to him from the past. Yes, I choose, I intellectually
energize thus. But there are many kinds of choice. I
may ask, What is wisest? What is best for me and for
all? I may ask, What will yield me here and now the
greatest pleasure? I may ask how best to obey a law,
or merely how to escape from the penalty of its infrac-
tion? This must surely depend on the growth and
cultivation of my mind during the past. I cannot
suddenly rise to the elevation of the moralist, who
desires so to live that in providing for his own happi-
ness he promotes the happiness of others, or at all
events does nothing prejudicial to the well-being of
society. I know of no arbitrary power by which a
man can suddenly rise to this elevation. He rose to
it through much thinking, and thinking under many
social influences.

"When I deliberate, I feel that I can choose this or
that. Such is the nature of deliberation. But the
this or that? I did not conjure them up before my
intellectual vision for the first time, and for or by this
act of deliberation. .

There is all along this intellectual energy of choice.
We are conscious of it ourselves, and we do our utmost
to keep it alive in others. On this efficacy of our
praise and blame rests the moral duty of a right distri-
bution of praise and blame. In this efficacy of our
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punjshménts rests the justification of punishment itself,
whenever we want any other justification than the
passions of revenge and fear immediately supply.

But if this be so, the question recurs, How is it there
is such a reluctance to admit so plain a statement?
There must be something unexplained. Gravest autho-
rities, and those who pass for profoundest moralists,
repeatedly demand for man an arbitrariness that places
him outside of the laws of nature, will not admit that
his Choice itself is an intellectual act quite in accord-
ance with a development according to law. It is not
enough that he has this intellectual energy, which
grows under social promptings and social restraints.
It seems to me that I could not strike the man unless
I knew him as the author of his own intellect and
affection.

I have two observations to make here: To the
unreflective or unscientific mind there is a certain delu-
sion about this act of Choice. The judgment is abs-
tracted from the terms. That concatenation of events
and of our own cogitations and feelings, which' has
brought us to the present deliberation with such might
and energy as we -possess, is not present to us. Nothing
perhaps is present but the act of judgment we have -
to perform, and it takes upon itself this arbitrary
character. '

But reflection exposes this delusion; why is it that
we resist the correction ? I apprehend that we should
not be so willing to do so, if this first impression had
not been incorporated with Theology, and with the
punishments which Theology holds out.

‘We may be sure that no especial theory of punish-

H
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ment was invented for theology. But theology is
remarkably conservative ; it changes, but it changes
slowly ; it carries into our age the teaching that origi-
nated probably in what was .peculiar to a previous
age. :
Justice as administered by human tribunals is even
now some mixture of vindictiveness and expediency.
In ruder times the vindictiveness, under the name of
retribution, was a very predominant element. And it
becomes such in the punishments dealt out by Zeus, or
whatever was the presiding deity.

‘When these punishments were transferred to another
world—where they are now continued beyond the
existence of human societies, and eternized there—it
was too late to represent them as expedients for the
improvement and advance of human society, or of
any societies known to us. The punishment therefore
stood forth in-its retnbutlve character, could justify
itself in no other way.

The theological thinker had no other resource than
to exaggerate the guilt of the culprit, and if possible to
modify the nature of that guilt to suit the new expan-
sion of criminal justice.

He fixed on this element of Choice. The man chose
the crime, and in choosing the crime chose the punish-
ment—dared or defied it.

The guilt itself was converted into the violation of a
law—a God’s law. And here again a certain natural
tendency of thought was taken advantage of without
applying the needful corrections. Obedience to the
rules of morality, from its extreme importance, was and
is very generally taken for morality itself. The essence
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of morality lies in the “ Love thy neighhour.” ¢ Be
a source of happiness to others as well as to yourself.”
The rules of morality are the modes in which this
“Love thy neighbour ” can best be carried into effect.
Such precepts however as, “ Speak the truth,” “ Do not
steal,” and the like, become taught (and not unwisely)
as absolute first precepts, and virtue is defined as acting
in obedience to such precepts.

Matters stand thus :—There is a law. That law has
- been infringed, and a punishment quite irrespective
of the wants or demands of the human society must
follow. First, Virtue has become obedience to a law,
then punishment follows on an infraction of the liw.
Abstractions are put in the place of human beings.
The Calvinist rides off on these two abstractions ; they
are enough for him. But most men, seeing there isa
punishment falls on the individual soul—ag he stands
there face to face with God (not as he is one of a
social community with and for whom he must needs
suffer and enjoy)—find themselves obliged to aggravate
the criminality of the humbn being’s choice. They say,
Here was a free-will ; the man could have obeyed—did
not obey—therefore whose fault but his own? And
from this positive ground they feel that they must not
retreat.

In morality men have to judge each other. What is
loveable and serviceable they praise. What is hateful
and injurious they condemn. That follows inevitably
from their own nature. Moreover, they soon learn that
their praise and blame, their reward and punishment,
ever fosters the loveable and represses the hateful.
We are all judges, and all judged, and under the in-
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fluence of an opinion that all contribute to, and that all '
are ruled by, the whole society grows; and if it does
not advance, yet preserves what degree of excellence
has been reached. If the individual, brought to the
bar of this public opinion, should appeal against its
judgment, on the ground that he—the hapless indi-
vidual developed according fo law—that he thought,
judged, selected with such poor intelligence as had
been accorded to him—that he was weak in knowledge
and judgment, strong in passion or desire—the answer
is at hand : he would be still weaker, and more incur-
able, if his fellow-men, with praise where they could
give it, with blame where he went wrong, did not re-
strain and guide him. The love and hate of others was
his strength, gave him shame and honour. Amongst
the laws of his being to which he appeals is this—that
he is a social creature—can develop only under the
affections and judgments of his kind. He makes his
appeal to law, and from the law he is answered.
Society has just this solidarity. .

In theology it is no longer society that Judges, nor
is the social man condemned, that either he or society
may he the better for the judgment. It is an indi-
vidual soul abstracted from the society that is put
before the tribunal of God, his sin is to his Creator;
and now if he tenders the plea, “I was made thus,”
what answer can be given to the plea? If listened to,
it would stop the judgment ; it cannot be listened to.
The individual must be decreed to have been at all

_ times able to act better than he did act, or the sentence

is supposed to fail in justification.
. It is thus, I apprehend, that our doctrine of free-will,
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as we meet with it constantly sustained, is made to
hold its ground. I am speaking, be it understood, of
the doctrine of divine punishment as generally taught.
There are not wanting symptoms of some change—
tardy and reluctant—in theology. The jurist has long
had one theory of punishment, the theologian another.
This divergence cannot last for ever. ‘

Would it not be wise to understand that the Creator
punishes man through man and for the good of man ¢
I think I see the curtain descending altogether on that
terrible vista of the future, lit up with what already seem
unholy fires. Not the torture of the individual soul—
not vengeance in any shape—but the onward progress
of a whole spiritual community ;—this men begin to
hold to be the divine purpose.

Choose well! That is the act ever before us, the
last result to which we are pressing. Ill choices have
been made, to the misery of the chooser and others.
-Press on, and choose better, and ever better.

Nor can any doctrine of law or necessity, whether
we call it the nature of things or the ordinance of God,
rationally intervene to' quell the efforts or extinguish
the purposes of man. He does think, purpose, choose,
—this is his nature, though he thinks, purposes, and
chooses at each moment on some condition of the past;
he does this by an energy no one could positively pre-
dict, for the intellect of the man is the last appearance
in the world, a faculty that has come in—that joins
itself to the rest, is conditioned by the rest—but none
but God knows what possible strength it may manifest.
Fatalism, or a necessity known to us, there is not;
there is a faculty of intelligence acting on conditions,




X

118 KNOWING AND FEELING :

and as that faculty acts or not, will be results. .But no
science has limited the energy of this faculty.

Mr. Palgrave, when on a voyage with Mahometans,
writes of them thus: “ The Mahometans seemed
thoroughly convinced that they were in the hands
of an Absolute and Arbitrary Power, which might
save them if it chose, or drown them if it chose, but
on which their prayers or needs would have little or
no effe

Their prayers, probably not; but what of their
efforts to save the ship? If the fatalism of the
Mahometan went so far as this, that the result would
be the same whatever the skill and labour of navi-
gation, we are justified in calling such fatalism an
absurdity. The efforts and activities of men (when we
are considering human nature) are precisely the things
determined by God. A creature stands before us who
works thus, energizes thus; works on with sense of his
own individuality; has this energy of intellect and
choice, and must manifest it as long as he has conscious

“life. .

If the advocates of free-will only demand the acknow-

- ledgment of an intellectual energy which none of us can

sound or fathom, and which is the last gift from the
hands of God, I for one have no controversy with them ;
that such energy must at each stage receive the con-
dition, the terms on which it works, is also a truth
which they perhaps, on their side, would feel bound to
acknowledge. :
1v.

There is yet a topic which cannot be omitted,—the

influence of passion on belief. It seems to me that a
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clear understanding of the great psychical qualities
which constitute a human consciousness enables us to
thread our way through those difficulties that surround
the nature of Belief.

We cannot, as I often have to repeat, transcend our
Intelligence and our Feelings. All thinking is origin-
ally belief; all object of thought is originally truth.’
There comes in a distinction between these objects and
these thoughts, Our memory, even our senses, are
found occasionally deceptive. When we have to antici-
pate the future, we make many an egregious mistake,
The distinetion between truth and falsehood enters, and
enters to grow more and more important.

That which is distinguished as false should be, as
such, banished from the mind ; its distinction as false
should be a pure exercise of judgment. But the judg-
ment does not always give a clear decision, and mean-
while the passionate or emotional nature of a thought
gives it standing-place. - By reason of its emotion, it
becomes the exciter of kindred or sustaining thoughts.
Thus belief—which must always be the reception or
no-reception of an idea according to this distinction
of true or false—is no longer governed by the judgment
only. The affections throw their weight into the
scale. :

Hence there grows up a second distinction between
Belief and a conviction of the reason. Absolute truth
knows of no degrees. Even a probability, if it can be
mathematically calculated, takes the form of an absolute
truth. But anticipations which are hopes and fears as
well as judgments, are strong or feeble, admit—and
Belief here admits—of degree, as strong or weak—be-
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cause the passion that fastens them on us, that will not
let them be dismissed, may be strong or weak.

Belief, when it is distinguished from pure intellectual
assent, as when we distinguish Faith from Reason,
marks a predominant presence of feeling or desire.

I shall perhaps be reminded here that there is an
assent that comes from merely repeating what others
have told us. A habit of this kind is conspicuous
enough. But the habit acts so as to' favour some
judgment already made. Mere repetition of itself would
not be a belief—it would not involve that distinetion
between true and false, probable or improbable, which
lies at the basis of belief, If I believe, because another
has told me, it is because I have more confidence in
that person than in another person telling me the con-
trary, and on a belief thus founded habit may operate,
which indeed operates on all things.

The influence of passion on belief is seen everywhere.
It makes one thought a greater favourite than another
thought, or fastens it there by the very emotion, though
it may be painful and fearful. Then, when the question
is asked, Is it true or not? are there not certain
known truths, truths perhaps of the senses which con-
tradict this thought, and forbid it to enter as a truth?
—+this overpowering influence of the emotion renders a
calm judgment impossible. 'We say the voice of reason
is stifled—is too weak to be heard.

If our estimate of another’s character has gathered
around it our love or hate, how hard it is for us to

. revise our judgment, and admit evidence that contradicts

this_estimate! . If a future event, highly improbable,
has, however, once excitgd a keen hope ‘within us, how
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reluctantly do we listen to any exposition of that im-
probability! 'We say the man has a strong belief, and
very weak judgment. ,
But it must not be forgotten that truth and proba-
_ bility may also receive their support in our mind from
the emotion they carry with them. And a passionate
belief may be a true belief. In such cases a theologian
would say—presuming his doctrines were the subject
of discussion—that the man had both Reason and Faith.
And nowhere are the feelings observed more con- ,
spicuously than in our religious beliefs. It is Imagina-
tion that first leads us out of the circle of terrestrial
objects, and the imagination would probably come and
g0, like a passing dream, if it did not awake some feel-
ing of love and hate, of hope or fear. He who first
whispered that there is a Father in the skies. (and
philologists trace back the conception to a very remote
antiquity) was founding a new sentiment and new hope
—a reverence due elsewhere, a protection to be looked
for elsewhere. The feelings of a child to a parent
found new scope: the adult was again a child, and
had a Celestial Protector. He who first suggested that
there might ‘be in the skies, for the whole society, a
Ruler and Avenger of crime, was founding a new
Government for mankind. Here was a Judge not to
be deceived, perhaps a Leader in battle not to be re-
sisted. From time to time voices of dissent will arise
—sceptical questionings—but the main result of these
will be to give to such Imaginations the distinctive
character of Beliefs. We thought them—possibly with
the same spontaneity with which we saw this and that;
your suggestion that they-may be falsities only makes
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us think them again, under the distinction of true and
false, and declare that they are not falsities.

If to imagination succeeds some idea of the reason,
or if the imagination itself is partly justified and partly
modified by subsequent knowledge and reflection—it is
still some passion or emotion which gives to assent that
energy which exalts it to a Faith. Why should a thought
recur again and again, or how could it influence our
lives, if it were not a passion as well as a thought—if
it had no bearing on human felicity ¢ A truth to which
we are entirely indifferent falls from us as an idle pro-
position. At least there is the passion of discovery,
and the passion of dispute, or intellectual energy would -

Those who write the history of religion are constantly
portraying to us the result of emotion in the belief
and practices of the various nations of the earth, and
they show how emotion acts upon thought, and thought
again upon emotion. What was the first worship, when
men went shouting through the woods, or clanging
their cymbals underneath the impassive sky, but some
sentiment of wonder in the presence of earth and
heaven that they did not know how better to express ?

But the vague sentiment of wonder, which probably
came first and certainly lasts the longest, must soon
have been followed by other sentiments. What a

_yearning we have to know the future! Was there

nothing in heaven or earth that could tell us? was
there no way of extorting the knowledge? So the
oracle grew up, and the oracle was believed in, not
because men had really tested the veracity of oracles,
but because they evidently desired that there should be
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oracles. It would have been a kind of profanity to
make a statistical list of predictions that were true and
predictions that were falsified, with a third column
from those uttered in such ambiguities of language,
that whether they were really verified or falsified 1t was
impossible to say.

But the god can do more than reveal; he can give
the victory. Or he can bring defeat and pestilence on
the land. Fear is even more potent than hope in this
matter of belief. To deny the god might anger him—
supposing our denial a mistake, and he really existed all
the while. Supposing there were nine hundred and
ninety-nine chances in favour of the non-existence, and
one only in the thousand in favour of the existence of
some terrible demon—yet so long as there is room for
a mistake, my tongue is paralysed, I tremble and
believe.

We have noticed how passion grows in strength
when shared by a crowd; and the passion-supported
belief augments in the same proportion. 'We need not
transcend the dusty arena of politics for an example of ,
this. A national hatred brings with it national beliefs
that are perfectly astounding to the cool-headed spec-
tators. The violent patriot cannot recognise any good-
ness in the adversary of his country ; to do so would be
to cease to hate, or to cease to hate with due patriotic
virulence. Our neighbours the Irish, or I should rather
say one olass of Irishmen, hate England, hate the
English rule, hate every statesman that would uphold
it. He may labour most strenuously for the good of
Ireland, strive in every way to be just and beneficent—
it avails nothing ; he is hated, and therefore his justice
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is a disguised fear, and his benevolence a mere treachery.
There is no help for it.

It is well known that on religious subjects a specific
argument has been deduced for the truth of a proposi-
tion from the excellent results of believing it true, or
from the desirableness that it should be true. It is so
desirable to be immortal, why not therefore? It is so
desirable, so many have thought, that there should bea
Judge to mete out rewards and punishments according
to the merits and demerits of men—and what is seen to
be so wise, must it not be? This kind of argument
may have its place. Having established the existence
of a Benevolent and Omnipotent Creator, we may adopt,
of two suppositions equally open to us, that one which
is in accordance with such established belief. But in
general we must remember that we come to the uni-
verse to learn what is ; what we should think wisest is
hardly a rule for the universe.

But whatever logicians may determine about the
argument, the desire for immortality is indisputably
the great foundation for a belief in it. Awake that
desire and cultivate yourself for a specific form of im-
mortal happiness, and the faith is secure. And men
more especially distinguish this as a faith. They do
not say that it is against Reason: far from it ; but they
are conscious that it is mainly upheld by Feeling.

Having thus seen the elasticity and growth of human

~ passion—following, in short, human knowledge and .

J"".,—'ﬁ.!

change of outward circumstances—we are somewhat
better prepared to enter on-.a survey of the past with
some hope of dimly foreseeing the future. :
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“IT is quite in vain that critics and readers both
constantly repeat that the biography of a man of letters
is almost always unentertaining, and that we could
hardly expect it to be otherwise. Whatever it is we
expect, or have any just reason for expecting, there is
an incurable curiosity to know something of the man
wherever the writer has succeeded in interesting us.
The case stands thus : we have a living human being
revealing himself to us by his thoughts, and by nothing
else. Something to fill up the blank we inevitably
crave. We have here an object of esteem, perhaps of
some degree of veneration, and yet our hero remains
obstinately invisible; even to the mind’s eye utterly
.obscure. We desire that he take human form, and be
seen moving amongst the realities of life; we desire
that he stand out before us somewhat distinctly in the
imagination.

“QOther great men, the man of action, the great
captain, the great statesman, write their.lives in their
* deeds ; the very career which ennobles or distinguishes
_ them is also their biography. We see them in their




128

actions. Their lives, too, are written in the history of
their country, and they hardly need a separate memo-
rial. With the man of letters it is otherwise. He has
written a book, and placed it there on the desk before
us. The hand that placed it there is unseen. Unless
some friend will tell us, we can know nothing of the
destiny of this man. He comes before us as the
thinker only: he had these thoughts, but where?
under what circumstances? He also lived, emjoyed,
or suffered. It may be a commonplace story, but in
this instance we must have the commonplace.” '

These are words of your own, my beloved ; and I
appeal to their sanction as I prepare to write out my
glimpses of your early life, my memories of the later
years during which it was intertwined with mine. I
am not writing for the public—a task you held un-
suited to a wife, requiring a more impartial judgment
than her love and sorrow could exercise. I only try to
write for the inner circle of friends who desire to know
how you came to be what you were, and to hold the
opinions you held. I cannot, indeed, tell them much,
yet there is no other who can tell them so much. For
you used to say that you had let me look you through
and through ; and whenever you adverted, ever so
lightly, to your past, I gathered up .your words and
stored them in my heart. L.C. S
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THAT must have been a happy home at North-End,
Hammersmith, into which, during the January of
1808, William Henry Smith was born, the youngest
of a large family. His father, a man of strong natural
intelligence, having early made a fortune sufficient for
his wants, early. retired from business, in consequence
mainly of an asthmatic tendency, which had harassed
him from the age of thirty., The impression I
gained of him from his son’s description was that of
one peculiarly fond of quiet and of books, but whose
will gave law to his household, and was uniformly
seconded by the loving loyalty of his wife. The large
family had a recognised Head, a condition I have often
heard my husband insist upon as essential to all healthy
domestic life. Whatever the spirits of the children
might prompt, it was an understood, a fel¢t law, that
“Papa’s” tastes and habits must be respected.. And
these, being interpreted by so gentle a mother, were
never viewed in the light of unreasonable restraints.
This dear mother séems to have been a woman of a
quite primitive type, full of silent piety, wrapped up in
the home and the family. She was of partly German
extraction, her mother had been an eminently saintly

I
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character, and I have caught glimpses too of a grand-
father devoted to the study of Jacob Boehme, whose
folio volumes, and the tradition of the veneration in
which they had been held, still existed in the Hammer-
smith home.

How often, by the divination of love and sorrow,
I have tried to conjure up that home before my mind !
My husband once took me to its site, but the good old
house had been cut up into shops, and the large garden
was all gone,—the large garden, that had seemed so
large to the happy child playing there by the hour
“under the scarlet and purple blossoms of the fuchsias,”
under the benignant eye too of a well-remembered old
servant, gardener and groom, who kept the plants and
the sleek discreet horse “Papa” drove in his gig, in
equal order. It was an every-day delight to play in
that garden, a high privilege to ride in that gig. I
think I can see the father, very tall, a little worn by
asthma, with black eyes of peculiar, piercing power,
and a certain stateliness and natural dignity which
were wont to receive from officials at public places a
degree of deference, noticed with some amusement by
the little observant companion and sight-seer. What
he must have been at an early age the miniature
photographed on the first page will best show. No
wonder that, as his eldest surviving sister affectionately
recalls, “he was the pet of both parents,” though his
exceeding mobility did sometimes a little agitate the
valetudinarian father, who would lay down a half-crown
on the table and say, “ William, you shall have it, if
you will only sit still for ten minutes!” A child with

_such'an expression as the picture shows would surely
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have complied had it been any way possible ; but he
did not remember that the half-crown was ever won.
One day, when he was very small, a canary bird be-
longing to a sister died, and was buried beneath a

flower-bush in the garden; and on that occasion, when *

the bright and restless creature lying suddenly motion-
less on the palm of some young hand had given the
happy child his first experience of wondering sadness,
he wrote his first verses. There is no one but me who
recalls the trifling incident,—me, to whom nothing that
ever befell him can be a trifle! I always felt a sacred
interest in hearing him spontaneously revert to this
joyous period. It was not very often that he did so; to
speak of himself at all was unusual with him; but in
his writings one not unfrequently comes upon passages
akin in spirit to the one I am about to transcribe from

a review of Jean Paul, which he wrote in the summer"

of 1863 :—

“All men delight, as Richter himself observes, in
far-reaching recollections of their days of childhood.
He proceeds to assign two reasons for this: ‘ That in
this retrospect they press closer to the gate of life,
guarded by spiritual existences;’ and secondly, ¢ That
they hope in the spiritual fervour of an earlier con-
sciousness to make themselves independent of the little
contemptible annoyances that surround humanity.’ This
is going very far for a reason ; a better might be found
nearer home, in the simple pleasure of the tender and
other emotions that we feel at the revived image of
our miniature self Mr. Bain, in his late admirable
treatise on the Emotions, has described a form of our
passions which he calls self-pity, a tender yearning over
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one's-self—the same kind of pathetic sentiment which
we feel for another, and which, indeed, is first elicited
by some other person, and afterwards indulged in
towards ourself. We look upon ourself as worthy of
commiseration, or else of congratulation. We sympa-
thize, in fact, with that self which is thrown before us
as an object of contemplation. In no case is this
species of sentiment so distinctly felt as when we
conjure up the self of childhood. We weep—not its
tears again, but tenderly over the little sorrows that
brought them; we laugh—not again the laughter
of childhood, but we laugh over its laughter, till the
eyes fill again with other tears. The image that rises
up in the memory, though recognised as ourself, is yet
so different from this present recollecting and reflecting
self, that we are capable of loving it, praising, chiding,
laughing over it, with the same freedom as if it were
some other person we were thinking of. We feel a
charming egotism when we record the feats of child-
hood ; we sympathize with the boastfulness of the little
boaster ; the vanity is not our own. We feel no shame
at reviving its sallies of passion ; we, the mature judge,
pardon the little ignorant culprit. Whatever feelings
in the course of our life have been elicited towards
children, centre upon this child, which also was ourself.
We travel hand in-hand with it, like the guardian angel
in the picture-books, looking down with grave, sweet,
half-puzzled smile; only, in the picture-books, the
angel guides the child, and- here the child is leading
the graver angel where it lists, stooping now for a
flower, or striking out hopelessly after the too swift
and vagrant butterflies.”
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Here is another glimpse of the enjoyments of those
early days. The cheerful drawing-room in the Ham-
mersmith home had a-window at both ends. Round
the one that looked into the garden clustered the white
blossoms or hung the luscious fruit of a surpassing
pear-tree—a swan-egg—the like of which was never
met in later years! From the other window the
children could watch the following spectacle, which my
husband evidently enjoyed recalling in a notice of Mr.
‘Knight’s Reminiscences, published in 1864 :— -

“Very pleasant is this looking back over a period of
history through which we too have lived. Give a boy
a telescope, and if he is far enough away from home,
the first or the greatest delight he has in the use of it
is to point it back to the house he lives in. To see the
palings of his own garden, to see his father at work in
it, or a younger brother playing in it, is a far greater
treat than if you were to show him the coast of France
or any other distant object. And so it is with the
past in time. If the telescope of the historian brings
back to us events through which we have lived, and
which were already fading away in the memory, he
gives to us quite a peculiar pleasure. .

“ This great revolution in our mode of travelling,
the substitution of the steam-engine for the horse, will
soon be a matter of history, and older men will begin
to record, with that peculiar zest which belongs to the
recollection of youth, the aspect which the highway
roads leading out of London presented in their fime.
The railway-train rushing by you at its full speed is
sublime !—it deserves no timid epithet. You stand
perhaps in the country, on one of those little bridges
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thrown over the line for the convenience of the farmer,
who would else find his fields hopelessly bisected. A
jet of steam is seen on the horizon, a whir of a thou-
sand wheels grows louder and louder on the ear,—and
there rushes under your feet the very realization of
Milton'’s dream, who saw the chariot of God, instinet
with motion, self-impelled, thundering over the plains
of heaven. You look round, and already in the distant
landscape the triumphal train is bearing its beautiful
standard of ever-rising clouds, white as the highest
that rest stationary in the sky, and of exquisitely in-
volved movement. For an instant the whole country
is animated as if by the stir of battle : when the spec-
tacle has quite passed, how inexpressibly flat and deso-
late and still have our familiar fields become! Nothing
seems to have a right to exist that can be so still and
stationary. Yet grand as this spectacle is, we revert
with pleasure to some boyish recollections of the high-
road, and to picturesque effects produced by quite
other means. We are transported in imagination to
a bay-window that commanded the great western road
—the Bath Road, as people at that time often called it.
Every evening came, in rapid succession, the earth
tingling with the musical tread of their horses,seven mail-
coaches out of London. The dark-red coach, the scarlet
guard standing up in his solitary little dickey behind,
the tramp of the horses, the ring of the horns—can one
ever forget them ¢ For some miles out of London the
guard was kept on his feet, blowing on his horn, to
warn all slower vehicles to make way for his Majesty’s
mails. There was a turnpike within sight of us; how
the horses dashed through it! with not the least abate-
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ment of speed. If some intolerable blunderer stopped the
way, and that royal coachman had to draw up his team,
making the splinter-bars rattle together, we loocked upon
it as almost an act of high treason. If the owner of that
blockading cart had been immediately led off to execu-
tion, we boys should have thought he had but his
deserts. Our mysterious seven were still more exciting
to the imagination when, in the dark winter nights, only
the two vivid lamps could be seen borne along by the
trampling coursers. No darkness checked the speed of
the mail ; a London fog, indeed, could not be so easily
vanquished ; but even the London fog which brought
all ordinary vehicles to a stand-still could not altogether
subdue our royal mails. The procession came flaring

with torches, men shouting before it, and a man with a.

huge link at the head of each horse. It was a thrilling
and a somewhat fearful scene.” .

The first sorrow that left a trace on my husband’s
remembrance was the going to school, at the age, I
think, of eight or nine. He did not go far indeed, but
to the sensitive and much-petted child, the change from
the atmosphere of love and joy that filled his home was
simply appalling. He was sent to a clergyman of the
namé of Elwal, and found himself surrounded by a
good many older boys, who appeared to him—and
probably were—boisterous and brutal. At all events
the little fellow, to whom the'Bible his mother so loved
was the most sacred of all things, could not read it,
could not kneel night and morning beside his little bed,
without jeers and taunts and rough dissuasives. He
only read and prayed the more resolutely. The un-
flinching spirit that throughout life followed after

-
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truth at any cost, was even then awake in the lonely
and sorrowful child. Then, too, the comparatively

. coarse fare, the inevitable fat, for which he had a

constitutional loathing, somewhat impaired his health.
Yet he probably kept back—with the strange reticence
that belongs to childhood—the full amount of his un-
happiness, or he would never have been left at this
school ; and no doubt, too, school-life to one so quick
to learn, so active in play, must also have had a plea-
sant side. Still the memory of those days never failed
to awake in him the pathetic ybarning, the self-pity, to
which allusion has been made in a preceding extract.
He was always sorry for the “ miniature self” placed .
under Mr. Elwal’s care. _

The next school to which he went was in every way
a contrast. Mr, Elwal taught well, but disregarded—
as was indeed almost universal at that time—the
material comforts of his pupils. At Radley, near
Abingdon, the latter were well attended to, but the
standard of learning was not high. But the two years
or so spent there were always cheerfully adverted to.
It might jar the High Church susceptibilities of the
present inmates of Radley Hall to know that early in
the century it was a Dissenting school—the head-
master a Dissenter, who seemed to have little vocation
for his office beyond failure in some former business !
However, he had a fair staff of masters and an amiable,
popular wife, who liked William Smith to drive with
her in her little pony-carriage, which he appeared to
have liked too. In fact, at Radley—so far as I could
discern—he did nothing but what he liked. A re-
ligious profession was in the ascendant there, would
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have insured approval ; one is not therefore surprised to
find that the feeling of devotion, which opposition had
only stimulated, now retired out of sight. He very

soon learnt all that the masters could teach him, was

at the head of the school (a distinction which, he care-
fully impressed upon me, implied but mediocre scholar-
ship), and had his time almost entirely at his own dis-
posal. Radley was then a noble but still .unfinished
house, standing in beautiful grounds. There was one
room especially fine in its proportions, with rows of
stately pillars, and léoking into the park—a room
originally destined for a library, but almost unfur-
nished, and with a scanty choice of books—and this
room was the boy’s favourite and undisturbed resort.
And among the few volumes it contained he found
Byron! And pacing up and down that pillared room,
book in hand, the potent spell wrought in the young
poetic heart. No sketch of his youth could be faithful
that omitted this Byronic phase. He has often de-
scribed its sufferings to me, but I prefer to give them
in words of his own, written in 1864. Throughout
the long series of his articles on various subjects I can
trace occasional allusions to this morbid influence :—

“The youth of the last age were battling blindly
and passionately against fate, were full of gloomy
mysteries, great devotees to beauty, which after all was
but to them the rainbow in a storm which they
thought might abate, but which never ceased,—rainbow
always upon clouds which broke up only to re-unite
in darker masses,—rainbow of beauty, not of hope,
" incongruous apparition in a troubled and chaotic
world.
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“Our Byronic fever had more than one phase;
sometimes it exhibited itself in a mere moody fautas-

~ tical misanthropy, combined with a reckless pursuit of

very vulgar pleasure ; but in a less numerous and
more meditative order of minds it displayed itself in a
morbid passionate discontent with themselves as with
all others. These were not pleasure-seekers, they had
a great scorn for human life.” . . . . It is needless to
point out to which of these two classes the writer
could ever have belonged.

But although the first reading of Byron’s poetry
dated as far back as the two years spent at Radley
school, it was later that the Byronic spirit was fully
developed. Certainly the germ must have lain dor-
mant during the brief and happy period that the
boy passed at Glasgow College (1821-22). He was
young to go there—only fourteen ; but an elder brother
—his favourite brother Theyre, a keen logician even -
then, and remarkable for worth and charm as well as
intellect—was at that time a student at Glasgow, and
it seemed desirable that William, who had evidently
absorbed what of learning Radley could afford, should
share higher advantages under his brother’s care.

He always remembered this session at Glasgow with
peculiar interest, and more than once described to me the
passage from London to Leith, made in foggy weather
(in a sailing vessel of course), the impressions received
on landing, the introduction to Scotch collops, and the
ambrosial sweetness of the first glass of Edinburgh ale!
A clever student (now a bishop) shared the lodgings of
the two brothers ; John Sterling was one of their inti-
mate associates, and much eager conversing and debat-
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ing went on, to which I cannot doubt that the boy
contributed many an apposite illustration and subtle
argument. His elder brother in one of his home letters *
writes:—“ William and I have no ‘ennui;’ we are closely
engaged, and when threatened with a lowness of spirits
we can manage between us to conjure up some ludi-
crous image, to make a joke out of something, and
relieve ourselves with a feat of hilarity. It is no bad
thing, I can assure you, to have brains enough even to
play the fool.”

It was now that for the first time William Smith fell
in with Scotch metaphysics, that—-to use his own words
in talking over the subject with me— ke got thinking.”

As a consequence, the old theological foundations be-
came gradually disturbed, at first perhaps. insensibly,
for his supreme enjoyment was still found in hearing
Dr. Chalmers preach. That fervent eloquence always
remained one of his most vivid memories. At the
time I write of, the three friends and fellow-students
were all Dissenters, but my husband was the only one
of them who throughout life not only firmly adhered
in theory to the Voluntary system,! but as a matter of
taste preferred the simple Presbyterian service. The
large family in the Hammersmith home were indeed in

1 Nevertheless I give a little anecdote which I owe to my husband’s
gifted brother-in-law, Mr. Weigall, to prove that long before the
Glasgow days, at a very early age indeed, William Smith could look
upon both sides of a question, ¢ His brother Theyre,” writes Mr.
Weigall, “‘ always predicted to me his future distinction. I remember
his mentioning as an evidence of his quickness that when he (Theyre)
was driving him in a little pony-carriage of rather fragile-looking con-
struction, kept chiefly for the use of his sisters, William said to him,
¢ I don’t like riding 